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PREFACE 

TO THE FIRST EDITION. 



I.v seeking for a distinct answer to the eii- 

, What is Christianity, the Author of this 

Sttle volume was struck with the unsettled 

indition of the logical preliminaries for the 

tlement of such a question. Of critical and 

"exegetical discussion, conducted with creditable 

erudition, English theological literature, how- 

L(Bver inferior to that of Germany, is by no 

[Deans barren. Philosophical treatises on Na- 

Rehgioa and the constitution and duty 

man also abound. But the intermediate 

nund between these two classes of produc- 

k>ns appears to have been neglected. Divines 

sem to have plunged into textual controver- 

not adequately furnished with clear ideas 

^e nature and principles of religious in- 



veatigation ; and philosophers too have kept 
prudently aloof from any reference to the 
Scriptures, except by a passing expression of 
respect. Thus philosophy and religion occupy 
diiFerent spheres, and nowhere come into con- 
tact ; and as it is the business of the former 
to determine the rules of moral evidence which 
must he applied to the researches of the latter, 
this dissociation naturally occasions great con- 
fusion, and renders controversy little better 
than a contest in the dark. There are systems 
of Christianity in abundance, aa before the 
time of Bacon there were systems of natural 
science : but the Organon of theology yet re- 
mains to be written. 

It is very unlikely that any one who has been 
exposed to the influence of the dogmatical divi- 
nity of this country will ever be found qualified 
to execute such a work. But, , in the mean 
time, the consciousness of the want, and of the 
vanity of all controversy till it is suppUed, may 
serve to give a right direction to religious en- 
quiry. It was with a view to improve his ideas 
of the method of investigating the characteristics 
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of Christianity, and to estimate the value of the 
materials for judgment which present them- 
selves, that the Author prepared the following 
Lectures. It is more than probable that they 
contain nothing new ; he will be satisfied if 
what is old is yet fresh. The popular form 
required for public delivery precluded any very 
systematic or philosophical treatment of the sub- 
ject : and if one or two just logical principles, 
corrective of common and mischievous fallacies, 
are brought out with tolerable clearness, all the 
service to truth, of which the writer and his 
plan are capable, will be accomplished. 



PREFACE 

TO THE SECOND EDITION. 



One sentiment which occurs in this volume, 
I the objections of more than one friendly and 
[■able critic have induced me to reconsider. I 
I aUude to the statement at the end of the fourth 
I Lecture, that in no intelligible sense can any 
I one, who denies the supernatural origin of the 
I teligion of Christ, be termed a Christian. The 
[ miracles, I am well aware, are extensively 
I doubted and disbelieved by those who yet rever- 
L ence and adopt the moral and devotional system 
I of the Author of Christianity : and the attach- 
Iment of such men to the name Chnstian is ' 

fectly natural. The miracles which they 
neject are commonly represented as necessary 
oly to recommend the truths which they re- 
I tain; and if they find themselves able to dispense j 
a3 



with the recommendation, and to arrive at the 
truths in question by a process of their own, 
they conceive themselves to be essentially 
Christians, because in their minds the ends 
which Christianity proposed are realized. 

In questioning the propriety of applying the 
term Ckrht'ian to the large class who incline to 
this mode of thinking, nothing could be further 
from my intention than to make any harsh de- 
claration, or any statement against them. As 
I assume no merit, and claim no sanctity to 
myself for that act uf judgment which leads me 
to believe in the miraculous, so do I ascribe no 
demerit to them for that act of judgment which 
leads them to reject it. I do not even affect to 
regard the distinction between us as very seri- 
ous : it is by no means so serious as that by 
which I feel myself separated from the great 
majority of Christians, — ^if at least their autho- 
rized formularies express their real faith. The 
great antagonist principles of religion, between 
which it 13 the duty of good men to take their 
choice, are Orthodoxy and Rationalism ; of 
which the one makes belief a duty of the Will, 



«td judges men by their creed ; the other makes 

it an involuntary act of the Understanding, and 

judges them by their character. Hetween these 

ravo principles no reconciliation can possibly be 

[ected : and all who attempt to reconcile them, 

uitmong whom are included those Vnitariana 

mrlio are reserved towards Deism, and concilia- 

[ory to Orthodoxy) are responsible for the 

l&intenance of a mischievous confusion of ideas. 

Lnd while a just estimate of the tendencies of 

^e two systems requires the perfect separation 

p-ifrf authoritative from rational religion, it equally 

f. requires the practical union of all upright ad- 

terents to the latter, without reference to their 

nions respecting the supernatural origin of 

istianity. To effect this union, existing 

Kstarian distinctions must, in some important 

{stances, be modified or dissolved ; and good 

I from many churches, or from no church, 

i allowed to organize themselves by their na- 

sympathies into one earnest community, 

letermined to reconcile deep moral and religious 

aitiment, with unlimited intellectual freedom. 

In withholding then the title Christian from 



anti-supematuraliats, I did not design to deprive 
them of a name of praise, but simply of a de- 
signation of belief. The objection was not moral, 
but logical : and I conceive, that if they had 
distinctly explained in what sense they assumed 
the appellation, if they had avowedly used it 
merely to express their reverence for the charac- 
ter and spirit of Christ ; — to denote the school 
of sentiment to which their own views of human 
duty and human life were most assimilated, no 
one could justly have complained. But com- 
mon usage has irrevocably associated with the 
term the idea of belief in the divine (by which, 
in popular language, is always meant the super- 
natural J origin of Christianity. And the attempt 
to cancel this association, to blot out from the 
name all notion of any sort of belief, and confine 
it to the designation of a certain class of moral 
feelings, is certain both to mislead and to foil- 
If no amount of histo];ical disbelief is to forfeit 
the name, — any eccentric theorist who shouhl 
maintain that no such person as Jesus Christ 
ever existed, and that the Gospels are a prose 
fiction not five centuries old, would still be a 



A 



Ihristian, provided he discerned in the feigned 

-ophet of Nazareth qualities which he loved. 

F all are to be termed disciples, who show in 

! temper of their minds, that they are under 

the guidauce of a moral spirit similar to that 

of Christ, Socrates was no less a Christian than 

, Melancthon, and Rammohun Roy in his early 

I veneration for the Veda, no less than Wesley in 

■ bis difiiisioQ of the Gospel. If none are to 

■ 1)6 called Christians, except those who appre- 
■ciate and manifest the moral spirit of Christ, 
I the name must be denied by liberal-minded dis- 
ciples to all bigots and exclusive pietists. And 

o long as it remains a question, what the moral 
Bpirit of the Gospel really is, the wretched ays- 
Itero of mutual crimiaation, and of internal dis- 

■ pute respecting the genuineness of discipleship, 
■vill be hopelessly prolonged. 

There are but two senses, in which the word 
Iphrutian can be employed : to denote the ad- 

wion, either of the interior sentiments of 
Chjietianity, or of the divinity of its external 
rigin. Those who venerate the interior sen- 

lents of Christianity constitute no real class : 



the anitf which belongs to them is not mentRl, 
bnt pnrelj- verbal ; for as the Chiistian records 
furnish to ten di^rent interpreters ten differ- 
ent orders of seatiment, the subjects of vene- 
ration are not the same. On the other hand, 
those who hold the external origin of Chris- 
tianity to be supernatural, truly have, in this 
behef, an idea in common : and if the word 
Christian is employed to denote the presence 
of this idea, its signification becomes definite, 
its application distinct, and its extension so 
liberal, as to embrace ail interpretations of the 
contents and moral spirit of the Gospel. Used 
thus, it ceases to be a term of approbation, 
and retains only a part of its present popular 
meaning. This however is by no means to 
be regretted. That the same word should be 
the name, both of a particular belief, and of 
certain moral qualities, is exceedingly injurious, 
as it necessarily associates in the minds of 
men an intellectual opinion and a moral con- 
dition, and keeps alive the error, that opera- 
tions of the understanding are proper objects 
of approval and censure. To avoid this evil, 



I the two meanings must be divorced, and one 

of them be dropped. The question is, shall we 

empty the term of the notion of belief, or of the 

notion of virtuous character ? That the former 

idea should ever be shaken off, and the word 

Christian be employed exclusively in a practical 

sense, to denote those who would be qualified, 

reading the Gospel, to feel moral admira- , 

i tion for Christ, — in other words, the good of . 

I bU ages and countries and faiths, appears to 

' me altogether beyond reasonable expectation. 

We shaD more successfully disarm the bigotry 

which lurks in the double signification of the 

rm, by banishing the idea of character from 

and retaining it simply as a title of belief. 

There exist in /net, and should exist in name, 

I two classes of persons ; one of which assents 

[ to the supernatural origin of Christianity, and 

I the other refuses assent to this notion : and ' 

I while words descriptive of these two classea 

' are needed in common parlance, the easiest 

I arrangement is, to maintain in currency the 

I iqipellations Christian and Deist for this pur- 

\ purpose to which the prevailing usage i 
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of centuries has consigned them. The obloquy 
which attends the employment of the latter 
name should not be permitted to banish it^ 
if it answers well the purposes of language. — 
The best way to tame the sting of evil terms^ 
which ought to carry no reproach, is for good 
men to take them up and wear them. 
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INSPIRATION. 



John xiv. 26. 

BUT THE COMFORTER, WHICH IS THE HOLT ■ 
SPIRIT, WHOM THE FATHER WILL SEND 
HAHE, HE SHALL TEACH YOU ALL THINGS, ANDt i 
BRINn ALL THINOS TO YOUR REMEMBRANCE, WHAT- 
SOEVER I HAVF. SAID TO YOU. 



Neaii the eastern margin of the gigantic 
empire of Rome, lay a small strip of coast , 
which bad been added to its dominion by 
Pompej the Great. The accession had ex- 
cited little notice, eclipsed and forgotten amid 
the crowd of greater acquisitions, and in itself I 
too insignificant to excite even the ready vanity 
of conquest. The district had nothing in it to 
draw towards it the attention of a people daz- 
zled by the magnitude and splendour of their ; 
own power. Remote from the existing centreB 
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of opulent and cultivated society, with a lan- 
guage unknown to educated men, destitute of 
any literature to excite curiosity, or specimens 
of art to awaken wonder, it would have lain 
in exile from the great human community, had 
not the circulation of commerce embraced it, 
and self-interest secured for it a surly and 
contemptuous regard. It lay between the fallen 
kingdoms of Egypt and Assyria, but derived 
no distinction from its position ; it seemed 
covered with the dust, without sharing the 
glories of their ruined magnificence. Its in- 
habitants were the most unpopular of nations ; 
— a people out of date, relics of a ruder period 
of the world, — having the prejudices of age 
without its wisdom, and the superstitions of 
the East without its loftiness: — they had long 
been deserted by the tide of civilization, now 
flowing on other shores, and were left without 
the refreshment of a sjinpathy. And as hatred 
stimulates ferocity, and contempt invites men 
to be mean, they retreated into the seclusion 
of all unsocial passions. They detested : they 
despised : they suspected ; they writhed under 



F aathority : they professed submission only to 
' obtain revenge: they had no heritage in the , 
present ; content with nothing which it brought, 
they had no gratitude to express : their affec- 
tions were for the past and the future ; and 
their worship was one of memory and of hope,- 
not of love. Fair and fertile as were the fields 
of Palestine, it was held to be the blot of the. | 
□ationB, the scowl of the world, • 

In a hamlet of this country, sequestered 
' among the biUs which enclose the Galilei 
lake, a peasant, eighteen centuries ago, began 
to fill up the intervals of worldly occupation 
with works of mercy and efibrts of public in- 
struction, t Neglected by his own villagers (^ 



• Duto Assyrios 
defp€ctia^ima parf 9sr 
%aeie,iei Anliocbiis i 
dare adnitus, quo mil 



ea Hedosque et Persas Oriens full, 
iliam. Postquani Macedones prtepo- 
ere supers titionem, et motes Qrxcornm 
ttlerrimam genltm ia melius n 



Hist. 



Fartharum bello probibitui est. 

Quiaapud ipsos tides obstiuata, misericurdia 
adtars"! omvea aliai hoiliU odium. — Taci 

\ Tbe tradilioti which represents 
calling of Joseph rests upon a passage of Ji 
tbStb thp li TtKToviK^ tpya ^ipydfiro i 
ifvrfia Km firyo- Sii Tainais, Hal t1 tijs Sii 
iOiaiotv nal iytfrri fliiJi'.— Dial, cuin Tryph. 
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Nazareth, he took up his residence in the neigh- 
bouring town of Capernaum ; and there, escaped 
from the prejudices of his first home, and left 
to the natural influence of his own character, 
he found friends, hearers, followers. He mixed 
in their societies, he worshipped in their syna- 
gogues, he visited their homes, he grew familiar 
with their neighbourhood, he taught on the hill 
side, he watched their traffic on the beach, and 
joined in their excursions on the lake. He 
clothed himself in their affections, and they 
admitted him to their sorrows, and his presence 
consecrated their joys Their Hebrew feelings 
became human, when he was near ; and their 
rude nationality of worship rose towards the 
filial devotion of a rational and responsible 
mind. Nor was it altogether a familiar and 
equal, though a profoundly confiding sympathy, 
which he awakened. For power more than hu- 
man followed his steps ; and in many a home 
there dwelt living memorials of his miracles : 
and among his most grateM disciples there 
were those, who remembered the bitterness of the 
leper's exile, or shuddered at the yet unforgot- 
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ten horrors of madness. That the awe of 
Deity which was kindled by his acts, and the 
love of goodness which was excited by his life, 
might not be confined to one spot of his coun- 
try, twelve associates were first drawn closely 
around him to observe and learn, and then 
dispersed to repeat his miracles, report and 
teach. They were with him wlien the recur- 
ring festivals summoned him, in common with 
hia fellow citizens, to leave awhile Capernaum for 
Jemsalem. They beheld how his dignity rose, 
when his sphere of action was thus enlarg- 
ed, and the interest of his position deepened ; — 
when the rustic audience was replaced by the 
crowd of the metropohs, and vdlage cavillers 
gave way to priests and rulers, and the hand- 
ful of neighbours in the provincial synagogue 
was exchanged for the strange and gaudy mul- 
titudes that thronged the vast temple at the 
hour of prayer. In one of these expeditions, 
the fears of the established authorities, and the 
I disappointment of a once favoring multitude 
I whose ambition he had refused to gratify, com- 
I biued to crush him. It was soon done ; the 
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Passover at Jerusalem was its assizes too : the 
betrayal and the trial over, the execution was 
part of the annual celebration, a spectacle that 
fiirnished an hour's excitement to the populace, 
But there were eyes that looked on with no 
careless or savage gaze ; — of one who knew 
what he was in childhood ; — of many that had 
seen his recent hfe in Galilee. The twelve 
too lingered closely around the event; and 
they say that he came back from death, spake 
to them oft for forty days, and was carried 
before their view beyond the precincts of this 
earth. 

Here is a series of events deeply interesting 
indeed to those who were immersed in them ; 
but of which, even on the spot where they 
occurred, it might have been expected, that 
within one generation their very rumour would 
have died away, lost in the stir and cares of 
life. A few months began and ended them ; 
an obscure recess of the world was acted upon 
by thera. They concerned one of a social class, 
which is beneath the proud level of history, 
and whose vicissitudes, after a few years, are 
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' B^ed to that dark abyss of forgotten things, 
above which gigantic vices and ambitious vir- | 
tues struggle to be seen. They are, moreover, 
the simple record of a private hfe, coming in 
almost at the death of ancient history, and 
overshadowed by its pageantry, — the miracles 
themselves rendered insipid, except for their 
benevolence, by its prodigies. Yet this frag- 
ft- raent of biography did not die ; it not only hved, 
hut it gave life; it recast society in Europe, i 
and called into being a new world. I 

Providence then sent out these events upon 
a mission. They had some function and office. 
fVhat were they for ? To enquire after their 
imd, to go in quest of the design which they 
were to accomplish, is to seek a reply to the 
question, what is Christianity? If we disco- 
ver the purpose of Christ's life, we have found 
Christianity. 

How are we to effect this discovery '( what i 
direction must our minds take, in order to leara I 
what this history is for ? what resources are at I 
hand for this purpose ? what materials exist, ] 
and what method must be followed, for the j 
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investigation? The problem is, what was the 
intent of Christ's coming,' the preliminary 
question is, what are our instruments for solv- 
ing the problem, and what kind and degree of 
value must he set on each. 

First, we have the hooka which, when bound 
up together, are called the New Testament; 
l)ooks written by persons who saw Christ and 
talked with him, or at any rate loved him, and 
instructed others of the first age respecting 
him. These must help us to learn the aim of 
Providence in this remarkable piece of history. 

Secondly; the Pope and the authorities of 
the PomJsh church assure us, that they can 
whisper the secret in our ears ; that they have 
private sources of infonnation, on which we 
may certainly depend. 

Thirdly; Protestants of all grades declare 
that, though they should be ashamed to talk 
about the kind of private information before 
mentioned, they have yet paid a great deal of 
attention to the subject, and are quite sure 
they have made the whole thing clear; indeed 
so demonstrably clear, that it is by far the 



moet prudent course, for a, man not to encour- 
i^e scruples about the creeds and articles, in 
which they have explained the truth. 

Fourthly; our own reason steps in, and in- 

treats to have a voice in the decision. It 

i U8 not to adopt any theory about Christ's 

ssion, which does violence to the conclu- 

ins it has already drawn from other quarters. 

; begs to preserve entire its own faith, and 

3 hold every interpretation of this history false, 

vhich cannot consist with it. There are, in 

rticular, two sets of notions which reason 

! it ought not to be required to part with 

favor of any theory of the Gospel; 

First, the ideas of religion and morals which 

■ has learnt by the study of nature and of 

man life ; in other words, natural religion : 

I protests against all contradiction to these, 

oless they can he disproved. 

L Secondly, the ideas it has acquired of what 

irist was sent to accomplish, from observing 

lie actually has accomplished ; for, it 

it would be absurd to make out by 

Twaa study that the Gospel was meant for 



10 ON INSPIRATION. 

one purpose, and then, on turning to experi- 
ence, to find that it has effected quite another. 
In other words, it petitions that we will attend 
to the influence of Christianity on morality 
and civilization. 

These several claims, these professed sources 
of knowledge, it will be the business of these 
lectures to examine and estimate ; so that tJie 
course collectively may be regarded as designed 
to determine the best method of solving the 
problem, What is Christianity ? Having settled 
the plan of proceeding, perhaps the actual 
solution may be attempted in a future course. 
In the present lecture we examine the first of 
these instruments, viz. the books of the New 
Testament, with a view to learn, how we are 
to use them, in order to obtain an answer to 
the great question. 

Let me then conceive myself to take up the 
Christian records for the first time, strip oif the 
feelings with which habit has invested them, 
and lay open my mind freely to the impressions 
which they would make. Let me know nothing 
of them, but that they are the genuine ptow 
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ictions of the age of Christ, and the work 

: disciples who won by bonds and death a 

Btitle to he believed. Let me be a stranger to 

I; Avery actual Church, — a dweller in some island 

of the sea, visited only by faint nimours of the 

faith, — but with the eye and mind of a novice, 

Jled to read its documents at last. Oh en- 

iable state! would that that freshness were 

. a dream! 
, It is obvious at once, that in the New Tes- 
ment I have a composite work, whose miity 
I purely nominal ; or a collection of separate 
ritings, as different from each other as Cicero's 
setters and Livy's Histories, possessing no 
mmon end, proceeding from men who had 
I knowledge of each others' labours, still less 
iny idea that the results of these labours would 
jwer be congregated into one work. Thou- 
mds of Christians there must have been, 
iiom neither the sight nor the report of 
of them ever reached ; multitudes of 
irchea familiar only with one or two; 
pd a century of Christianity without the en- 
coUection. They exhibit a picture of 
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two snccessive periods, the two consecutive 
parts of the original development of Christianity; 
first, the personal biography of Christ, sketched 
by four different hands in a manner evidently 
fragmentary, for one narrative contains incidents 
and discourses principally unknown to the others: 
secondly, this account of the Gospel at home 
is followed by the joiu-nal of its trials abroad; 
when its first missionaries bare it to the nations, 
and threw it into the arena of the world to do 
battle with its superstitions, and, — like its per- 
secuted disciples who in the Roman amphithe- 
atre met the beasts of the forest face to face, — 
to grapple with those animal passions which 
vice had torn from their natural range, and 
enhungered to feed on innocence and life. The 
notices of this second stage appear, partly in a 
short diary of apostolic wanderings ; partly in 
a series of letters, written chiefly by the most 
enterprising of the Christian emissaries, to 
Churches of his own founding, and containing 
incidental sketches of his preaching and their 
condition, of his difficulties and their prejudices, 
of the questions which the new faith suggested 
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I their minds, and the intellectual and moral 

[•rrors which the old ones tended to preserve, 

, in this set of writings, it is not easy 

> discover any principle which determined their 

■^.Selection; there is no visible line which sepa- 

Ixates them from others, probably equally ancient, 

BTFhich have been left out; and if we could 

■ the Gospel to the Hebrews, and that 

■ ef the Egyptians, it would be difficult to give a 

Kreason why they should not form a part of the 

I New Testament; and a letter actually exists 

Iby Clement, the fellow-labourer of Paul, which 

l.lias as good a claim to stand there, as the 

|.Jett«r to the Hebrews or the Gospel of Luke 

I If none but the works of the twelve Apoatles 

were admitted, the rule would be clear and 

simple : but what are Mark and Luke, who 

are received, more than Clement and Barnabas, 

I who are excluded ?l'l The book then is a some- 

Rwhat casual association of faith^il records, the 

Venerable remains of the early Christianity, 

production of its fresh and earnest time, 

1 in the midst of its conflicts, and im- 

l with the energy of ita youth. 
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My next impression is, that in these vritings 
I have to do with realitiea. They are natives 
of the scenes which they describe ; for no one 
but a Hebrew of that one age could so con- 
duct me through his country as it then was, 
making me see every thing by simply follow- 
i^ his own accidental rambles, any more than 
a German could he my guide through Rome. 
If ever there was any thing real, it is the 
emotions and impressions of which those works 
are the record. Only look at those silent pic- 
tures of localities, and living attitudes of events; 
— intervening seas and countries sink and we 
are there ! — actuaUy tossed upon the lake, and 
trembling at the gale in which Jesus sleeps ; 
or on the Mount of OUves, the incense of the 
temple below curling upwards in the morning 
light, or in the very streets of Jeraaalem at 
the hour of prayer, entering with Peter the 
beautifiil gate, and startled to see the well- 
known cripple leaping to his feet. There is 
that sabbath day of mercy and instruction at 
Capernaum, when Jesus in the synagogue in- 
terpreted the duties of the day, and rebuked 
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! sanctimonious observers, by curing the man 

rith the withered hand. Why, we abnost heai 

I call the poor beggar from the door, and 

jpkl him stand forth in the midst of the asaem- 

" T>ly, and penetrate the Sabbatarian spies by 

the puzzling question, " is it lawful to do good 

_ -on the sabbath day, or to do evil ;" we see 

ftieir shrinking eyes, as he looked slowly round 

^on them for an answer, and feel the silence 

nid which the withered limb was stretched 

ion broken by the murmurs and rest- 

essness of imbecile rage,'*-' The different classes 

whom Christ addressed on several occa- 

ions, the Pharisee, the Sadducee, the Samaritan, ' 

Bid hia own immediate followers, are made 

mown to US, — their prejudices, their characters, 

^eir condition distinctly indicated, without a 

3it«nce of description ; revealed simply by the 

jlifiereat trains of thought which Jesus unfolds 

Ebre each, the different points from whicli 

! commences his addresses, and the different 

prms of life which appear in bis illustrations. 

Lnd this knowledge which the writers possess 

I clearly not systematic and theoretical, but 
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incidental and practical ; theirs not by acqui- 
sition, but by right of birth. It is the kind 

of knowledge of human opinions and feelings, 
which is gained by men of traffic in the world; 
and it conies out in brief expressions with ple- 
beian rudeness and simplicity. Moreover, this 
air of reality would disappear, if there were 
not discrepances in the writings which record 
the same transactions; — snich discrepances as 
must take place among the witnesses of an 
event, who bring to it different feelings, who 
give a disproportioned attention to its several 
parts, or from whom the fluctuation of an eager 
crowd may intercept the sight of some short 
movement, or the sound of some short word. 
That these variations, continually amounting to 
positive, though unimportant, inconsistencies, are 
not more noticed, only shows how languidly, 
with how little acuteness of discrimination or 
energy of fancy, we read the gospel history. 
Let any one carefully study the account in the 
several Evangelists of the calling of the Apos- 
tles, attending to time, place and order, or 
the narratives in Matthew and in Luke of the 
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■ the demona into the swine, 
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lating of the demona into the swine, and he 
WtnH see indeed the same events, the same basis 
f rf reality in all, but regarded from different 
■points of view, and not only conceived of dif- 
rently, but in some important parts actually 
nis conceived, from the different positions of the 
jservers.'^' 

Yet, amid all the varieties of these writings, 
Old notwithstanding the complete individuality 
F each of their authors, there is one impression 
liich, by all of them, is fixed upon the mind 
i^th perfect unity. A pure, vivid, and single 
mage of Christ is reflected from each, and 
the forms entirely coalesce in outline, though 
the colouring is somewhat brightened, as each 
in turn is superimposed upon the others. The 
writings have various and doubtful reasonings : 
they have inconclusive appeals to the Old Tes- 
tament: they have partial misconceptions of 
fact: they have evident misrepresentations of 

fclcle: they have strong traces of the pecu- 
ties of the minds from which they spring, — 
the confused, yet technical, order of Matthew, — 
the exaggerations of Mark, — the distinctnesi of 
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Luke, — the tenderness and Orientalism of John, 
— the impetuosity of Paul, with thought at the 
bottom, and confusion and genius on the sur- 
face, and affectionate vigour everywhere : — but, 
through all the errors and delusions which 
were rife in that age and country, and all the 
singularities of individual minds, the character 
of Jesus shines forth in beauty identical and 
unique; as if it had left an impression which 
it was impossible to mistake. It is the solitary 
universality amid the traces of time and place; 
the single line of moral unity which runs through 
the varieties of the Christian records. 

The general impression, then, which I should 
derive from this first survey of the books of 
the New Testament is ; that they are perfectly 
human, though recording superhuman events ; 
that they were written by good and competent 
men, who reported from their own memory, 
reasoned from their own intellect, who received 
impressions modified by their own imagination, 
who interpreted the ancient scriptures by their 
own ndes, and retained the notions of philoso- 
phy which they had been taught, and of 
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morals which approved themselves to their 
L conscience. They saw and felt what they 
rote, and they wrote it truly. 
This helief is evidently all that is necessary 
constitute a disciple of Christ, One who 
1 that Christ really wrought the miracles 
Iscrihed to him, delivered the discourses re- 
torted in his name, rose from the dead, and 
iscended into heaven, must evidently be a 
istian. If not, what else is he 9 Belief 
a revelation is obviously quite independent 
: any theory, respecting the manner in which 
books recording it were written. For are 
I not to class among behevers, those thou- 
inds who worshipped in the Christian Church, 
ind fought the good fight of Christian faith, 
^fore the books were written, — at least be- 
they were known, or had given rise to 
my notions about their composition? 
But I am assured, that my first impressions 
t the Christian writings are wrong ; that there 
nothing human in their whole contents ; 
the persons who wrote them performed 
■ the material part of the operation, and 
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were passive agents of the Holy Spirit,— 
amanuenses, in fact, to its dictation; or, at all 
events, if they must he admitted to have fiir- 
nished the ideas and language, as well as the 
mechanical process of writing, that their ideas 
were rendered infallibly correct, and the natu- 
ral causes of error altogether excluded. This 
being the case, to penetrate to the ideas of the 
authors is in all cases to attain unerring truth ; 
and we have nothing to do, but to understand the 
propositions, and then believe them. Interpret 
a portion of history, and you have a narrative 
perfect from the memory of God; — a piece of 
argument, and you have the reasoning of the 
Infinite intellect ; — an expression of expectation, 
and you have a prediction from the prescience 
of the Most High; — a sentence of precept, and 
you have a positive command from the Divine 
will. If this be true, the feelings which in the' 
first instance were indulged towards these works 
must be entirely changed. They must not be 
embraced with human sympathy, but approach- 
ed with Divine awe. To praise their simplicity, 
to admire (heir beauty, to judge of their moral 
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ncellence, to point out the ingenuity and adroit- 
ess of their arguments, is as presumptuous and 
^Burd, as to question their accuracy, and dis- 
yper in them traces of erroneous thought. 
What kind of critics are we of the ability of 
the Holy Spirit for narration, for precept, or 
I for the exercise of logical art i We must take 
I the book, as we would a thing fallen &om 
consult it, as the Romaii would consult 
Sibyl's leaf; read it as an oracle, borne to 
: daylight from the dark cavern of things 
invisible ; — read it, however, ere it be seized by 
! winds of human doctrine, and thenceforth 
sudered incomprehensible. 

Now, when this representation is made to 

le, the first thing that occurs to my mind is, 

lat it must be proved. It is not by any 

^aIl8 self-evident, and therefore I can hardly 

expected to admit it to be true, simply 

. being told so ; and though my informants 

Should become very angry at this hesitation, 

1 tell me that this (which is really a demur 

their assertion) is a denial of the word of 

BD insult to the Sacred Scriptures, nay 
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even the ain against the Holy Ghost, still, as 
it is useless trying to believe without any per- 
ception of evidence, I wait till this holy wrath 
ia over, and ask and listen for a reason. 

The next idea that presents itself is, that 
this kind of inspiration must, from the nature 
of the case, be exceedingly difficult to prove. 
Let US approach the subject a little more 
closely, and think what kind of evidence would 
be sufficient. The point to be established, let 
it be distinctly remembered, is this ; that all 
the ideas in the minds of certain authors have 
beeu rendered infallibly correct. By what means 
could we be made to perceive that they are so. 

It is obvious, that a truth which is announced 
from heaven in one age, may be discovered by 
man in another, A truth is a real and actual 
relation of things, subsisting somewhere, — either 
in the ideas within us, or in the objects without 
us, — and capable therefore of making itself clear 
to us by evidence either demonstrative or moral. 
We may not yet have advanced to the point of 
view from which it opens upon us ; but a pro- 
gressive knowledge must bring us to it ; and we 
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njtall then see that, which hitherto was sustain- 
r*d by authority, resting on its natural support; 
we shall behold it indeed in the same light, in 
which it has all along appeared to the superior 
Jntelligence who tendered it to our belief. 
I 3%us, revelation is an anticipation only of sci- 
, a forecast of future intellectual and moral 
liieTementfi; — a provisional authority for govem- 
g the human mind, tiU the regularly constituted 
(awers caa he organised. Now, the moment 
: second period, of natural discovery, arrives, 
B perceive that it was an absolute truth which 
been communicated; we learn then the 
per&ct correctness of the revealer's concep- 
tions : the response having proved true, the 
trustworthiness of the oracle with respect to it 
IB established. But it is clear, that this evi- 
dence of his exemption from error comes too 
the truth is now reposing on its natural 
ince, and needs no further support &om 
ptiiotity; the precise use of his inspiration was, 
I uphold an undiscovered reality, till its natural 
Nrid^ce could be found. Its efScacy therefore 
lepaoda entirely on the date of its proof; and 
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if the rerelatio 
to light at the t 
the infallibility 
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and the thing revealed ■ 
ne point of time, — the moment 
made out, its necessity ceases 
to exist. 

Perhaps, however, it will be urged, that the 
correctness of some one announcement being 
once established, all others made by the same 
person are worthy of reliance; that his autho- 
rity, proved in one case, extends to all: bo that 
truths, not yet resting upon their natural evi- 
dence, may be accepted as certain from his 
hands. Thus if a man predicts one historical 
event, and it comes to pass, we are to conclude 
that he knows all other futurities of which he 
may happen to speak ; that he is equally infal- 
hble in his interpretations of ancient literature; 
and that his ideas on subjects of science and 
morals are to be accepted as disclosures from 
the omniscient Mind. This position, however, 
cannot be maintained, unless it is held, that 
inspiration is necessarily universal in its extent, 
that God cannot correct one error of a human 
mind without erasing all, or open before the 
time one truth before itj without visiting it 



nth a blaze of boundless knowledge. Once 
ait that the gift of infallibility may be limited, 
l^and vho so unreasonable as to deny it?) and 
I cannot argue from the inspiration of one 
sroposition to the inspiration of any more. 
£tich one requires its own separate and indivi- 
dual proof. 

This kind of evidence of inspiration then, 
prhich arises from the discovery that its commu- 
bcationB were true, — this posthumous proof of it, 
i-is of no service. We must have some earlier, 
me antecedent proof, enabling us to rely upon it 
I soon as its announcements have been sent forth. 
order to serve any purpose of illumination 
tad authority, inspiration must he rendered 

dible to us, as soon a^ it takes effect. 

> Shall we then admit in proof the assertion 

the person claiming inspiration? Isitcon- 

KflStent with the principles of evidence to receive 

8 testimony in his own cause? No; — ^oot even 

I' he be the most veracious of men. It is not 

e for testimony at all, or in which veracity, 

' it§elf, can be of use. For when any one 

8 to me the statement, " I have these ideas 
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from Godj" bia integrity will indeed persuade 
tne, that he affirms nothing which he does not 
believe; but that he possesses sufficient grounds 
for this belief, it is impossible for me to feel, , 
unless he has submitted them to my judgment, 
and rendered their adequacy clear. Indeed his 
assertion is in reality composed of two parts, — 
a statem.ent of fact, and a statement of opinion. 
His fact is, that he has the ideas, the doc- 
trines ; his opinioti is, that their origin is divine. 
The former is absolute knowledge, which I 
cannot deny without impugning his veracity; 
the latter is inference, which I may dispute 
with no harsher feeling than that of speculative 
dissent. That he may have sound reason for 
his assertion, and be able to convince me of it, 
I do not deny. My present position is simply 
this; that the claim of the most upright man 
to inspiration amounts to no more, than a state- 
ment of his own opinion about the origin of 
his ideas; that his moral character gives it no 
title to OUT admission; and that it is necesssjy 
to ask him for evidence, before we render him 
our credit. If you acknowledge any other rule. 
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and say, that peisooal attestaJ^ion is sufficient 
a queBtion so tnumeiitous, you must admit 
llie claims of Joan of Arc, and Joanna South- 
and Mr. Irving, and every other enthusiaae 
nrho may he self-deluded into the belief of a 
heavenly miss ion. 

To apply this to the New Testament. First, 
however, let me say, that, (excluding the Book 
■f Revelations, which I do not pretend to un- 

irstand) from the beginning to the end, I can 

id BO claim put forth to inspired composi- 
tion or sentiment for any one of its writings- 
The very few passages from which such a pre- 
tension has been inferred appear to aBbrd no 
groand for the inference. 1 will take the two 
vhicb seem to be most decided. 

2 Tim. iii. 16. (the translation should run 
thus,) "j\ll scripture, given by inspiration of God, 
is also profitable for doctrine, ■ for reproof, for 
correction, for instruction in righteousness."*''' 

First, The Apostle speaks only of the Old 
Teetament, the writings in which Timothy b 
been instructed from his youth. 
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Secondly, The word rendered " given by 
inspiration of God, " is applicable to human 
poetry and any compositions of a lofty order. 
It therefore determines nothing respecting the 
miraculous origin of the writings. 

Thirdly, Even if the word did not admit of 
this reading, the passage would contain Paul's 
opinion on a point, respecting which we have 
no proof, that he was anything more than a 
human judge. 

My text requires a few words of explanation, 
to relieve it of the misconceptions which have 
arisen, from inattention to the general scope of 
the passage of which it is a part, and from 
erroneous interpretations of the phrase Holy 
Spirit. The Apostles were perplexed hy the 
position in which they stood; their confident 
hope of a temporal kingdom on the verge of 
extinction, — their Master whom they had held 
to be the undying Messiah, within sight of the 
cross, and actually taking leave of the com- 
panions who had been looking to share his 
glory Their minds were not in a state suffi- 
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snUy calm and clear to take in any further 

ruction, or embrace any juster and more 

mprehensive views of their Master's office, 

. their own destination ; nay, already his 

attempts to enlighten them had fallen without 

effect upon them ; many of hia sayings they had 

failed to comprehend. In the text, combined 

with a similar passage in John xvi. 13, Jesus 

two things ; first, that when they have 

wen embarked awhile upon their missionary la- 

KiuTS, these faint and forgotten impressions will 

! revived, and become intelligible ; secondly, 

lat the many things which he might tell them 

l.'lBow, but which they could not bear, will then 

f^ suggested to their minds, and the blank 

which they now feel respecting the future will 

clear itself away. And these things will be 

I effected by the Holy Spirit, i, c. by their Divine 

1 to preach the Gospel ; so that he 

wans, that that commission, once put in act, 

sweep away the obscurities, and supply 

deficiencies which distress them. Many a 

ing, lost for a while from their incapacity 

oudeistand it, will rush back upon their 

d3 
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thoughts, illuminated by the interpretation of 
events ; and many an omission, which their 
state of mind renders necessary, will he made 
up by the natural suggestions of expeiience in 
their noble and holy office,!'''' 

Shall we say that miracles are an evidence 
of iospiiation in the person who performs them? 
And must we accept, as infallible, every com- 
bination of ideas which may exist in bis mindl 
If we look at this question abstractedly, it is 
not easy to perceive the necessary connection 
between superhuman power, and superhuman 
wisdom ; many ends are accomplished by mira- 
cles, and must have been contemplated in 
their appointment, besides that of drawing at- 
tention to the agent's instruction. Why, for 
example, may they not have been designed to 
attract notice to his character 9 And when we 
look more closely to the fact, did not the minds 
of the Apostles retain some errors, long after 
they had been gifted with preternatural power '■ 
Did they not believe in demons occupying the 
bodies of men and of swine 'i Did they cot 
expect Christ to assume a worldly sway ? Did 
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their master strongly rebuke the moral 
ions and feelings of two of them, who were 
for calling down fire from heaven on an oflFend- 
iog village. It is often said, that whenever a 

I man's asseveration of his infallibility is com- 
bined with the support of miracles, his inspira. 
Hon is satisfactorily proved ; and this statement 
m made on the assumption, that God would 
sever confer supernatural power on one, who 
«o<ild be guilty of a falsehood. What then are 
twe to say respecting Judas and Peter, both of 
lirbom had been furnished with the gifts of 
miracle, and employed them during a mission 
planned by Christ;* and of whom, nevertheless, 
one became the traitor of the garden, and the 
other uttered against his Lord three falsehoods 
in one hour ! 

Can there then be no proof of inspiration ? 

fc^e might be one perfectly decisive; an 
ble voice, clearly supernatural, heard by 
a sitfficient number of witnesses, and announc- 
ing a person to be infallible. If, however, the 



b. 



» Lufce ix. 1—10. 
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inspiration is not universal, extending through- 
out the whole mind, and rectifying every species 
of error, it would be needfiil, that the department 
to which it is restricted should be specified. 
Such a voice fell upon no Apostle ; such a voice 
did fall upon Christ, at his baptism and his trans- 
figuration, "This ia my beloved Son, in whom 
I am well pleased ;" words not vague ; not 
affirming universal inspiration ; but distinctly 
singling out the one infallible point, wlien 
they pronounce him beloved, the object of 
perfect moral approbation, the image of finished 
excellence, on whose fair majesty even the eye 
of God cannot rest without delight. 

If then the only adequate evidence of inspira- 
tion (by which, be it remembered, I mean the 
Divine correction of intellectual and moral error) 
was not given to the Apostles ; if their mira- 
cles do not prove it, and if they do not 
assert it for themselves, and had they done so, 
we should still have required further satisfac- 
tion, — the first impressions received from their 
writings return upon us in full force ; and 
we must pronounce them uninspired, but truth- 
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; sincere, able, vigorous, but fiillible ; all in 

ihem that depends upon veracity to be received, 

I else open to examination ; their statements 

F feet to be admitted, their interpretations of 

of them to be criticised ; their reasonings to be 

respected, but sifted ; their morabty to be re- 

jrerenced, but studied in its adaptation to their 

age and position. Venerable and holy 

! how would they disclaim any other 

ligoity, than that of indicators to point us to 

^eir Lord ! and how shrink irom otherwise 

icting upon our minds, than by breathing into 

, that trustful reverence for his character, 

s itself better than intellectual inapira- 

ion, and which filled their reason with energy, 

^eir affections with sublimity, and their will 

h human omnipotence ! 
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CATHOLIC INFALLIBILITY. 

Matthew xvi. 18. 

AND I SAY ALSO UNTO THEE, THAT THOU ART 
PETERi AND UPON THtS ROCK WILL I BUILD MY 
CHURCH ; AND THE GATES OF DEATH SHALL NOT 
PREVAIL AGAINST IT. 



No instructed man can deny, that the Roman 
Catholic Church presents one of the most solemn 
and majestic spectacles in history. The very 
arguments which are employed against its rites, 
remind us of the mighty part which it has 
played on the theatre of the world. For when 
we say, that the ceremonies of its worship, the 
decorations of its altars, and the evolutions of 
its priests, are conceived in the spirit of Hea- 
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snism, — how can we forget, that it was once 
! witness of ancient Paganism, the victor of 
lits decTepid superstitions, the rival, yet imitator 
its mythology i When we ask the use of 
Ae lights that bum during the mass, how can 
! fail to think of the secret worship of the 
early Christians, assembled at dead of night 
some vault beyond the eye of observation ? 
When we wonder at the pantomimic character 
f its services, its long passages of gesticulation, 
! we not carried back to the time, when the 
igpiick ear of the informer and persecutor lurked 
and devotion, finding worda an unsafe 
bflhicle of thought, invented the symbolical 
Inguage which oould be read only by the 
iiidated eye i Long and far was this church 
e sole vehicle of Christianity, that bare it 
. 'over the storms of ages, and sheltered it 
nid the clash of nations. It evangelized the 
dloeophy of the East, and gave some sobriety 
i its wild and voluptuous dreams. It received 
ito its hosom the savage conquerors of the 
lorth, and nursed them successively out of 
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utter liarbarism. It stood by the desert foun- 
tain, froin which all modem history flows, and 
dropped into it the sweetening branch of Chris- 
tian truth and peace. It presided at the birth 
of art, and liberally gave its traditions into 
the young hands of Colour and Design. Traces 
of its labours, and of its versatile power over the 
human mind are scattered throughout the globe. 
It has consecrated the memory of the lost cities 
of Africa, and given to Carthage a Christian, 
as well as a claasic, renown. If in Italy and 
Spain, it has dictated the decrees of tyranny, 
the mountains of Switzerland have heard its 
vespers mingling with the cry of hberty, and 
its requiem sung over patriot graves. Tlie 
convulsions of Asiatic history have failed to 
overthrow it; on the heights of Lebanon, on 
the plains of Armenia, in the provinces of 
China, either in the seclusion of the convent, 
or the stir of population, the names of Jesus 
and of Mary still ascend. It is not difficult to 
understand the enthusiasm which this ancient 
and picturesque reUgion kindles in its disciples. 
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To the poor peasant who knows no other dig- 
'nity, it must be a proud thing, to feel himself 
;&e member of a vast community, that spreads 

K>ni Andes to the Indus j that has bid defi- 
.SDce to the vicissitudes of fifteen centuries, and 
adorned itself with the genius and virtues of 
Qiem all J that beheld the transition from 
ancient to modem civilization, and forms itself 
,flie connecting link between the old world in 
£iirope and the new; the missionary of the 
^ttations, the associate of history, the patron of 

at, the vanquisher of the sword. 

' No one who has faith in the Providence of 

BBtory, and beUeves that, even in the suc- 
of error, there is some adaptation to 
tiuman wants, can persuade himself to speak 
with contempt of a religion which has been 

E'^'^tted to occupy such a place in the world's 
Us. As surely as there is a Ruler of life, 
a Father of Jesus, He would never suffer 
ystem utterly depraved to fill the human 
d, and he the sole conservator of the gospel, 
during such a reach of ages. It is not to be 
Buppoaed, that he has been baffled all this time 
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in his purposes, and compelled to witness s 
useless Christianity ; or why did he not reserve 
the gift, till it would no longer fail of accom- 
pliahing its mission? From a religion, which 
has had to wind its way through the darkest 
ages and the foulest recesses of society, it is 
no doubt very easy to gather a multitude of 
superstitions and crimes ; and there are clerical 
agitators, who assume the office of theological 
censors of antiquity, and find a pleasant occu- 
pation, in sweeping together the errors, and 
scandal, and enormities of a thousand years, 
and leaving them as a disgrace at the door of 
the Vatican. With such a temper I have no 
sympathy. Rather would I seek to discover, 
what hmction God has assigned to this faith in 
the economy of the world. Nor perhaps is 
this impossible to discover. In society and 
nations, as in individuals, the human capaci- 
ties unfold themselves ^in succession ; memory, 
imagination, passion, before intellect. And 
during the period when those earlier faculties 
held the ascendency, and, in fixing on objects 
of veneration, the understanding was not yet 
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consulted, the Catholic religion was well suited 
to human wants. Folded in the mystic mantle 
of tradition, or secreted in the forms of pic- 
turesque ceremony, or visible through the glow 
of affectionate fiction, the essential truths of 
Christianity found a living access to the heart 
and conscience of mankind. 

At this first stage, however, of human pro- 
gress, we no longer stand. To our acts of 
veneration now, the suffirage of the understand- 
ing has become indispensable. No fascination 
of the fancy can now be so complete, no pre- 
occupation of the feelings so triumphant, as to be 
secure against all disturbance from the reason. 
The ideas oi faith and of truth have approached 
more and more nearly to each other ; and how- 
ever much imagination there may be in our 
hehef, there must at least be some logic. It 
I is here that the Roman Catholic system (in 
I common, however, with most of its Protestant 
I rivals,) breaks down. It professes to assist us 
in our search after truth ; to possess a private 
I oracle of its own, whose answers to every enquiry 
I Are inspired : it tenders to us, not doctrines. 
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whoae evidence we are to examine ; but de- 
cisions, before whose authority we are to bow. 
It assumes the perfect inspiration of the Apostles, 
and takes it for granted, that to reach their 
ideas is to attain unquestionable truth, Even 
this fundamental position was shown in my 
last lecture to be false ; for while the Apostles' 
aBsertions of fact are to be received, their state- 
ment of opinions and system of inferences are 
open to investigation. But we may allow this 
to pass. The knowledge which the Roman 
Catholic church promises to give, is, at all 
events, of extraordinary value; it offers to put 
us in possession, by peculiar and infallible 
sources of information, of the apostolic ideas. 
Before we accept its offer, it will be well to 
enquire, whether it really has the means of per- 
forming what it promises. 

The following is the theory of the Roman 
Catholic faith. The Apostles of Christ de- 
livered their instructions in two different ways ; 
by writings, designed for churches at a distance; 
and by speech, addressed to disciples near. 
Both these were of the same value ; nor did 
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the society which received a letter under the ■ 
hand of an Apostle, possess any advantage over 
one that listened to his hving voice. Hence, 
from these two methods of tuition, we have two 
distinct depositories of Christian truth, of precise- 
ly co-ordinate rank : scripture, or the recorded 
thoughts of the Apostles ; and tradition, em- 
bodying their oral instructions. Once reach 
these and understand them, and you have guides 
infallible. But there is the difficulty ; for there 
are false scriptures, forged and apocryphal books, 
which it would be fatal delusion to confound 
with the true : and there are false and worth- 
less traditions, the inventions, not of Apostles, 
but of heresiarchs, and leading directly away 
from the source of truth. Moreover, when all 
spurious authorities have been rejected, and 
none but genuine scripture and tradition are 
before us, to interpret them is found no easier 
task than was it to select them : ambiguities 
and obscurities bewilder us ; of a moltitude I 
of possible meanings, we know not which to I 
prefer; we are distracted with the anxieties 
of doubt which perils salvation. Were there 
£ 2 
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no further resource, Christianity must teem 
with contradictions, and crumble instantly into 
innumerable heresies. It cannot be thus, that 
Christ would fulfil his promise, to "be with" 
his disciples " always, to the end of the world." 
The inspiration of the Apostles did not <iie 
with them; they transmitted it to their suc- 
cessors, — an ultimate appeal to the end of time. 
Somewhere, within the circle of the church, 
their infallibility survives ; the unerring oracle 
for the solution of doubt, and the determinatioD 
of faith. Respecting the precise seat where 
this divine attribute resides, the opinions of 
Roman Catholics are divided: some affir min g, 
that it is centred in the Bishop of Rome ; 
others ascribing it to the ecclesiastical councils, 
which are summoned to represent the universal 
church; — the decisions of which, however, are 
not infallible, till they have received the Papal 
sanction."' Is it an unholy curiosity that tempts 
one to ask where exactly, in this latter case, 
the inspiration dwells ? Inspiration means a 
preternatural correction or exclusion of error, 
and communication of truth; it denotes a posi- 
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tive Divine action upon the mind. An infallible 
man, then, is something intelligible ; but when 
you tell me of an infallible assembly — an in- 
spired parliament, whose decrees are nevertheless 
^Hable to error, till confirmed by the signature 
tS a certain bishop, I try in vain to conceive, 
where the divine agency can take place, of 
what separate atoms of inspiration the collec- 
tive miracle is made up, from what distribution 
of influence on Ihe faculties of the several parties, 
the elimination of error results. Every indivi- 
dual member in his separate capacity, and before 
he entered the assembly, is perfectly fallible ; 
when there, he utters the very opinions which 
he brought thither, and tenders the vote which 
he previously designed ; yet the aggregate of 
these fallibilities is inspiration! And if the 
Pope should see fit to put his veto on the 
decision of the majority, forthwith the inspira- 
tion is metamorphosed back into error ! Nor 
do the ecclesiastical Fathers help us to any 
solution of the difficulty : for one of the historic 
ans of the Nicene council, — the most important 
council ever held, which determined the triumph 
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of Trinitarian over Arian Christianity, — assures 
ue that in the tumult of angry voices, multitudes 
of reverend bishops fought the battles of the faith 
ID the dark, understanding nothing of the proposi- 
tions before them, — passive vehicles, no doubt, of 
a wisdom not their own. PI For myself I confess, 
that the mere difficulty of conceiving this miracle 
would produce an incredulity, which scarce any 
evidence would overcome. When I remember the 
motives which actuate the members of such as- 
semblies, and of the vehement operation of which 
no reader of ecclesiastical history can doubt ; — 
the anxiety for imperial favor, or dread of popular 
displeasure ; — the love of display, the passion 
for influence, the ambition of promotion ; — the 
dread of episcopal molestation, and the hope 
of party triumph, and the horror of the reputa- 
tion of heresy, I look in vain for the resting- 
place of the divine and guiding light ; it escapes 
me like an ignis fatuus, quitting every point on. 
which I gaze ; and goes out at last in t1 
mists and marshes of human corruption ! *^- 

Leaving, however, this difficulty, which 
taches only to one view of Catholic infallibi 
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I ask, what ia the use of this inspired oracle, 
supposing it to exist t what is the peculiar office \ 
which it is fitted to perform ? The answer is 
easy; the object is, to supply us with an au- 
thority, to whose anaouncements reason must 
absolutely submit ; to deliver us from the pre- 
carious and capricious tribunal of private judg- ■ 
ment; to give us certainty in the place of 
probability, and Divine evidence instead of I 
human. The faith thus administered is imagin- 
ed to be a gift from the mind of God, 
enjoying perfect immunity from the instability j 
of human inference; and it is the function of ] 
this unerring guide, to rescue us from our own ' 
understandings, and impart a conviction more 
than rational. 

Now when we use this language, and talk 
of the submission of our belief, we employ s 
metaphor which is deceptive and mischievous. 
Belief cannot submit; belief is an act of the 
understanding, submission an act of the will,; 
belief is perfectly involuntary, and is determined j 
by evidence ; submission perfectly voluntary, and 
I is determined by motives. I believe my friend 
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to be an upright man ; without some apparent 
change in him, no effort of will can make me 
think him a knave. I believe the pyramids 
of Egypt to he the work of human hands ; 
no volition of mine can persuade me, that they 
have stood there from eternity. I believe 
the letters to the Corinthians to have been 
written by Paul; and while the evidence of 
their genuineness remains before my mind, I 
cannot think them spurious; bribes and fears 
are lost upon me ; and whatever I may profess, 
I cannot will any change of opinion ; submission 
is impossible. There is but one way in which 
a renunciation of belief can take place ; viz. by 
presenting a balance of proof against it : the 
impression of one set of evidences cannot be 
overpowered, but by the stronger impression 
of opposite evidence ; and this is all that can 
be meant by the submission of reason : it is 
the exchange of one judgment of the mind for 
another, which seems better supported. There 
is no cessation of the faculty, no deliverance 
&om the understanding ; but simply a trans- 
ference of its assent from one proposition to 
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another, a transference occasioned by the oc- 
cnrrence of new considerations of evidence to I 
the mind. 

If then you wish me to give up a credible 
doctrine, [the nature which God has given me 
leaves you but one method : you must present 
me with something contradictory to it, which 
is more credible. If it is to some authority ' 
that the concession is to be made, you must 
establish the authority on better evidence, than 
can be claimed by the doctrine. I cannot 
relinquish a conviction on the bare assertion J 
of your inspiration ; give sounder reasons for I 
your inspiration, than I have for my conviction, 
and my understanding will yield at once. We 
have to do then, after ail, with a balance of 
judgments, a question of natural evidence, a de- 
liberation of fallible reason. It is to this tribunal 
that inspiration itself must be brought: its 
existence hangs on a link of human inference: 
to the chain of doctrines which it sustains it can 
impart no stability superior to its own ; the J 
fragility, the uncertainty, of the first procefB I 
descends, fay inevitable necessity, to them ; bU' I 
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alike are human and fallible. The response 
can have no greater certainty than belongs to 
the oracle that utters it. Where then ia the 
boasted security from error, if infallibility itself 
must be discovered fallihly, if the source of 
certaifily be itself but a pTohahiUty, if that 
which emancipates us from the perils of inference 
is an inference itself? Vain and futile is the 
attempt to get rid of the exercise of reason, and 
replace it by any thing of higher authority. In- 
genuity can do no more than thrust back the ap- 
peal a step or two. And all that we gain by the 
theory of divine authority is this ; that we re- 
sort to evidence in choosing our authority, 
instead of in choosing our doctrine ; our faith 
is still staked, whole and entire, upon the de- 
cisions of our fallible understandings. In every 
endeavour to elevate ourselves above reason, 
we are seeking to rise beyond the atmosphere, 
with wings which cannot soar but by beating 
the air. 

This consideration deprives the doctrine of 
infallibility of all its peculiar value, even if it 
can be established. It can no longer impart 
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[dibility to any thing which is self-contra- 
3ictoi7 and wholly irrational : it can no longer 
me the tone of command to the intellect, 
xeigt on its prostration, and demand that the 
[npressions of doubt and perplexity be dismissed, 
as the suggestions of a sinful understanding. 
My belief in the sacred oracle is on a level with 
those hated impressions themselves, — a conclu- 
sion of tbe same sinful understanding from which 
iiey proceed. However probable tbe existence 
f an inspired authority may be rendered, it can- 
tot lead me to renounce a tenet which is egaally 
robable ; and if the evidence against any doc- 
trine appears greater than that for the authority 
Lffhich recommends it, it has no conceivable 
FjElaim upon my bebef. A divine right, therefore, 
f.to dictate a perfectly unreasonable faith cannot 
ftexist; its office must be limited to tbe recom- 
indation of points already possessing intrinsic 
sridence. The utmost that it can do is, by its 
I clear proof, to turn a weak probabiHty into 
t Btrong one. Having thus restricted the possi- 
!ble fiinctions of this divine commission, we may 
iroceed to sift the evidence of its existence, as 
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a fact, in the Roman Catholic chuich. T^e 
theory, be it remembered, is this : both scripture 
and tradition are liable to distortion by indi- 
vidual reason, and therefore useless by them- 
selves as guides to truth ; to give them efficacy, 
Christ and the Apostles have bequeathed to the 
hierarchy of Rome, a divine right and power to 
interpret and define their meaning. 

I. — This claim is rested upon scripture. Yet, 
in the same breath, we are assured that scripture 
can prove nothing, till this claim is estabhshed. 
How is this infallibility to have its origin in 
writings, whose first use and meaning originate 
in its decrees ? TmTi which way he will, the 
Roman Catholic becomes involved in the circuit 
of this rotatory reasoning ; he ascertains his in- 
spired guide by the sense of scripture, and the 
sense of scripture by his inspired guide. In his 
first search, then, in the process of discovering the 
unerring guide, in his scriptural investigation of 
its seat, he is abandoned to his own resources, a 
follower of his individual judgment, a dependent 
on private interpretation ; he descends by neces- 
sity to a level with the Protestant, quitting his 
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oracular elevation, and standing on the unc(»iBe- 
crated ground of reasoning and good sense. The { 
more therefore he says of the tricks and phan- 
tasies of private judgment, the more he laments 
the depravation of the human understanding, 
the more he expatiates on the ambiguity and 
insufficiency of the Bible, without a divine ex- 
pounder, and derides its perversion by the 
fency of meddling interpreters, — the deeper does 
he involve his own discovery in doubt, and chal- 
lenge contempt upon his own oracle. What | 
' security can he possess that his own constructioD 
I of the sacred writings, — the construction on 
. which he stakes every thing in his subsequent 
th, — is not one of those tricks, and distortions, 
and heresies, which be charges upon the natural 
interpretations of reason ? Or, if he insists that 
his unaided faculties are worthy of confidence, 
when they extract from scripture the notion of 
church infallibility, why not, when they elicit 
any other doctrine ? The charge of insecurity 
against our conclusions recoils directly upon bis 
own ; and the boast of confidence for his own 
is equally available for ours. 
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Still it is maintained, that the Apostles be- 
queathed their inspiration to posterity, and 
handed it down by a lease of lives renewable 
for ever. We ask the title, and are referred to 
the scriptures. To the scriptures let us go. 

1, My text is addueed as the strongest proof 
of this divine gift, — as indeed the original form 
of bestowment. The entire passage must be 
taken into consideration. The Apostles, just 
returning from a missionary excursion, had been 
repeating to Christ the several popular opinions 
respecting his character and office. Peter, per- 
sonally appealed to, avows his belief that they 
all fall short of the truth, and that Jesua is no 
other than the Messiah : and in answer Christ 
exclaims, (Matt. xvi. 17-19.) "Blessed art 
thou, Simon, son of Jona ; for flesh and blood 
hath not revealed this unto thee, but my Father 
which is in heaven. And I say also unto thee, 
that thou art Peter (a rock); and upon this 
rock I will build my church ; and the gates of 
death shall not prevail against it. And I will 
give unto thee the keys of the kingdom of 
heaven ; and whatsoever thou shalt bind oa 
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, shall be bound in heaven; and whatso- 
trer thou shalt loose on earth, shall be loosed 
, heaven." 

Now, whatever promise may be contained in 
■this obscure anaouacement, one thing is evidentj 
ftthat it makes no mention of any one person 
' beyond the individual Apostle ; it is perfectly 
Bilent respecting any official successor, or any 
particular locality, or any future age; unless, 
leed, by the word Peter we understand the 
IKshops of Rome for evermore ! Unhappily, 
towever, Peter held an office that was neither 
ised nor transferable. It was not localised, 
• the apostolic commission was, to go to all 
iBtioQs, testifying every where : whether he was 
' ever in Rome, except to undergo imprisonment, is 
altogether doubtful ; and he was no more bishop 
of Rome, (i. e. president over its church,) than 
he was of Antioch or of Damascus. It was not 
traJtsferable ; for its sole function was to bear 
testimony, to carry about the attestation of an 
eye and ear witness to the facts and labours 
of Christ's life, and the reality of his resur- 
rection. He could no more therefore traoemit 
f2 
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his office to a successor, than give his own 
senses to another. Nor is there the slightest 
reason for limiting to Peter individually the 
announcement of Christ, and excluding his com- 
panions in the apostolic office; for in another 
conversation, recorded in Matt, xviii, 18, the 
very same investiture with authority is ten- 
dered to them all ; " whatsoever ye bind on 
earth shall be bound in heaven; and whatso- 
ever ye loose on earth shall be loosed in heaven," 
With respect to the signification of the whole 
passage, — mystification apart, — it is not difficult 
to discover it. Christ first praises the faith 
of Peter, because it has not been revealed by 
flesh and blood, but by the Father in heaven : 
was not of human origin, but of holy, not 
worldly, but sacred ; not borrowed from other 
men's opinions, (for it had just appeared, that 
no one held Jesus to be of higher dignity than 
John or Elias) but deduced by the natural in- 
ference of good sense and honest piety from 
the power of God in the miracles of Christ, 
Such a temper is the gospels' rock, on which 
it may abide the storms of persecution and 
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tide of time. To such a mind may be 
ily intrusted the keys of the kingdom of 
ieaven; — not any control over the dispensa- 
Soos of the future life, but the administration 
md government of the Christian churches; — 
or who that reads the ecripturea with an open 
lye needs to be told, that the kingdom of 
leaven means the new religion, the beneficent 
way of Christianity in the world ? To his 
apostles then, represented at that moment by 
Peter, Jesus consigns full discretionary power 
o direct, as they will, the affairs of his church, 
md superintend the diffusion of the glad tidings ; 
bey may bind and loose, i. e. open and shut 
3ie door of admission to their society, as their 
iudgment may determine ; employing or reject- 
ing applicants for the missionary office; receiving 
■with openness, or dismissing with suspicion, 
candidates for instruction, according to their 
estimate of the qualifications of the one and 
of the motives of the other. Their upright- 
ness of conviction and singleness of heart are 
a proof, that they are worthy of this confidence, 
and will keep only the great ends of truth in 
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his office to a succesaor, than give his own 
senses to another. Nor is there the slightest 
reason for limiting to Peter individually the 
announcement of Christ, and excluding his com- 
panions in the apostolic office ; for in another 
conversation, recorded in Matt, xviii. 18, the 
very same investiture with authority is ten- 
dered to them all ; " whatsoever yp. bind on 
earth shall be bound in heaven; and whatso- 
ever ye loose on earth shall be loosed in heaven." 
With respect to the signification of the whole 
passage, — mystification apart,— it is not difficult 
to discover it. Christ first praises the faith 
of Peter, because it has not been revealed by 
flesh and blood, but by the Father in heaven : 
was not of human origin, but of holy, not 
worldly, but sacred ; not borrowed from other 
men's opinions, (for it had just appeared, that 
no one held Jesus to be of higher dignity than 
John or Elias) but deduced by the natural in- 
ference of good sense and honest piety from 
the power of God in the miracles of Christ^ 
Such a temper is the gospels' rock, on which 
it may abide the storms of persecution and 
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the tide of time. To such a mind may be ■ 
safely intrusted the keys of the kingdom of 1 
heaven; — not any control over the dispensa- 1 
tions of the iiiture life, hut the administration I 
and government of the Christian churches; — 1 
for who that reads the scriptures with an open I 
eye needs to be told, that the kingdom of I 
heaven means the new religion, the heneficeoC 1 
sway of Christianity in the world ? To hia J 
Apostles then, represented at that moment by 1 
Peter, Jesus consigns full discretionary power 1 
to direct, aa they will, the aifairs of his church, I 
and superintend the difiusion of the glad tidings ; I 
they may bind and loose, i, e. open and shut 1 
the door of admission to their society, as their I 
judgment may determine : employing or reject- i 
ing applicants for the missionary office; receiving I 
with openness, or dismissing with suspicion, 
candidates for instruction, according to theii | 
estimate of the qualihcations of the one and j 
of the motives of the other. Their upright- ] 
ness of conviction and singleness of heart are J 
a proof, that they are worthy of this confidence, 1 
and will keep only the great ends of truth in J 
Tieir. M 
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This promise then was not limited to Peter, 
but belonged to all the Apostles. 

It had exclusive relation to the office which 
they personally held. 

That office had no reference to the awards 
of a future life. 

It was in its own nature absolutely untrans- 
ferable, and incapable of being bequeathed. 

And Peter's share of it was never localised 
in Rome. 

2. In the second letter of Peter, i. 20, are 
the celebrated words which declare, that "no 
scripture is of any private interpretation." If 
by this be understood, that no private indi- 
vidual, by the exercise of his natural faculties, 
can ascertain the true meaning of the sacred 
writings, the whole passage is turned into in- 
coherence and absurdity; for the Apostle is 
actually exhorting the disciples to whom he 
writes to consult and study those very books 
which, according to this view, would be un- 
intelligible, and, possibly, misleading to them. 
The whole appearance of argumentative force 
in these words depends upon a mistranslation 
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so conaiderable, as to leave the entire ] 
without discoverable meaning. The Apostle, 
having appealed in proof of the divine mission 
of Christ to the miracle of the transfiguration, 
j<if which he was himself a witness, passes on 
to the evidence which his Lord's prophecies, 
fmd those that were supposed to announce his 
coming, afforded. He very accurately defines 
the nature of prophetic evidence, when he com- 
jpares it to a light that shines at first in 
-darkness, but gives way at length to perfect 
ijlluinination : for awhile the predicted event is 
Hsintelligihle and obscure; but when at length 
itually occiu-s, the darkness clears away, 
^d the verification is clear as the day ; the 
announcemeni has no intrinsic solution, but is 
.terpreted by its own accomplishment. We 
<liave also the sure word of prophecy; to which 
do well that ye attend, as to a lamp shining 
a dark place, until the day dawn, and the 
star arise in your hearts ; knowing this, 
no prophecy of scripture containeth its 
solution. 
n. — The scriptural evidence of Catholic infal- 
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Ubility failing, the claim takes refuge with tradi- 
tion. We are assured that there is ancient and 
venerable tradition in favour of the Roman 
See, affirming it to be "the greatest and most 
ancient and illustrious church," and ascribing 
to it a " superior headship, "'''■I Now this new 
appeal is liable, at the outset, to the same ob- 
jection aa the argument from scripture. The 
very use of the inspired authority of which we 
are in quest is, to pronounce upon the trnth 
and value of tradition ; so that this reasomag 
proposes to prove infallibility by tradition, and 
tradition by infallibility ; and if, in order to 
magnify the importance of this unerring crite- 
rion of truth, you declaim on the uncertainty of 
tradition without it, you sap the very foundation 
on which you now offer to rest the stupendous 
structure of Romanism. Here is the dilemma. 
la unaided tradition precarious ? Then so is 
the oracle which you adduce it to prove. Is 
it definite and unambiguous ? Then there is no 
enigma for the oracle to solve. 

But let us look a little more closely into this 
mysterious tradition ,■ and endeavour to estimate 
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it at its voith. It is a name for a multitude of 

tales ajid reports that were afloat in the early 

^»ges of Christianity, — the hearsay of the churchy 

Bk~compounded of fact and fiction, of the marvel- 

Hfcus and the sober, of the probahle and the 

Habsurd, thrown together in one indissoluble 

K mass. To confide the perpetual miracle of 

iufallihility to such proof as this, betrays surely 

extraordinary notions of the value of evidence. 

Vou say, those reports are ancient, running back 

Rito actual contact with the apostolic genera- 

|:'iioiL Possibly; and the practice of rejecting 

he authority of Paul, and of drunkenness at the 

lOrd's Supper, were more ancient Btdl, as well 

B the tradition, that there was no resurrection ; 

'■ £br in the very writings of Paul they stand 

rebuked. As there is nothing so ancient as 

absurdity and sin, apostohc antiquity is no 

^kproof of apostolic truth and righteousness. 

^K These traditions are embodied in the writings 

^Htf a class of persons called the Fathers* I have 

^^f • For an acute and high!; inteTesIing tmswer to the qudtion 
I "Woo are the Falbersf" I would beg to refer mj readerB to 

Eey. J. Blanco White's "Seccind Travels of an Itisli GenUeman 

1q Search of a Keligion," VoL I. Cbap. 7. 
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called them a class ,• but in truth they have 
about as little in common with each other as 
the authors whom we call classicaJ. Some 
wrote in Greek, others in Latin ; some com- 
posed histories, some poems, some works of 
philosophy ; most, treatises of theology. They 
severally hved in the towns of Europe, Asia and 
Africa, and were scattered over many centuries. 
In original character, in attainments, in 
intellectual and moral excellence, they differed, of 
course, as widely as any equal number of 
men of any other time or place. Their volu- 
minous and tedious writings are valuable as 
furnishing a picture of the times, and shewing 
the progress of ecclesiastical corruption, and 
tracing back, by an ascending chain, the books of 
the New Testament to the apostolic age. 
But that any one who has really read much 
of these productions can think wilh respect 
of the authors' judgment, or without disgust 
of their temper, or without suspicion of their 
morals, is one of many wonders of theology- 
Clement of Alexandria, Origen and Eusebius, 
may perhaps be regarded as exceptions. But 
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: the silly credulity of Epiphanius, the im- 
icable fury of Tertullian, the frantic bigotry 
f Jerome, '^-J should have received the canon- 
sation of Christendom, is a profanation of the 
name of sanctity, and an ioeult to the under- 
standing and conscience of mankind. The 
I ibllowing may be taken aa specimens of the 
(venerahle traditions with which we are fur- 
ished by these authors, and among which 
I ranked the infaUible authority of Rome. 

Irenteus, called the Divine, was acquainted 
rith many who conversed familiarly with the 
istles, and thence became a great collector 
' apostolical traditions. He affirms that our 
kiviour lived to an old age, or was at least 
'fifty years old at the time of hia crucifixion; 
this he asserts, first, from the reason of the. 
thing: for "as Christ came to save all men, of 
all ranks and degrees, so it was necessary, that 
he should pass through all the several stages 
of life, that he might be a pattern to them 
idl ; secondly, from the unanimous tradition 
and positive testimony of all the old men, 
who had lived with St. John and the other 
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Apostles, and &om whom, he s^ys, they ^ 
received this account, and constantly bore wit- 
ness to the truth of it." "Yet," says Middleton, 
"this unanimous tradition, so solemnly vouched 
by this venerable Father, is as certaiidy 
false as the Gospels are true."* 

Tertullian, one of the most popular of the 
Christian Fathers, reports that St. John was 
thrown, without injurious effect, into a veaael 
of boiling oil; he came out, says Jerome, in 
finer and more vigorous condition than before, f 

•He assures us, that for ibrty days a. &ae 
city was seen suspended over Judisa, and 
the miracle acknowledged by a multitude of 
Gentile witnesses. J 

Jerome, the favorite writer of Roman 
Catholic antiquity, the author of the Latin 



• Iren. liT). ii. e. 39. quoted by Middlfton, in hia" Free Enquiry 
into the Miraculous Powers, Sc." p. 45. London, 1749. 

t Referl autem Tcrtulliaaus, quod Roids missus in fervenli* 
olei dolium, purior et vegetior cxiverit, quaro inlriverit. — 
Hieron. op. Tom. IV. par. 2. Edit. Benedict, p. 169. 

;[ Constat enim, etlinicis quoque tectibus, in Judsa per dies 
quadraginta matutinia momentis civitatem de cislo pependisse, 
omni tasnioTum baliitu, eTsneBcente de profeciu diei, et alias 
de piojimo nullam. 
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verwoD read Ld their Churches, solemnly de- 
clares, that he had been castigated all night 
hy angels for reading the heathen works of 
Cicero and Virgil.* 

Is it possible that, after all, the infallibility 

of Rome is to descend to the level of these 

abeordities, to repose on the same traditional 

authority ? How are the mighty fallen ! 

In our search after Christianity then, no 

sip can be afforded us by the pretensions of 

lible authority. They can neither deliver 

from the imperfections of our own reason, 

bear the test to which our reason insists on 

abmitting them. Indeed, the extreme weak- 

of the arguments by which the theory 

' Church Inspiration is supported, is, to one 

jrho loves to think well of his fellow-men, a 

onsideratioD profoundly melancholy. In study- 



\ * later verbera,— cJamare ccepi, ' inisetere mei, Domine ; 
' Hue vox inter flagella reaonabat. Taodeni ad 
•sidentii genua proToluti qui adsiiierant, precabanlur nt 
m triboeiel adoleacentiie, et errori locum pcEnitentiie com- 
icCains delude cruciatum a ^ntilium lilcrnrum 
libnM allquonda legissem.— Hieion. op. Tom. IT. par. 2, E<lli. 
Seiwdict. p. 414. 
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his office to a successor, than give his own 
senses to another. Nor is there the slightest 
reason for limiting to Peter individually the 
announcement of Christ, and excluding his com- 
panions in the apostolic office; for in another 
conversation, recorded in Matt, xviii. 18, the 
very same investiture with authority is ten- 
dered to them all ; " whatsoever ye. bind on 
earth shall be bound in heaven; and whatso- 
ever ye loose on earth shall be loosed in heaven." 
With respect to the signification of the whole 
paasage, — ^mystification apart, — it is not difficult 
to discover it. Christ first praises the faith 
of Peter, because it has not been revealed by 
flesh and blood, but by the Father in heaven : 
was not of human origin, but of holy, not 
worldly, but sacred ; not borrowed from other 
men's opinions, (for it had just appeared, that 
no one held Jesus to be of higher dignity than 
John or Elias) but deduced by the natural in- 
ference of good sense and honest piety from 
the power of God in the miracles of Christ. 
Such a temper is the gospels' rock, on which 
it may abide the storms of persecution and 
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the tide of time. To such a mind may be 
safely intrusted the keys of the kingdom of 
heaven; — not any control over the dispensa- 
tions of the fature life, but the administration 
and government of the Christian churches ; — 
for who that reads the scriptures with an open 
eye needs to he told, that the kingdom of 
heaven means the new religion, the beneficent 
sway of Christianity in the world 1 To his 
Lpostles then, represented at that moment by 
'eter, Jesus consigns tuU discretionary power 
) direct, as they will, the affairs of his church, 
ad superintend the difHision of the glad tidings ; 
liey may bind and loose, i. e. open and shut 
!ie door of admission to their society, as their 
ndgment may determine ; employing or reject- 
ing applicants for the missionary office; receiving 
ith openness, or dismissing with suspicion, 
ididatea for instruction, according to their 
of the qualifications of the one and 
' the motives of the other. Their upright- 
isa of conviction and singleness of heart are 
proof, that they are worthy of this confidence, 
id will keep only the great ends of truth in 
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specting the stability of the great principles of 
morals, a disbelief in the progressiveness of 
the higher civilization, which are the most fiatal 
of all vices in those who rule mankind. The 
church or the nation that relies, for the main- 
tenance of its faith or institutions, on principles 
of influence so ignoble, fosters within it the 
inevitable causes of decrepitude and decay. 



LECTURE III. 



PROTESTANT INFALLIBIUTY- 



WtlO AR 

SERVANT '. 



RosfuANS XIV. 4. 
THOU TBAT J,UDGEBT^ 4,t(0'(HEJl MANj's 



That was a noble fight, wl^c^, ^9^, fcuj^t 1^ 
fiUtUer aad bis printing press, %t\cn tl^y ^^^ 
(nied the Bible from the grasp, of ptjiests^ ad^ 
^umed it from the charter of an. incorporated 
;^anny, into the patent of univeiaal ^eedppa. 
If tJie most solemn ffira of the. wo^'a ^ustpry 
1^9^ thatj in vhich Christ himself walked; it§ 
^l^lds in Palestine, and relreshed its we%ry h^^t 
^th the living spectacle of heavenly yirtoj^^ 
%iid entered death that he might illustraJie: h^i 
'^d, ae he ascended, bequeathed bo all gehjaish- 



I 
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tiooa the dignity and responsibility of an im- 
mortal hope ; the next in interest is the period, 
wheti the true record of those things was brought 
again beneath the eye of men, and to the ear 
of thought the voice of Christ was made to 
speak once more, and the image of Ms mind 
was sent roimd the homes of the people, and 
went about, like himself, doing good. If that 
book is to f ulfil its appointed function, as the 
sinner's conscience and the mourner's friend, 
and the oppressor's foe, it must be accessible 
to aU men, in all stations of life and moods of 
mind ; — not dealt out only in the place of pul- 
pits, and spoiled by the voice of preachers, and 
selected by the will of priests ; but abandoned, 
whole and entire, warning and promise, history, 
parable, miracle and prophecy, to the reason 
and the heart of all whom it may concern. 
The enquirer must have it, whenever the anxiety 
of doubt, or the spirit of speculation, urges him 
to its page ; and he can borrow from it the 
solution of some perplexity, or shed on it the 
illumination of fresh thought. The sorrowing 
must have it, whenever the waywardness of 
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grief may make it welcome, and to the touched 

heart there may be a gentleness in its voice 

<rf comfort, and a brilliancy in its scenery of 

>pe, that may make them sacred to the me- 

iry for ever. The proud must have it, that, 

ten no eye is on him, but that of God, he 

may hear the withering words with which Christ 

could blight the Pharisee, and witness how 

is every distinction, compared with that 

loral dignity, which could raise the outcast 

im the dust, and seek the friendship of the 

publican, and praise the virtues of the Samaritan. 

The penitent must have it, that, at the happy 

moment, the eye of Christ may look into his 

heart, and bid it sin no more; and when the 

first eSbrt is tempted to relax, his spirit of 

untiring duty may put weariness to flight ; and 

when the self.gratulation of victory creeps in, 

le immense ambition of future progress may 

tsorb the silly vanity of present attainment, 

le tyrant must have it, — he that tramples ou 

liness and life for his own vile greatness, 

hews a way of guilt and woe to an emi- 

ice of praise and hate; — that he may learn 
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o£ a tribtmal above, which &owns whils k 
forbears, and waits only tiU the last drop t4 
his brother's bluod shall have cried to it £rom 
the grouiid. The slave too must have it,, — 
to tell him the incredible story of his <M'igiD 
and his end, — to whisper to him (if he can 
hut heheve so strange a thought to be a truth 
and not a mockery) the equal responsibility cA 
all men; to persuade bim that the end is not 
yet, nor this earth an image of the skies; that 
while here he is degraded, abandoned to an 
animal nature, sometimes pampered, and some- 
times tortured, left without duties because with- 
out rights, he goes in the great multitude (rf 
bond and free to that world, where he will 
discover what he is worth in the creation of 
God, feel the mighty stirrings of a moral 
nature within him, and find in verity, that of 
one blood, of one law, of one destiny, has 
God made all nations. 

So far then us the Reformation effected the 
difEiision of the scriptuies, — the book of duty, 
the book of liberty, the book of life, — it should 
be regarded with gratitude by all times. But 
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there is room for much delusion, and there is 

flmch afFeotation, in the fashionable panegyrics 

oa the Reformation, In order to produce its 

beneficent, the Bible must be left to its natural 

^ects ; must fairly come in contact with the 

n and unbiassed mind of men, and deliver 

i own reports unquestioned, and exercise its 

iTO influence unwatched. There must be no 

[eddling with its genuine and simple inipree- 

Without this, the dissemination of the 

loripturee ie a mere mockery ; and yet of this 

lire have enjoyed no experience to this day. 

le Reformers emancipated the Bible from 

latholic theology ; but it was only to enslave 

; to their own. They did not indeed adopt 

Ae auspicious looking plan of partiaEy with- 

holding the book from the popular eye, and 

ftTowedly reserving in their own hands the 

administration of its contents ; the l^testant 

chinches have discovered other and more wily 

ways, of giving currency and authority to their 

own interpretations. There is no need to print 

them in the scripture itself; it is as well to 

gat the credit of circulating it without note 



m 
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or comment. What can seem fairer or more 
fnith-Ioving, than this compact and complete 
Bible, without a remark, without even a maning 
title, with nothing but the old and venerable 
words from Genesis to Revelation (except in- 
deed certain spurious passages, still thought to 
be convenient by those who know them to be 
forgeries) ? But do you suppose this book will 
be trusted to go hy itself among the people ? 
It would be a great mistake. Preachers will 
go before if, and tell them what they are to 
find in it ; creeds will go after it, and ask them 
if they have found it. If not, intimations are 
given, that they had better look again ; and 
while the search is going on, a clamour, as of 
a multitude, is kept up ; on the one side, a 
chorus of sweet promises aimounces all tempting 
things in earth and heaven, to him that finds 
the pearl ; on the other, a discord of ill names, 
and insults, and horrors, and holy condolence, 
and assurances of absolute perdition, to him 
that misses it, All these oral notes are ex- 
ceedingly eifective ; they are as powerful, without 
being quite so barefaced, as the ingenuous pre- 
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fusion to infallibility. They keep the Bible 

rounded with a whole atmosphere of com- 

Ipentary, invisible itself, but colouring every 

They betray a rooted and irreverent 

Distrust of the scriptures, a determination to 

launt their steps, and privately overhear their 

I teachings, and poison their pure and simple 

impression, wherever they go. With all their 

boasting, not a book exists, of which Protestants 

: so much afraid, as the Bible. 

[ propose to illustrate this; and to show, that 

ftrherever one particular interpretation of the 

riptures is held to he essential, all the evils 

jirhich arise from ascribing infallibility to a 

Mmmon human mind, exist without abatement. 

With this view, let us take to pieces the theories 

of the Roman Catholic and Protestant religions ; 

, examine their fundamental principles; trace 

I'^them so long as they agree, and point out 

wecisely where they diverge; especially seek- 

• to discover the supposed neat of certainty 

I each. 

All men, except the atheist, will agree that 

^eie is infallibility somewhere; a mind, that 
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is, all whose ideas are in the order of truth, 
and all whose emotions in the beauty of ex- 
cellence. The supreme intelligence of God, 
within whose immensity the scheme of creation 

was projected as a magnificent picture, ere it 
was executed as a living reality, can mistake 
nothing within its circuit. Every leaf in the 
immense forest of events was present to his 
view, ere the first seed was dropped on the 
bleak mountains of time. Those material forces 
which the collective genius of man is toiling 
for centuries to compute, are, with all their 
vastness and all their suhtilty, for ever pierced by 
his solitary intuition. The far spaces of which 
science labours to reach some faint vision, the 
theatre of other worlds, the regions of stellar 
light, lie, with ourselves, as a vivid point within 
his consciousness. Our minds, — the minds of 
all created beings, their rapid glances of thought, 
their successions of emotions, their flutterings 
of desire, their silent sorrows, their aspirations 
of duty, their order of progress, and speed of 
ascent up the heights of the fiiture, are un- 
fotgotten scenes in the great drama, whose 



PROTESTANT INFALLIBILITY. 75 

evDlutions he is leading on. God indeed, 
the primal cause of all, does not discover 
ruth, but invent it; does not perceive rela- 
ions, but devise them ; does not behold the 
[»eautitul, but create it ; does not admire good- 
ess, but originate it. Yet it is in the process 
f discovery that fallacies creep in; in the 
stception of relations, that errors £nd a place; 
I the estimate of beauty, that perversions of 
Eancy intrude ; in the verdict of moral aentiraent, 
^that the judgments of conscience mistake. He 
jrhoBe nature can receive no impressions, for 
is the source of all ; he, to whom the 
very universe is not an external thing, but an 
object of introspection, for his mind embraces 
it; he, to whom neither past nor future are 
distant obscurities, for they consist of events 
stirring within his present thought, is by his 
1 nature without possibility of error. There 
least, in that inaccessible abyss of glory, 
ln&llibility exists. 

Both the Catholic and the Protestant are 
hrther possessed with the idea, that this in- 
bllibility is communicable ; that there is a 
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specting the stability of the great principles of 
morals^ a disbelief in the progressiveness of 
the higher civilization^ which are the most fatal 
of all vices in those who rule mankind. The 
church or the nation that relies^ for the main- 
tenance of its faith or institutions^ on principles 
of influence so ignoble^ fosters within it the 
inevitable causes of decrepitude and decay. 



LECTURE III. 



PROTESTANT INFALLI.?IWTY- 
Romans xiv. 4. 

WHa ART THOU THAT JJUDQESIJ ^ISOTfHEH MAw'Sl 
SERVANT ! 



That was a noble fight,. wb|icb ^jr-^, fw^t Iw 
Luth^t aod his printing press, %h^ii tl^y i;^^; 
6U<ed the Bible from the grasp o£ pijieat*, Siod 
joined it from the charter of an iycorporated 
tyranny, into the patent of universal i^eedppi. 

\ If the most solemn a;ra of the, woild'a history 
^118 that, in which Christ himself walked: ^ 

' $^lds in Palestine, and refreshed its we^y heart 
with the living spectacle of heavenly vi^tue^ 
^d entered death that he might illiistrat& life, 
^d, aa he ascended, bequeathed to aJl geoj^rar 
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scriptures are the seat ; the actual and ser- 
viceable wfaUihility is in the priesthood. It 
is to them, in fact, that the ilnal appeal is made ; 
for their decision that authority is claimed ; to 
their decree that submission is enforced. Who- 
ever disobeys the authority of the church, rejects 
the voice of God, and forfeits his hope of heaven. 
Now the Protestant withdraws this infallibility 
from the priesthood and the church, and totally 
destroys it : he denies the existence of any such 
prerogative in any living man or men of Christ- 
endom. With him, therefore, the whole infal- 
libility reverts to the scriptures ; all inspiration, 
all authority, is concentrated there. About the 
Catholic offence, of disregard to the authority 
of the church, he knows nothing. With him 
it is replaced by another, rejection of the sense 
ixf sr.rifture. Whoever does this, offends not 
merely against sound reason, but against the 
word of God ; he resists his Maker ; he disowiis 
the tribunal of his judge ; he repudiates the 
essentials of faith, and is lost for ever. Here, 
then, we reach the two ideas of heresy, which 
belong respectively to the rival systems. The 
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§ 'Catholic's heretic is a mau who rejects the 
Buthority of the church ; the ProtestaDt's heretic 
is a man who rejects the sense of scripture. 
Roceedmg upon this definition, we are encoun- 
tered by two important questions: who, practi- 
cally, are the heretics in the two cases ; and 
how are they likely to be treated by their re- 
epective churches. 

1, Who are the heretics ? How is the 
defmition of the ofience to be applied to the 
detection of the offender 1 

la the Catholic communion, there can be no 
ulty. To deny the authority of the church 
is a definite and inteUigible act ; for the church 
means the pope and the priests ; and they are 
with a will of their own, which can be 
collected and expressed; they are living judges 
of the acts and ideas which do, or do not, accord 
with that will. By the very meaning of tlie 
llterms it appears, that every man must be veri- 

.bly a heretic, whom those persons fed and 
kounce to be such. 

But with Protestants, the case is different. 

leir heretic is he who rejects the sense, not of 
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of a tribunal above, which frowns while it 
forbears, and waits only till the last drop (^ 
hi^ brother's blood shall have cried to it from 
the ground. The slave too must have it,. — 
to tell him the incredible story of his origin 
and his end, — to whisper to him (if he caD 
but beheve so strange a thought to be a truth 
and not a mockery) the equal responsibility of 
all men; to persuade him that the end is not 
yet, nor this earth an image of the skies; tiiat 
while here he is degraded, abandoned to an 
animal nature, sometimes pampered, and some- 
times tortured, left without duties because with- 
out rights, he goes in the great multitude (^ 
bond and free to that world, where he will 
discover what he is worth in the creation of 
God, feel the mighty stirrings of a moral 
nature within him, and find in verity, that of 
one blood, of one law, of oue destiny, has 
God made all nations. 

So far then as the Reformation effected the 
difiusion of the scriptures, — the book of duty, 
the book of liberty, the book of life, — ^it sboold 
be regarded with gratitude by all times. But 
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r ftere is room for much delusion, and there is 
\ BiDch affectation, in the fashionable panegyrics 
t the Reformation. In order to produce its 
[ Ireneficent, the Bible must be left to its natural 
effects ; must fairly come in contact with the 
open and unTsiassed mind of men, and deliver 
itB own reports unquestioned, and exercise its 
own influence unwatched. There must be no 
meddling with its genuine and simple imprea- 
Him. Without this, the dissemination of the 
soriptores ie a mere mockery ; and yet of this 

twe have wijoyed no experience to this day, 
'She Reformers emancipated the Bible irom 
Cadiolic theology; but it was only to eoslorre 
It to their own. They did not indeed adopt 
fte 'Suspicious looking plan of partially with- 
holding the book from the popular eye, and 
arowedly reserving in their own hands the 
administration of its contents ; the Protestant 
churches have discovered other and more wily 
tways, of giving currency and authority to their 
l»Vii interpretations. There is no need to print 
. in the scripture itself; it is as well to 
i the credit of circulating it without note 
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or comment. What can seem fairer or more 
truth-loving, than this compact and complete 
Bible, without a remark, without even a running 
title, with nothing but the old and venerable 
words from Genesis to Revelation (except in- 
deed certain spurious passages, still thought to 
be convenient by those who know them to be 
forgeries) ? But do you suppose this book will 
be trusted to go by itself among the people ? 
It would be a great mistake. Preachers will 
go before it, and tell them what they are to 
find in it; creeds will go after it, and ask them 
if they have found it. If not, intimations are 
given, that they had better look again; and 
while the search is going on, a clamour, as of 
a multitude, is kept up ; on the one side, a 
chorus of sweet promises announces all tempting 
things in earth and heaven, to him that finds 
the pearl ; on the other, a discord of ill names, 
and insults, and horrors, and holy condolence, 
and assurances of absolute perdition, to him 
that misses it. All these oral notes are ex- 
ceedingly effective ; they are as powerful, without 
being quite so barefaced, as the ingenuous pre- 
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insion to infallibility. They keep the Bible 

|.Biirrounded with a whole atmosphere of com- 

pentary, invisible itself, but colouring every 

They betray a rooted and irreverent 

distrust of the scriptures, a determination to 

haunt their steps, and privately overhear their 

teachings, and poison their pure and simple 

impression, wherever they go. With all their 

boasting, not a book exists, of which Protestants 

I so much afraid, as the Bible. 

I propose to illustrate this; and to show, that 

iierever one particular interpretation of the 

riptnres is held to be essential, all the evils 

^hich arise from ascribing infallibihty to a 

Wmmon human mind, exist without abatement. 

' With this view, let us take to pieces the theories 

of the Roman Catholic and Protestant religions ; 

.examine their fundamental principles ; trace 

< long Its they agree, and point out 

cecisely where they diverge ; especially seek- 

JDg to discover the supposed seat of certainly 

I each. 

All men, except the atheist, will agree that 
Siere is infallibility somewhere .* a mind, that 
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in an agony of horror, and never offer me again 
his contemptuous compassion ? Nay, more, 
would he not call this calumny on his notions 
a blasphemy against heaven, and pronounce 
the contumely of his opinions, a wilful rebellion 
against inspiration i' Does he not then identify 
his private mind with the unerring intellect of 
God, and clothe himself with the attributes of 
infallibihty.' *' 

After all, in the midst of this acrimony, and 
notwithstanding the dreadful intervals, the ap- 
palling contrasts, said to exist between the 
different creeds, these Christians look so sur- 
prisingly like one another ! All professing to 
follow the same guide, and for the most part 
thinking well of the same actions, and deriving 
from their faith very much the same comfort ; 
it is astonishing to think of the difference here- 
after, among a people that have so strong a 
resemblance here ! When I see one of them 
rising up before his companions, and teUing 
them, that what he perceives in scripture is the 
only certain truth, that they are wasting their 
reverence upon pliantasms of their own reason. 



PROTESTANT INFALLIBILITY. 85 

that they do not discern the same saving faith, 
or even worship the same God, with himself, 
I am impelled to think of the following inci- 
dent. It is a parable of orthodoxy, which per- 
haps will render my meaning clear. 

Dm-ing a night of interrupted and cloudy 
moonlight, a company of travellers are journey- 
ing over an open plain, towards a city of refuge, 
which all desire to reach. The plain is wide, 
and the tracks across it difficult to find; and 
during some moments of darkness the way seems 
to he lost, and all further advance to be impos- 
aible. The moon, however, breaks partially 
forth &om behind a cloud, and reveals at some 
distance an elevated object, which promises 
help to the bewildered pilgrims. They all 
agree, that it is intended as a guide to the way- 
fitier, and that it is as well to make use of it 
ttt that end. This, one would think, should 
"he enough to send them cheerily on their road 
^Bgain ; nor could one imagine, that the kind 
ii6flv:e of this visible object as a guide can have 
any particular dependence on its shape. The 
travellers, however, think otherwise ; and as the 



L 
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thing is imperfectly seen by that misty light, 
they fall into vehement disputes about its form. 
Every one is perplexing himself about what it 
is, though they are aU agreed what it is Jar. 
One pronounces it an obelisk ; another takes 
it for a sign-poat ; a third is confident that it 
is a tree. The man who declares it to be an 
obelisk becomes eager and vociferous ; he is 
persuaded, that the ruler of the country would 
never set up a delusion to guide the wanderer ; 
what he sees before him must then be a real 
thing ; and what he sees is an obelisk ; without 
doubt, therefore, the obelisk is the real thing. 
That his companions fail to acknowledge this, 
is owing to their uncommon confidence in their 
eyesight ; they exalt their own impressions above 
the reaUty ; they attend to the phantasies of 
their own seusorium, instead of abandoning 
themselves to the light that is reflected from 
the object. U" they will but try to see the 
obelisk, instead of retaining so obstinate a pre- 
ference for a sign-post or a tree, they will find 
nothing clearer. He warns them to beware of 
their alarming condition ; for a man that sees 
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W filiaiitasnis, and mistakea Iiis own conceptions for 
W realities, what is he but a madman, or the sub- 
ject of some dreadful malady? In fact, it is 
evident, that the true light is intercepted by 
their own wilful fancies, and, intently as they 
aeem to be looking, not a ray from the real 
object reaches them.* And when they arrive 
at the city of refuge, they will f 
shut out ; it is no place for those who see 
shapes in their own thoughts; and however 
4ruly their course may have been steered, i 
iowever noble the offering they bring; the city 
opens its gates to none, but those that see 
the obeUsk.l^) 

■ Behold here a mirror of orthodoxy; and an 
exposition of the Protestant's notion of a heretic. 
Every one receives this opprobrious name and 
all its catalogue of annoyances, who rejects any 
body's sense of scripture. Every Protestant 
who produces a creed, as containing ideas neces- 

* " Tbe Socinim and Trinitarian, notiritlutaDdiag tbeir 
•nt^nl apreemem, hariing a diftrent object of vmrthip, and a 
di&taent grouod of confidence, must be allowed to lieof dlfi^rent 
leligioni."— Robert Hall's Reriew of Zeal without Innovation, 
p. 94. 
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sary to acceptance with God, thereby claims 
infallibility. He may talk, to save appearances, 
of the infallibility of the Bible; hut he means, 
as we have seen, his own. Every such creed 
is virtually a Papal manifesto; nor does any 
thing protect us from a miserable subjection 
to spiritual despotism, except the multitude of 
rival claimants on inspired authority. We live 
amid a competition of infallibilities, which 
prevents any one from making successful head 
against the rest. In the Roman Catholic 
church, there is a priesthood that commands, 
and a laity that submits : the authority 
claimed on the one hand, ia recognised on 
the other. But among Protestants, there is 
no subject class : there is pretension every 
where, submission nowhere: and hence, instead 
of the apparent unity and real apathy of the 
ancient faith, we have the busy race of zealots, 
the contentions of sects, the passions of party, 
in which, whatever may he the triumphs of 
faith, the peacefrd pursuer of truth is thrust 
aside and lost. 

2. Having answered our first question, ' 
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the heretics ?" let us proceed to the 
laecontl ; " How are they likely to be treated 
Jiy the churchea against which they respectively 
iffend ?" 
The answer is short and plain : both 
I X^atholic and Protestant Churchea wiU perse- 
l',etite their heretics, till they find out that 
^oersecution is of no use. By persecution, I 
Ojiean, the employment of any pains or penal- 
, the administration of any uneasiness to 
»dy or mind, in consequence of a man's 
helief, or vith a view to change it. Ita 
essential feature is this; that it addresses 
■ itself to the will, not to the understanding ; 
t seeks to modify opinion by the use of fears, 
istead of reasons, — of motives, instead of argu- 
ments. The feelings which lead to persecution 
Esre very various. It has its origin in the 
rritation and resentment natural to ignorant 
jnd vulgar minds when their opinions are 
■disputed, and harassing doubts suggested to 
ihem. This anger is often supported, as well 
as diflused, by the contagion of sympathy, 
which leads men who feel their favourite senti- 
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ments in danger to herd together, and work vp 
a collective enthusiasm, which, in the single 
individuals, would be speedily borne away by 
the increasing inroads of reason. These fanatics, 
Becretly conscious that their own faith is artifi- 
cially, and not rationally, sustained, attribute 
the same wilfulness to others, and aim to 
rmi down the opinions of opponents, as tliey 
have run up their own. And even when the 
discovery is made, that persecution, offering 
no evidence to the intellect, cannot operate 
on the offender's belief, and makes hypocritea 
instead of converts, it is still kept up as a 
warning to observers to hold themselves 
aloof from the hated sentiments, and remove 
from all chances of being convinced. Every 
man who has any interest, either personal or 
fanatical, in the suppression of particular 
opinions, — every one, that is, who imagines 
that he will himself be injured in this life, or 
that his fellow-men will be injured in another, 
by the diffiision of those opinions, — is naturally, 
and almost necessarily, a, persecutor. 

Now of the personal inducement to perse- 



PBOTESTANT INFALLIBILITY. 



91 



I 



cution, I say nothing, it exists wherever thete 
is an incorporated clergy, whose church embodies 
a creed in its constitution. The fanatical in- 
ducement is found in full strength, wherever the 
salvation of human beings is held to be depen- 
dent on their belief. Where eternity is at stake, 
and the question is to be decided between 
heaven and hell, there must be no refined 
economy of men's happiness ; to be over- 
tender to them here, is to sacrifice them 
hereafter: no pain must be spared, no scrupu- 
losity indulged, no complaint regarded: it is 
all trifling, compared with the dreadful future; 
souls are not to be ruined out of good nature; 
and at all hazards, the heresy must be stopped. 
The only question is, how much suffering will 
be most conducive to the end ; for there is no 
occasion to inflict wanton and gratuitous misery. 
The whole amount of pain which will tend 
to arrest the progress of obnoxious tenets, 
always has been, and always will be, created 
by those who imagine their consequences to 
be fatal hereafter. The punishment of death 
for heresy was not abandoned, till it was found 
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that it defeated its own end, and excited sym- 
pathy for those whom it was designed to point 
out to execration. The tendency to sympathize 
with suffering increasing with the advance of 
civilization, milder pains are now resorted to. 
But still the rule is the same ; give as much 
suffering, as will help to put down the disagree- 
able sect. 

Now as the idea, of the dependence of salva- 
tion on beUef, belongs to the orthodox Protestant 
churches, no lees than to the Roman Catholic, 
we should expect, if the foregoing remarks are 
true, to find the spirit of persecution pervading 
both systems equally. And I aflum, that we do; 
and appeal with confidence to history in proof 
The only differences are the two following : the 
Roman Catholic chm'ch has passed through a 
darker and more ferocious period of society, 
than its rival; and through the greater part 
of its existence it has been without competitor ; 
so that its cruelties have been more revolting 
in kind, and less checked by the fear of enemies. 
But in modem times, and in countries of equal 
civilization, the two religions have no distiuc- 
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tion of merit in this respect. The Reformation 
and all the churches it created, are ftdl of the 
history of persecutions, which for cold-blooded 
atrocity were never surpassed. I ask in vain 
for more than a single name among the fiiat 
Reformers, whose reputation is free from the dis- 
grace of confounding heresy and crime. Socinus 
defended the use of force, in the suppression 
of error ; Luther employed it : Calvin, Beza, 
and Melancthon dealt relentlessly in the persua- 
sion of the prison and the stake. "*•' Their handsr 
were dipped in blood; when we praise them, 

f fetters clank in the ear of memory, and interrupt 
But I forbear ; there is a tribunal above, to 

[ which they have all been summoned ; Luther has 
dready answered there for the banishment of 
Muncer; Calvin has told to the unerring con- 

► fessional of the Uuiversat Father, the tale of the 
tortured and murdered Servetus ; and I therefore 
flloae my accusation against their Protestant in- 
fallibility, by quoting the noble rebuke which it 
rtoeived from one contemporary pen, that was 
^L never dipped in gall, or sold to Mammon, or tip- 
H<ped with fire. There was a Reformer in Hungary, 
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of the name of Dudith, He recoiled from the 

horrors of his companions in the Reformation, 
and dared to expostulate with Beza of Geneva, in 
these hold terms. "You contend," he says, "that 
scripture is a perfect rule of faith and practice. 
But you are all divided about the sense of scrip- 
ture, and you have not settled who shall he judge. 
You say one thing, Stancarus another. You 
quote scripture, he quotes scripture. You reason, 
he reasons. You require me to believe you. I 
respect you: but why should I trust you rathei 
than Stancarus? You say, he is a heretic: but 
the Papists say, you are both heretics. Shall I 
believe them? They quote historians and fathers; 
so do you. To whom do you all address your- 
selves? Where is the judge? You say, the spirits of 
the prophets are subject to the prophets: but you 
say, I am no prophet ; and I say, you are not one. 
Who is to be judge? I love liberty as well as you. 
You have broken off your yoke; allow me to break 
mine. Having freed yourselves from the tyran- 
ny of Popish prelates, why do you turn eccle- 
siastical tyrants yourselves, and treat others 
with barbarity and cruelty for only doing what 
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you set them aa example to do? You con- 
tend that your lay hearers, the magiBtrates, 
and not you, are to he blamed; for it is they 
who banish and buru for heresy. I know you 
make this excuse : but tell me, have not you 
instilled such principles into their ears? Have' 
they done any thing more, than put in practice 
the doctrine that you taught them ? Have 
you not told them, how glorious it was to de- 
fend the £uth 1 Have you not been the constant 
panegyrist of such princes as have depopulated 
rhole districts for heresy? Do you not daily 
ich, that they who appeal from your confes- 
to scripture, ought to be punished by the 
secular power? It is impossible for you to 
my this. Does not all the world know, that 
are a set of demagogues, or (to speak 
; mildly) a sort of tribunes, and that 
the magistrates do nothing but exhibit in 
iblic what you teach in private ? You try 
jostily the banishment of Ochin, and the 
^execution of others, and you seem to wish 
Poland would follow your example. God for- 
,bid! When you talk of your Augsburg eon- 
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fession, and your Helvetic creed, and your 
unanimity, and your fundamental truths, I 
keep thinking of the sixth commandment, ' Thou 
shall not kill.' " 

Blessings on the memory of this good foreign- 
er ! May God make his spirit leas foreign to 
our churches ! * 

■ Iq a. letter to WolS*, he aajs, " Tell me, my leainsd tiieaA, 
now that the Calvioists have burnt Seivetus, and beheaded 
GentiliB, and murdered many others, and banished Bernani 
Ochin, with his wife and children, from youi city ia the depth 
of a sharp winter; now that the Lutherans have expelled Lasoo, 
witbthe congregation offoreigQersthatcameootorEogland with 
him, in an extremely rigorous season of the year; baying done 
a great many such exploits, all contrary to the genius of ChriEli- 
anity, liow, I ask, how shall we meet the Papists ! With what 
face can we tax tbem with cruelty ? How dace we say, ' Our 
weapocs arenot ornall" How can we any longer urge, 'Let 
both grow together till the harvest!' Let us cease to boost, 
that faith cannot be compelled, and that conicience ought to be 
free." — Socini Opera, tom I., quoted in Robinson's ' EcdesiMti- 
cal Researches,' p. p. 593, 593, 
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I Corinthians, xiv, 20. 

BRETHREN, SE NOT CHILDREN IN UNDERSTAND- 

ijmO ; HOWDEIT ta MALICE BE YE CHILDREN, 
^T IH UNDERSTAMDINQ BE HEN. 
If we were asked to describe the kind of 
revelation we should expect from the ln£iiite 
Creator to the human mind, we should have 
little difficulty in stating at least the faculties 
id sentunenta of our nature, which it would 
jibe most likely to stimulate. It would reBtrain 
■the merely animal tendencies, which subserve 
.the purposes of physical existence, and from 
vrhose disordered ascendancy the saddest evils 
liand most complete degradation of humanity arise. 



It would appeal sparingly to fear; for this i 
the coarse argument of mere power, which, if 
it produces submission, excites alienation, and 
is ill suitetl to the purposes of One, who 
would win created minds to sympathy with 
himself, who holds in his hands unlimited 
means of touching the springs of better afiec- 
tion, and capturing all souls by the power of 
veneration. It would indulge that yearning 
after exhibitions of power more than human, 
which, in the absence of the reality, has given 
biith to fiction, and taken refuge, for want 
of better shelter, in the marvels of mythology 
and romance. It would pay respect to that 
melancholy feeling of moral imperfection, which 
all noble minds carry from the world to the 
converse of their own thoughts, and would 
prove how true have been their dark and 
instinctive feelings after a purer and greater 
virtue. It would show, that the consciousness 
of mighty but undeveloped elements, of sub- 
lime, though latent affections, in human nature, 
was no delusion ; that a mind lifted above the 
arts of selfishness, penetrated with a wise and 
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Pgenerous love, possessing a, profound unison of 

I will with God, and while invested with the 

tinajesty of faith, not losing the meekness of. 

Ixaercy, is not merely a possibility, but a 

ality. It would not be silent to those human 

wffections, which, since the fathers fell asleep, 

lave been plaintiffs against death, and stood 

the blink of the invisible, crying in vain 

rver its abyss for tidings of the treasures it 

»nceals. Yet, in its answer to those eager 

toquiries, it would still leave scope for that 

imaginative faculty, whose office it is to people- 

th,e unknown, and shadow forth the future, and 

Litrge on our progress by conceptions of better 

And it would invite the understanding 

man to all topics which are great and 

ispiring ; encouraging him to examine what 

t most beBtted him to learn, and to reason on 

lat, of which it was needful that he should 

! convinced ; aiding him to solve the mighty 

roblems of life, and imfold the ideas of 

hity, and pierce the penetralia of his nature, 

ud aspire for ever to worthier conceptions 

the Infinite Mind. It would ask for the 
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devotion of a free and fearless mind, whbse 
faculties moved in the liberty of love, and whose 
only act of self-sacrifice consisted, in turning 
out the whole intellect upon the field of 
nature and of history, to seek whatever God 
has made true and good. It would never aim 
at suspending speculation on any subject, except 
by superseding it, — by exhausting discoveries 
upon it, — by satiating curiosity, — by presenting, 
as he who is Lord of the mind well may, 
such overpowering evidence, such clear illumi- 
nation, as will set to rest the anxieties, and 
command the willing conviction, not of this 
or that small section of mankind, but of aD 
whom it may concern. Unsatisfied curiosity 
is itself a proof of defective information ; 
the mere desire for knowledge indicates the 
capacity to receive it ; and the eagerness to 
inquire, constitutes a perfect title to research. 
If we are to trust to the popular descrip- 
tion of the gospel, Christianity is almost the 
complete reverse of this picture of a revela- 
tion, and disappoints all these expectations. — 
It invades every faculty of the human mind. 
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and watches it with an inquisitor's eye. It 
suppresses the sentiment of duty, by repre- 
senting us as incapable of putting it into 
action. It confounds the understanding and the 
will, and brandishes terrors, which address 
themselves to the latter, in the face of 
belief, which flows from the former. It for- 
bids speculation upon every thing, and gives 
the knowledge which supersedes it upon 
nothing. For while no churches give the 
same report of its essential doctrines, they all 
Kgree, that those doctrines must be kept safe 
Lfrom the approaches of reason. Its only 
K acceptable worship is, not a free and pro- 
L gressive mind, open to new light and loving 
I it, bending before what it knows not in holy 
■iliBtening for fresh revelations, but a mind with 
^an old creed engraved upon it. We are 
^therefore left in this condition : the subjects 
Kjnto which, before the rise of Christianity, 
■itlie understandings of reflecting men used to 
inquire, are still perfectly unsettled, and repre- 
n as many different ways, as there are 
I in Christendom ; and yet pbilosophy 
k2 
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i3 put out, and may no longer concern itself 
with the character of God, the administration 
of Providence, the duty of man, and the 
hopea of immortality. 

Let ua attempt to rescue the Gospel from 
the imputation of thia effect ; and ascertain, 
whether it does not accord with our first 
conceptions of what a revelation is likely to 
be; whether it is not a system of perfect 
rationalism, and does not encourage the unre- 
served application of our understandings to 
its records, and their various contents of 
history, miracle, and doctrine. When the 
scriptures are placed in our hands, we have 
two operations to perform on them ; first, to 
draw forth their meaning, i, e., to reach the 
original ideas of the authors ; secondly, having 
obtained those ideas, as nearly as we can, to 
yield to them the right treatment, and deter- 
mine, whether we are to look for additional 
evidence of their truth, or to receive them 
without further demur. I propose to explain 
what should be the proper conduct of the 
understanding in both these processes, — with 
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tespect, first to the interpretation of the Bible, 
then, to the admission of its statements. 

1, There is a prevailing notion, that in the 
process of interpretation there is very little 
n for the understanding to do. The scriptures, 
we are every where told, are so plain, that 
he who runs may read, and the wayfaring man, 
dioagh a fool, cannot err therein. And yet, 
the wayfaring man, if a Catholic, has, we are 
incessantly assured, fatally erred therein. So 
ha-s he, if an Arminian; so has he, if an Anti- 
nomiau- so has he, if a Sahellian; so haa he, if 
a Unitarian. Each of these has his separate 
tiieory of Christianity, which is so exceeding- 
ly obvious, that none but the blind can miss 
it ; yet each does miss all but his own. — 
Whence comes this diversity of interpretation, 
if the Bible be so easy to understand .' Do 
^fon say, it is all from the diversity of men's 
,linderstandings ? It is not the difficulty of the 
f>ook, but their mode of regarding it, that is 
ID &ult ? That is to say, if they were in 
^ur state of mind, they would find your 
..discoveries in the scriptures ; — if they looked 
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through your eyes, they would have no diffi- 
culty in seeing what you see. No doubt; and 
it is possibly to this, that the declamation 

respecting the plainness of the sacred writings 
reduces itself; that they readily suggest to 
every one the notions, which he is already 
persuaded are to be found there ; and excite 
most forcibly in his mind the ideas, of which 
his mind is already full. For what do we 
mean, when we say that any document is 
easily understood? — that it suggests with great 
certainty the original ideas of the writer. 
Amid the uncertainty of theological interpre- 
tation, with what justice can we apply the 
description to the Bible 1 * 

Surely then it ia time to tui-n to a different 
view, and whatever may he our wishes, to look 
the truth steadfastly in the face, that the scrip- 
tures are a collection of writings singularly 

• " open your Bibles, take the firat page that occuts in eicber 
TestameDt, and tell me, without disguise, is there nothing in it 
too hard for yaat understanding? If you find all before you 
clear and easy, you may thank God for giving you a priTilege 
which he has denied to so many thousands of sincere believers." 
—Discourses, by Dr. T. Balguy. 



^ 
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difficult to understand; whose true meaning 
has proved far more inaccessible than that of 
any other ancient work, and which requires 
still the further elucidation of history, and 
strenuous exercise of judgment, to increase our 
knowledge of its sense. Till we fairly realize 
this feeling, we shall make no advance towards 
any better familiarity with the Christian records. 
There is not a more fatal obstacle to the im- 
provement of our views of revelation, than this 
Biaxim, that the Bible is as plain as noon-day. 
Be assured, it ia often the advice, by which the 
partizan attempts to lull your reason to sleep, 
and make you indolently receive whatever he 
may communicate ; it is the frequent prelude 
to sometliing peculiarly absurd, which he knows 
you will resist, unless you are thrown off your 
guard. When, therefore, he tells you, that 
^'nothing can be clearer," prepare yourself fot 
Wlut is specially obscure ; when he insists 
that "there is nothing more certain," look for 
what is singularly doubtful; when he announcea 
"a positive essential," expect a contradiction. 
Before passing on to notice the office of rea^n, 



106 RATIONALISM. 

ia the interpretation of revelation, a few words 
may be necessary, to overcome the reluctance 
which many may feel, in admitting that the 
scriptures are so hard to comprehend. The 
statement itself indeed seems hardly capable 
of denial ; it is not an assertion ; it is not 
an opinion ; it is a fact. In the minds of the 
sacred authors, there was but one meaning, 
when they wrote ; in the minda of their dis- 
ciples, in all ages, there have been many sets 
of ideas, when they read ; and let the true 
interpretation he where it may, it is but a 
very limited portion of the Christian world that 
is united in its reception. If the essential ideas 
of Christianity lay in any of these disputed 
interpretations, if it was designed to impart, 
as truth, any one of those notions, which still 
exist as controverted opinions, this confession 
would be fatal to the evidence of the Gospel; 
it would prove, that the institution had failed 
in its primary intent, had kept in darkness 
that which it proposed to bring to light, had 
misunderstood the minds it was addressing, and 
consigned its truth to a vehicle not fitted to 
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"Convey it; and therefore, that it could not 
^asibly be divine. So that whoever repre- 
aents any pecuhaxity of his own or his church's 
aeed as an essential part of the Gospel, there- 
*bj subverts the Gospel itself, as a divine 
'Uistitution ; he cannot be right, unless Christi- 
tity be false. But the essence of the system 
.maybe sought elsewhere; in those ideas which, 
from having been never disputed, have been 
little noticed; in the historical, not the doctrinal, 
iportion of the scriptures ; in the character, and 
imiracles, and resurrection of Christ; and the 
iitiLoughts and feelings which they have awaken- 
in all ages and churches. If this be so, 
Taat portions of the Christian writings may 
be almost irremediably obscure ; and yet Christi- 
anity itself have wound its unobstructed way 
through the quiet recesses of history, — a lucid 
Land fertilizing stream of thought. 

The office of the understanding in the in- 
ftlerpretatioD of the scriptures is, to abandon itself 
■ireely to the impression which they produce. 
[.ITiat the impression may have the greatest 
Ldumce of being correct, two conditions are 
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neediul ; that the mind be charged with ancient 
knowledge, and emptied of modem theories, 
We must become penetrated with the sentimenta 
of the age of Christ ; feel the impatient expec 
tat ion of those who were looking for the 
Bousolalion of Israel ; bum with hope at every 
new rumour of the Deliverer, and despond again 
as the ramour dies away. We must go forth 
to labour in the fielda of Galilee, and overhear 
the peasants' talk of the new prophet of Naza- 
reth; — how some are elated by the thought, 
that their despised district had perhaps given 
birth to the Messiah, while others plead against 
this meek claimant the splendour of the royal 
race of Judah; and provincial vanity gives way 
to national ambition. We must tremble with 
the superstition, that turned madness into an 
incarnate hend, and treated the diseases of this 
upper world, ag stray terrors escaped from the 
invisible abyss. We must mingle with the cara- 
van of pilgrims to the boly city, that winds its 
way from the heights above Capernaum, and 
bears through the plains below, and to Jerusalem, 
the first tidings of the deeds of Christ. The 
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Kalitles, the passions, the controversies, the 
1 of social life in that city of prieats, must 
fhe familiar to us as household jneinories. The 
Bvine of Kedron, and the Mount of Olivet, 
jnnat be like an evening walk, and the shady 
rills of Siloam, like a noon-day rest : the " Beau- 
■tafii] Gate" must he too famihar to dazzle us 
nith its golden reflexion of the dawn : the levelled 
KDck of Moriab our feet must daily climb, and 

Lce the cloister of Solomon in frequent medita- 
tion ; and before our eyes the cloud of the morn- 
ing must curl and kindle in the aun, and 
)|he veil of the temple wave, as if from a hreath 
Bithin the Holy of Holies. We must share 
Ae party feehngs of the times ; and Hsten to 

jsus with eagerness to learn, whether he 
fevours the intellectual conceit of the Sadduoee, 
MX the sanctimonious ambition of the Pharisee; 
tgad see them hoth retire abashed from his 
ftompt dignity, or crouch hefore the rending 

iveotire by which he tare open the "whited 
In^cbres." With Paul flying in rage from 
JerusaJem, and arriving humbled and blind st 
Damasoos, and for three days beholding nothing 
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but the vision that had struck him to the 
earth, — ^liis conflict of emotions must become 
ours. Watching him at his work as a tent- 
maker at Corinth, or hearing him in the 
school-room at Epheaus, or restraining him from 
rushing into the theatre in that city of Diana, 
that he might confront the craftsmen of super- 
stition assembled there ; — wrecked with him 
on the rocks of Malta, or in audience before 
the Emperor at Rome ; — we must adopt 
his experience, encounter his dangers, study 
with him the varieties of character and the 
attitudes of society, and lose the sympathies 
of the present in the vivid creations of the 
past. Nor is the assumption of these foreign 
sentiments more difficult than the complete 
deposition of our own ; and yet it is only in 
proportion as the mind is disrobed of all 
preconceived notions, that it enjoys the pos- 
sibility of receiving a correct impression from 
the records of Christianity. It signifies not 
what those notions may be. The Calvinist 
goes to the scriptures with his thoughts full 
of a scholastic creed j and he discovers in 



Qiem a scheme like the philosophy of the 
middle ages. The Unitariaa takes with him 
Uie persuasion that nothing can be scriptural 
Itrhich is not rational and universal, and he 
&id5 a preceptive system, in which local and 
^rcumstantial beauties are frittered into cold 
ethical generahties, and a doctrinal theory, 
in which burning Orientahsms are turned into 
pale and sickly truisms. The German Anti- 
SupematuraUst seta out with the prejudice, 
that a miracle is a thing incredible ; and he 
the narrative to reduce its events to 

he level of every-day life, and refines away 
trace of a divine origin from the 
igospel ; turning it in fact into a piece of 
ordinary biography, distinguished for nothing 
but the excellence of the character which it 

I describes, and the extraordinary effects which 
it has produced in the world. AH these are 
illustrations of the evils arising from forming 
our own notions of Christianity first, and 
Inoceeding to the interpretation of its records 
afterwards. There must be no reservation or 
zestrictioQ in the openness of our mind to the 
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impressions of the work we study; there muat 
be no tacit exclusion of certain meanings aa 
impossible ; the Calvinist must not tarn awajt 
from any system of idea^, because it is 
heterodox, nor the Unitarian from any, because 
it is not rational. The sole task of the 
interpreter is to reach the meaning of the 
author. 

If, then, this be all that is meant, when 
we are exhorted to prostrate our reason before 
scripture; if this high-sounding phrase simply 
intimates, that we are not to take our specu- 
lations to the New Testament, and then palm 
them upon the sacred writers, the principle 
is both true and important. But the rule 
is not confined in its apphcation to this one 
hook : it is the fundamental canon of ali 
interpretation : we must in like manner pros- 
irale our reason before Xenophon, and Cieero, 
and Shakapeare, and Voltaire, and every other 
writer ; for if we torture their language bo bs 
to make it speak our prejudices, we violMe 
our duty as expounders. The respect which 
we pay to the Bible is, in this view, precisely 
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fthat which is due to every other collection 
I ^ writings, — simply to give it the heat chance 
fr'of speaking for itself. 

I Now it is perfectly true, that many of the 
vagaries of theological belief have arisen &om 
the neglect of this rule, — from the determina- 
tion of men to find their own fancies in the 
scriptures. But to exclaim in consequence, "See 
the eSfect of applying reason to the illustration 
I of scripture, is to bestow upon these aberrations 
I a dignity which they ill deserve." It is pre- 
I cisely because the method which leads to them 
perfectly irrational, an absurd mistake of 
the whole business of an interpreter, a means 
' that infalUbly leads you directly away from 
I the end, that it is to be repudiated: in order 
I to penetrate to the sense of an author, yon 
I make up your mind that he shall mean what- 
I ever you please. But the application of the 
L Tord reason to this system is far less astonishing, 
^than the remedy which frightened orthodoxy is 
■'Constantly proposing tor it; it is to be cured 
1>y what is called (with great simplicity) " the 
leading power of articles, which guide men's 
l2 
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fiiith."* In order, that is, to prevent men seeisg 
their own ideas in scripture, they must be ted to 
see Luther's, or Cranmer's; in order to open their 
minds to the teachings of Christ, indoctrinate 
them assiduously with Calvin ! That Paul may 
find their thoughts unbiassed, school them well 
with Melancthon first ! That the complaint of 
torturing scripture into accordance with previous 
prejudices, should proceed from University pul- 
pits, and be uttered by men, who are actually 
bound hand and foot to the service of a creed, 
who sign articles first, and study the Bible 
afterwards, is a temerity which would be amusing, 
if it were not melancholy. It is not then that 
there is any objection to twisting scripture to 
suit human hypotheses ; it is only that every 
man must not he allowed to fit it to his own ; 
for then the thing becomes too palpable ; and 
in the multitude of individual Christianities, the 
prevailing absence of truth and call for further re- 
search are obvious. But great advantage arises, 

" The pliraae will be found !□ p. 12 of Rev. Hugh James Rose's 

"State of Ihe Protestant Religion in Germany, in a Seriea of 

ea, pnached before the Uoirersitr at Cambridge." 
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vhen a whole cimrch or nation takes up some one 
s reason instead of their own (as the English 
^i8C(^>alians have selected Cranmei's), and 

rees to see it every where in the Bible; for by 
this device the hollowness of the system is 
plausibly covered over, a respectable imiformity 
is produced, which looks something like the 
singleness of truth; and an impo;^ing array of 
aafficages is ready, to scare away all solitary 
intrepidity of research. Whether truth advances 
<w not, at all events appearances are kept np, 
and trouble is avoided. 

The business then of the understanding in 
the interpretation of scripture is the same as in 
the case of any other book, to furnish itself well 
with all such knowledge of language, of history, 
of localities, of the sentiments of the age and 
nation, as may have any bearing upon the writ- 
ings; and then to give itself freely up to the 
impression which they convey, without any at- 
tempt to modify it by any notions, wheUier 
derived from an ecclesiastical creed or an indi- 
vidual theory, previously in the mind. But the 
more important question remains. Suppose that 
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we have fixed on our own interpretation ; that we 
have reached, as far as we can ascertain, the 
original ideas of the sacred authors ; how are 
we to treat thein 9 You will say, perhaps, 
that will depend on the view which you 
take of the writers' mission and authority. 
If, as the first Lecture attempted to show, 
they were upright and able witnesses of 
Christ, but not exempt from the possibility 
of error, their notions cannot be received as 
oracles, hut must be judged of by their in- 
trinsic evidence and merits. But if you are 
satisfied that they were inspired men, you 
must receive their announcements as authori- 
tative ; they possess the highest proof, and are 
recommended by the attestation of God. You 
have no further occasion, no longer any right, 
to sift their evidence, or ask for natural indi- 
cations of their truth. Whatever may be the 
light in which they would appear to your 
uncorrected understanding, whatever their seem- 
ing improbability or even absurdity, you may 
not hesitate ; reasoning is set aside, its im- 
pression must he swept away by the over- 
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powering reverence for revelation. With the 
internal character of the communication you 
. have no further concern, when its external 
I Tehicle is inspiration. Its impossibility, its 
seeming contradiction to known truths can, 
at best, be but an inference of your own in- 
tellect, whose erring perceptions you are not, 
for a moment, to put into competition with the 
infallibility of God, When a human judgment 
[ is at variance with a divine certainty, there 
9 no doubt which must give way. 
This argument has been almost nniveraaUy 
I beld to be aatistactory. Its force has been 
I admitted by Unitarian, no less than by ortho- 
t ias. Christians : and, in accordance with it, 
I the former have repeatedly said ; if we could 
[ find the doctrines of the Trinity and the Atone- 
ment, and everlasting torments in the scriptures, 
we should believe them; we reject them, not 
because we deem them unreasonable, hut because 
we perceive them to be unscriptural,"-' For my 
own part, I confess myself unable to adopt 
^t l^is language. Not that I entertain any hesi^ 
^Lfation in pronouncing these notions, in the 
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form in which they now exist, to be unscripta- 
ral, or doubt the importance of relieving the 
Christian records of all responsibility for 
them. But I am prepared to maintain, that 
if they were in the Bible, they would still be 
incredible ; that the intrinsic evidence against 
a doctrine may be such, as to baffle all the 
powers of external proof; and that, in every 
case, the natural improbabibty of a tenet is 
not to be set aside, as a forbidden topic, but 
to be weighed as an essential part of the 
evidence which must determine its acceptance or 
rejection. And in order to sustain this posi- 
tion, it is not necessary to interfere with the 
question of inspiration. Let the case be put 
in this form. Suppose the strongest conceiv- 
able probability to have been established that 
a man is inspired ; suppose that, with this 
probability in your mind, you discover in hia 
writings what appears to you absurd. The 
question is this ; are you to receive the 
absurdity, because it is an inspiration ; or 
to discard the inspiration, because it is an 
absurdity. The question is intricate : but I vSl 
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HBndeavoor to make it clear, that no apparent 
^aspiration whatever can establish any thing 
^oatrary to reason; that reason is the ultimate 
Aj^al, the supreme tribunal, to tbe test of 
■which even scripture must be brought, '^ ' 

The whole force of the argument on which 
X am about to animadvert depends on this ; 
that the truth of the doctrine is guaranteed 
by inspiration ; its falsehood is guaranteed by 
only ; and, it is urged, in proportion 
jaB the Divine Mind is more unerring than 
the human, must our assent to its truth 
overpower the perception of its absurdity. — 
,Nor could any fault be found with this con- 
lelusion, if the inspiration could be assumed 
as a starting point, entirely beyond the reach 
of doubt, as a fixed certainty, lifted above 
the region of evidence. If the existence of 
the inspiration be a thing absolutely self-evi- 
dent, all the statements which it recommends 
iBsess the force of axioms; if it be probable, 
j^t imparts a similar probability to them ; if it 
be doubtful they must be questionable in tbe 
same degree. The whole security of the com- 
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municatioQ is hung upon the infallibility cf their 
authority; their safety nmat be measured bj 
its stability. The iusptratioa indeed voaches 
for the doctrine; but what is to vouch for the 
inspiration ? 

Now, no one will be found to maintain, tiat 
the inspiration of those who speak to us in the 
BCTiptures is a self-evident and axiomatic cer- 
tainty. It requires to be supported by some 
arguments, and recommended by proofe; and 
it is worthy of reliance, in proportion to the 
validity of thoae proofs. In short, it is a moral 
probability, the strength of which depends upon 
the evidence which can be adduced in its 
favour. Let this evidence exist in the greatest 
conceivable amount : suppose that a voice is 
heard beneath a serene sky, and understood, 
by a multitude of witnesses, to be a voice not 
human, pronouncing the unlimited infallibihty 
of some one present ; and suppose further, that 
one of the bystanders reports to us the circum- 
etances of this miraculous scene. It is obvious 
that every thing is now thrown upon his ti 
mony ; on this rests the supernatural fa 
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'hich BUppotta the inspiration, adduced as the 
idation of the doctrine. Respecting the 
circumstances which are essential to the credi- 
bility of this testimony, there is little need to 
apeak at length. Every one would intuitively 
sek the requisite questions, before he yielded 
his assent to the account of an event so extra- 
ordinary. Is the reporter a man of sound 
observation, and hahitually correct perception? 
Has his general integrity been so tried as to 
be above suspicion ? and was he, in this par- 
ticular instance, in a position which presented 
no strong motive to deceit? Let all these 
mquiriea be satisfactorily answered; and the 
competency and veracity of the witness may be 
accepted, as very probable indications that the 
testimony before us is tme. 

It is possible however that, from living in 
a different age, we may be beyond the reach 
of oral attestation. And in the place of it, a 
document may be put into our hands, purport- 
ing to be the production of the original observer, 
and U) have faithfully transmitted his report. 
In this case a new task is laid upon us. All 
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the proofs whicli had been collected &oin kis 
history, that he was an able and honest man, 
will be of no service, till we have ascertiUned 
that the writing before us is really his; that 
we are actually reading his testimony, ajid not 
the assertions of some inventor, whose fictions 
have become, by fraud or accident, associated 
with his name. In other words, we must ex- 
amine the reasons for confiding in the authenti- 
city of the work. 

A moment's reflection will show that this is 
no easy task. That the words of the document 
were written, and the ideas which they express 
conceived, by some human being is clear; that 
they proceed from one acquainted with the 
Greek language, may be evident from the 
character in which they are composed: but 
out of all the vast successions of men to whom 
this description applies, to fasten the document 
even to one particular generation; from the 
several nations of that generation to fix it on 
a single locality; from the whole population of 
that locality to trace it to a solitary individual, 
is a task, which apparently threatens to baffle 
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l"ti]e resources of human ingenuity. Neverthe- 
Lless, it may be effected so as to yield a high 
Ldegree of probability. The writing is found 
I'to be quoted by an author, who lived within 
four generations of the original reporter; by 
another, who was separated from him but by 
three ; by a third, a generation higher ; till at 
length it is chased back to the very confines 
of its own alleged period. The ascription of 
^nt to the person whose name it bears, appears 
^bo have been general and public. And if with 
HlUl this the entire character of the work should 
^nemarkably coincide, there ensues a high pro- 
bability, that it veritably contains the testimony 
which we seek. 
H^ If, however, it should appear, that the eccle- 
^BKstical writings which we have called to oui 
■ bwr to establish this 'position, are themselves 
forgeries, their evidence becomes worthless, and 

the correctness of our conclusion is once more 

ITOwn into doubt. Hence the authority of these 
Ikbordinate works presents us still with a tiirther 
I series of investigations, each of which muat be 
Loooducted like that which I have sketched. 
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The conclusion, then, to which I would diiec 
your attention is this; that though the doctrine 
of the scriptures may r-est on the inspiration 
of those who speak in them, — that inspiration 
itself rests on a miracle; that miracle on tes- 
timony; the worth of the testimony on the 
ahility and veracity of the witness ; and its 
very existence in our hands on the authenticity 
of a docmnent, which again rests on the genu- 
ineness of several others. Each of these steps 
is hut a human probahility, ascertained by the 
exercise of ordinary judgment, and possessing 
whatever uncertainty lesults from the natural 
liabihty to err. We have a concatenation of 
reasonings, principally historical, whose last 
link is this golden one of inspiration, sustain- 
ing the doctrine which we ate required to 
embrace. But the gold, however it may adorn, 
cannot strengthen the structure ; and whatever 
instabihty may belong to the historical research 
at one extremity, belongs equally to the tenet 
which is found in the other. It is only by 
hiding in darkness the human portion of the 
chain, that the careless observer is deluded into 
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'. belief, that the alkged troth is linked se- 
«arely to the throne of God. 

This process, then, yields uo superhuman 
nrtaiaty with which natural evidence cannot 
(resume to contend ; but simply one process 
■ of common inference, which there is nothing 
to prevent some other course of argument 
from encountering with possible success. A 
pi^)osition may surely be so absurd, so 
fvotradicted by physical and moral evidence 
OS, so totally at variance with the 
imlog; of nature, that the reasonings by 
; is disproved altogether exceed in 

xce those to which inspiration is confided. 
In fact, it ia absurd to treat tlie proof of 

ispiration as complete, till you have looked 
into the interior of the doctrines which it 
Reaches ; the internal evidence may materially 
IftBBen the estemal ; or even sweep away its 
Irbole e^ct. It is useless to reiterate Uie 
Watement, you are setting i^ your &llible 
RBasoQ against tbvine attestation ; for the v&Cf 
Jteistence of this attestatirai is nothing bat a 
■(epesition given in by human reason. The 
a'i 
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fiiith."* In order, that is, to prevent men seeing 
their own ideas in scripture, they must be led to 
see Luther's, or Cranmer's; in order to open their 
minds to the teachings of Christ, indoctrinate 
them assiduously with Calvin ! That Paul may 
find their thoughts unbiassed, school them well 
with Melancthon first ! That the complaint of 
torturing scripture into accordance with previous 
prejudices, should proceed from University pul- 
pits, and he uttered hy men, who are actually 
bound hand and foot to the service of a creed, 
who sign articles first, and study the Bibk 
afterwards, is a temerity which would be amusing, 
if it were not melancholy. It is not then that 
there is any objection to twisting scripture to 
suit human hypotheses ; it is only that every 
man must not be allowed to fit it to his own ; 
for then the thing becomes too palpable ; and 
in the multitude of individual Christianities, the 
prevailing absence of truth and call for further re- 
search are obvious. But great advantage arises, 

■The phrase will be found in p. 12 of Rev.Hugb James Rose'i 
"State of the Proteilani Religion ia Germany, in a Series of 
DlscoDrsea, preached before the Unireiiiitf of Cambridge." 
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f-when a whole church or natioa takes up some one 

I man's reason instead of their own (as the English 

Episcopalians have selected Cramnei's), and 

B to see it every where in the Bible : for by 

ihis device the hollowness of the system is 

f plausibly covered over, a respectable uniformity 

IB produced, which looks something like the 

singleness of truth ; and an imposing array of 

Boffirages is ready, to scare away all solitary 

I intrepidity of research. Whether troth advances 

not, at aU events appearances are kept up, 

I ftnd trouble is avoided. 

The business then of the understanding in 
h the interpretation of scripture is the same as in 
I the case of any other book, to famish itself well 
[ with all such knowledge of language, of history, 
I of localities, of the sentiments of the age and 
nation, as may have any bearing upon the writ- 
, ings; and then to give itself freely up to the 
impression which they convey, without any at- 
tempt to modify it by any notions, wheHier 
I derived from an ecclesiastical creed or an indi- 
vidual theory, previously in the mind. But the 
more important question remains. Suppose that 
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The role is ansound, which requires tn, u 
soon as we have ascertained the existence of 
a revelation, to confine ourselves t» the office 
of interpreters, and to yieid implicit faith to 
the ideas, be they what they may, which the 
record contains. Let us not &U into a snare 
of words. The existence of a revelation cannot 
be "aacerlained" except as a probability : no 
force of external proof can elevate it into a 
certainty, and plant it aloft abm'e the actM» 
of new evidence. If the rule in question is 
of any value, it goes this length; that the 
feeblest balance of external jotibahility may 
overpower the -weightiest preponderance d! 
internal improbability. Suppose that a work, 
professing to contain a revelation, is placed 
in the hands of an enquirer ; that he tabes 
up the investigation of its claims ; rises frtmi 
the task, persuaded that it is the authentic 
production of men, who gave evidence of 
honesty in their lives, and of a divine com- 
mission in their miracles; that he is conscions, 
however, of great deficiencies in some portions 
of the proof, and great difEculties in others ; 
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and that his judgment, after being long poised 
in uncertainty, finally sways, by a mere atom 
of evidence, into assent. In this state of 
mind, he acknowledges the existence of the re- 
velation ; and is therefore under an obligation, 
we are told, to receive, without canvassing, 
bU its contents. Suppose him then, in inter- 
preting the book, to meet with such statements 
as these ; " that God is a malignant destroyer, 
vho vill cause all things to issue in perfect 
iU; that man ia infinitely hateful to his Creator, 
(Kid to be thrust through the grave into the 
(dungeons of creation; that only the hlood and 
;ony of God can quench the fiiry of Omni- 
itence, and lay its vengeance into the sleep 
;af satiety ;" — is the enquirer to bow before 
.tiiia, and ask no questions { Is a feather of 
historic evidence to weigh against this solid 
mass of horrors ? Or, must he suspect his 
^wn first judgment in favor of the revelation, 
leing that it is opposed by another set of 
gadgments, respecting the character of God, 
and the constitution and hopes of man ? Talk 
aiot of presumptuous confidence in human reason. 
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The enquirer has but this alterQative ; he ii»6 
choose, oil which of two judgments he will 
rely, — the historical on one aide,— the philo- 
sophical on the other : oor can this choice be 
made in any other way, than by estimating 
the respective amounts of the conflicting forces. 
In the place, therefore, of the rule, that having 
ascertained the existence of a revelation, we 
must believe all ita contents, may be substituted 
another; — that the credibihty of the contents 
must be examined, before the existence of the 
revelation can be ascertained. And since the 
probability that the system is divine, depends 
jointly on the external testimony of the history, 
and the internal reasonableness of the doctrine, 
no sentiment can be admitted as revealed, 
which ie opposed by a mass of philosophical 
evidence exceeding the documentary proofs. 

This principle, which vindicates the prero- 
gative of reason to apply itself to the interior, 
as well as to the exterior, of revelation, is 
properly described by the word Rationalism : 
and constitutes the only essential featuiT of 
the system of German Theology which passes 
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under that nftme. The other chief peculiarity 
of the Rationalist interpreters, — by which almoet 
exclusively, from its startling character, they 
are known in this country, — their antisupema- 
turalism, is no necessary part of their system, 
but an accidental accretion, hastily attached to 
it in the exaggerating spirit of a new theory. 
It is an illogical and mischievous application 
of the principle of rationalism, for which that 
principle itself refuses to be responsible. That 
no external testimony can establish a fact or 

I a dootrine intrinsically absurd and incredible, 
IB a sound canon of evidence: that a miracle 
is a thing thus absurd and incredible is a false 
and rash assumption, — an assumption for which 
no ingenuity has ever been able to procure the 
sanction of philosophy. Were it true. Rationalism 
and Deism would mean the same thing. Were 
due, not only would Christianity instantly 
loend to the level of human institutions, but 
the fundamental principles of Theism could 
longer be consistently maintained. I do not 
say, that no attempts should be made 
explain the alleged supernatural events of 
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the pioob which had been collected £rotn his 
history, that he was an able and honest man, 
will be of no service, tiU we have ascertained 
that the writing before us is really his i that 
we are actually reading his testimony, and not 
the assertions of some inventor, whose fictions 
have become, by fraud or accident, associated 
with his name. In other words, we must ex- 
amine the reasons for confiding in the authenti- 
city of the work. 

A moment's reflection will show that this is 
no easy task. That the words of the document 
were written, and the ideas which they express 
conceived, by some human being is dear; that 
they proceed from one acquainted with the 
Greek language, may be evident from the 
character in which they are composed : but 
out of all the vast successions of men to whom 
this description applies, to fasten the docmnent 
even to one particular generation; from the 
several nations of that generation to fix it on 
a single locality; from the whole population of 
that locality to trace it to a solitary individual, 
is a task, which apparently threatens to baffle 
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HiB resources of human mgenuity, Neverthe- 
less, it may be effected so as to yield a high 
degree of probability. The writing is found 
to be quoted by an author, who lived within 
four generations of the original reporter; by 
another, who was separated from him but by 
three ; by a third, a generation higher ; tiU at 
length it is chased back to the very confines 
of its own alleged period. The ascription of 
it to the person whose name it bears, appears 
I have been general and public. And if with 
ifttl this the entire character of the work should 
ipemarkably coincide, there ensues a high pro- 
lability, that it veritably contains the testimony 
Vhich we seek. 

If, however, it should appear, that the eccle- 
siastical writings which we have called to our 
to establish this 'position, are themselves 
forgeries, their evidence becomes worthless, and 
the correctness of our conclusion is once more 
vn into doubt. Hence the authority of these 
mbordinate works presents us still with a further 
teries of investigations, each of which must be 
Mnducted like that which I have sketched. 



124 RATIONALISM. 

The conclusion, then, to which I would direct 
your attention is this; that though the doctrine 
of the scriptures may rest on the inspiration 
of those who speak in them, — that inspiration 
itself rests on a miracle ; that miracle on tes- 
timony; the worth of the testimony on the 
ability and veracity of the witness ; and its 
very existence in our hands on the authenticity 
of a document, which again rests on the genu- 
ineness of several others. Each uf these steps 
is but a human probability, ascertained by the 
exercise of ordinary judgment, and possessing 
whatever uncertainty results from the natural 
liability to err. We have a concatenation of 
reasonings, principally historical, whose last 
link is this golden one of inspiration, sustain- 
ing the doctrine which we are required to 
embrace. But the gold, however it may adorn, 
cannot strengthen the structure ; and whatever 
instability may belong to the historical research 
at one extremity, belongs equally to the tenet 
which is found in the other. It is only by 
hiding in darkness the human portion of the 
chain, that the careless observer is deluded into 
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Vbe belief, that the aUeged truth is liuked se- 
curely to the throne of God. 

This process, then, yields no superhuman 
.certainty with which natural evidence cannot 
{ffesume to contend ; but simply one process 
of common inference, which there is nothing 
prevent some other course of argument 
»m encountering witii possible success, A 
pK^sitioD may surely be so absurd, so 
pcsdnidicted by physical and moral evidence 
us, 80 totally at variance with the 
inalogy of nature, that the rea-sonings by 
RiuGh it is disproved altogether exceed in 
Ibroe HbosB to which inspiration is confided. 
I feet, it is absurd to treat the proof of 
iBpiration as complete, till you have looked 
the interior of the doctrines which it 
iches ; the internal evidence may materially 
KD the extranal ; or even sweep away ite 
■bole effect. It is useless to reiterate the 
statement, you are setting up your fallible 
sason against divine attestation ; for the very 
exiatence of this attestation is nothing but a 
wition given in by human reason. The 
m2 
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consequence of an extended knowledge of the 
surface of the globe, those who esteem the 
faculties and character of man a higher object 
of study than the rocks and vegetation of the 
earth, will reckon not the least interesting the 
discovery, that the religious sentiment appears 
to be universal ; — pervading barbarous and culti- 
vated life ; the forests of the West, no • less 
than the plains of the East ; the unsettled 
tribes whose history has not the memory of 
five hundred years, and the venerable nation, 
whose traditions perplex us by their antiquity, 
whose primitive forms of civilization seem to 
have become immutable, and whose ideas may 
be a wreck from the faith of a still youthful 
world. The only instances in which all notions 
of superhuman beings have been ascertained to 
be absent, are the few in which some member of 
our species has been cut off from his own kind, 
and left in the self-dependence of a brute esist- 
ence ; as if the religious conceptions were the 
birth of the social emotiona, and the feelings of 
love and fear must train themselves with man 
before they can take refuge with God, and the 
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facalties of our nature refused to unfold them- 
selves in any but that appointed order, in which 
self-regard mellows into the sympathies of kindred 
and of kind, and the blessed ties of earth draw 
forth the affections to God. In savage races of 
men whom our common heart of humanity bleeds 
to contemplate, whose ferocious {wssions and 
wretched condition have obliterated the diviner 
lineaments of their nature, this is often the re- 
deeming point which brings us back to hope, the 
solitary exercise of ideal power, which persuades 
1 that they have something in common with 
I ourselves ; we see them worship, and know them 
^ to be men. The worship may be superstitions 
and puerile, its creed may be false, its ritea 
may be dark and foul; no matter ; this is igno- 
I ranee : the sentiment is there, ready to attach 
I itself to better ideas ; the feeling of awe, of 
[ reverence, which, though it may crouch in terror 
before a tjTant-spirit now, shall at length, whea 
I tiie understanding is opened to a wider survey 
I of creation, and the heart softened by better 
[ smotion, and the moral sense capable of juster 
L estimates, erect itself into a dignified veneration, 
n2 
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embodying the conception of perfect excelleoj 
in the image of a Paternal God. 

Religion, however, has a more extensive sense 
than when applied to denote our perception of 
Deity. It includes under it many, and indeed 
all, subjects of thought which present themselves 
to our mind in close association with the idea 
of God. There are certain portions of time, 
both past and future, there are certain localities, 
there are certain events, our conceptions of 
which are held to be a part of our religion; 
nor is there any other reason for their being 
thus singled out from other periods, and places, 
and transactions, than that they are blended 
closely with the thought of the Creator. Onr an- 
ticipations of immortality are a part of our reli- 
gion; because, though every portion of the future 
is equally replete with the energy of the Infinite 
Will, and every allotment of this world, no less 
than of the next, is the decree of His provi- 
dence, and his presence is as actual to-day 
and to-morrow as in eternity, — our imagina- 
tions enthrone him peculiarly in the ages beyond 
the grave, and think of him as perceptibly 
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luresiding over their vicissitudes. Our retro- 
spect of the birth of Christianity is a part of 
our religion; not that, in truth, God had any 
less concern with other portions of the world's 
history than with that, or planned them with 
less wisdom, or turned them into realities with 
less beneficence ; for he was good, when he 
gave men the virtue of Socrates, and the genius 
of Plato, and the discoveries of Newton, as 
well as when he inspired the soul, and published 
the miracles of Christ ; but simply becanse we 

more distinctly conscious of the Divine 
benignity, and more fully realize his positive 
intention, in the glad tidings of the Gospel, 
than in the other voices, glad no less could we 
interpret them, which history sends forth. Out 
memory of Christ, and conception of his charac- 

are part of our religion; — of ours, who do 
not regard him as invested with the attributes 
of Deity, but clothed with the perfection of 
liumanity, and who might therefore be expected 
to place our connection with him among our 
.-social rather than devotional relations, and to 
Tender him emotions rather human than holy. 
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But though, in strictness of philosophy, every 
human heiog is, in common with Christ, sent 
forth on a mission by Providence, and placed 
in his position, and endowed with his qualities 
of mind and heart, that he may perform his 
part in the scheme of the Universal Ruler, and 
help forward the tide of tendencies to its great 
issues of good; yet the Divine origin of Christ's 
office is so singularly conspicuous, his miracles, 
emblems of power over creation, his character, 
pure reflection of the Spirit of God's administra- 
tion, so urge us to regard him as the special gift 
and representative of Deity, that our reverence 
passes the limits of social veneration, lifts our 
hearts to the Parent Mind, and mingles an 
affectionate sentiment of humanity with our 
prayers. By a similar association, even a part 
of our geography is transmuted into religion; 
and there is a land which we call the Holy 
Land ; we scarcely think of it as of other 
regions of the globe, or ascribe to its moun- 
tains, and lakes, and rivers, the material reality 
of Snowdon, and Grassmere and the Thames ; 
it is enveloped with a visionary light, and seems 
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to be beyond and above the circuit of this 
jamiliar map of earth and waters. Yet it is 
not that God was there, any more than in Athena 
or in Rome ; or that his step was on its hills, 
more than on the unconsecrated heights of Alps 
or Andes ; or his terror in its whirlwinds, more 
than in the sweep of the lonely Atlantic ere 
Columbus had explored its ways ; or his voice 
in its atmosphere, more than in the breeze which 
moans in the forests of the new world ; but only 
that our minds can better interpret the vicissi- 
tudes of Palestine into acta of God, and feel 
the appeal to gratitude and devotion in the 
blessings which have radiated from that spot. 
Religion then is the name for every subject of 
contemplation which vividly suggests the idea 
of God. This association makes place, and 
time, and history, memory and hope, into re- 
ligion. And if our sentiment of religion be 
not universal, attached to every thing of which 
lire think, if it singles out peculiarly one train 
kef events, and one class of objects, as its ex- 
elusive receptacles, this must be ascribed not 
to OUT wisdom, but our ignorance, not to our 
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piety, but our indevoutuess, not to our expansion 
of mind, but its contraction. We see God sonte- 
mhere, because we are incapable of tracing him 
every where. 

Revealed religion comprises the ideas of God 
derived froni the miraculous events recorded in 
the Bible. It is the name for the notions and 
feelings suggested by a line of Hebrew history, 
bora the patriarchal age to the death of the last 
Apostle. 

JVatural religion comprises the ideas of God, 
derived from every other quarter. It is the name 
for the notions and feehngs suggested by every 
other thread of history found among the com- 
munity of nations, or by the evolutions of the 
material universe ; or by the objects, as well as 
the events, of creation, the structures of orga- 
nized beings, and the mental and moral consti- 
tution of man. 

The former of these is obviously much the 
sifialler of the two sources of religion'; it embraces 
only one of the innumerable trains of occurrences 
in the world's history. It is, however, copiously 
instructive ; for it contains that set of events 
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vliich God puts forth for the special purposes of 
instruction, I mean, — miracles. It is a pecu- 
iarity and an infirmity of our nature, an infirmity 
not to be overcome without considerable eflfort of 
reflection, that only unusual and startling pheno- 
mena seem to be of divine origination, and ex- 
pressive of the divine character and will. When, 
therefore, he who implanted in us this tendency, 
acta miraculously, i, e, unusually, he knows, and 
therefore designs, that we shall ascribe the event 
emphatically to him; he issues it as an expository 
feet ; as indicative of the character which we are 
to attribute to him. It is a selected lesson, a 
apecial example, for the child who is generally 
too inattentive to his parent's conduct to gather 
from it the sentiment of reverence and the prin- 
ciples of duty. But surely it is not to be received 
BB a prohibition, but rather as an incentive, to 
the study of his ordinary administration. When 
the Almighty Father awakens us with an unex- 
pected expression of his character, it is that we 
may seek the traces of that character wherever 
■it is less startlingly impressed, and understand 
wid interpret ths government under which we 
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live. When he scatters to the winds the doubts 
of materialism, and rends with the flash of Ufe 
the scorn of the misanthropist, and snatches the 
Christ from the grave, and through a host of 
impossibilities at which philosophy had shaken 
the head in sadness, bears him visibly to the 
immortal land, it is that we may go in quest 
of other j)ointings to futurity, and explain the 
scenes of earthly life afresh, and discern the 
prospective attitude of providence in the wants 
and capacities of our nature, in the progress 
of out kind, in the sorrows and inequalities 
of our mortality. Revealed rehgion is not an 
interdict from the study of natural, but an 
invitation to it. 

It is a noble testimony to the impression 
which the order of creation is calculated to pro- 
duce, that those who have understood it moat 
profoundly have had the loftiest appreciation of 
the religion of nature. Some, indeed, there 
are in the catalogae of philosophers (such was 
La Place) who despised aU religion from what- 
ever source derived; who became so enamoured 
of mechanism, that it haunted their under- 
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staniiiiiga and drove out the higher perceptions 
of intellectual and moral relations; who liad so 
habitually paced in the solid steps of material 
causation, that the agency of any thing so 
impalpable as mind seemed like a phantom of 
superstition ; who, having persuaded themselves 
by physiological speculation that their own 
souls were but an organism, and thought an 
ether, and feeling a fluid, reduced God to uni- 
versal gravitation, and Providence to an all- 
pervading electricity. But those men of science, 
who have possessed any sense of religion, have, 
in the most distinguished instances, yielded their 
reverence to the teachings of nature. Why 
need I go for examples beyond the most familiar 
names of our own country ? Locke, the father 
of modern intellectual philosophy, while he was 
also one of the most successful elucidators of 
Christianity, recognised the impress of divine 
wisdom in that human understanding whose 
mysteries he interpreted ; in the process by 
-which the infant's senses grow into the soul ! 
of man, and &om the rude materials of our ' 
early experience arise the subtile and symme- , 
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consequence of an extended knowledge of the 
surface of the globe, those who esteem the 
faculties and character of man a higher object 
of study than the rocks and vegetation of the 
earth, will reckon not the least interesting the 
discovery, that the religious sentiment appears 
to be universal ; — pervading barbarous and culti- 
vated life ; the forests of the West, no • less 
than the plains of the East ; the unsettled 
tribes whose history has not the memory of 
five hundred years, and the venerable nation, 
whose traditions perplex us by their antiquity, 
whose primitive forms of civilization seem to 
have become immutable, and whose ideas may 
be a wreck from the faith of a still youthful 
world. The only instances in which all notions 
of superhuman beings have been ascertained to 
be absent, are the few in which some member of 
our species has been cut off from his own kind, 
and left in the self-dependence of a brute exist- 
ence ; as if the religious conceptions were the 
birth of the social emotions, and the feelings of 
love and fear must train themselves with man 
before they can take refuge with God, and the 
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iilties of OUT nature refused to unfold them- 
I any but that appointed order, in which 
f-regard mellows into the sympathies of kindred 
Pasd of kind, and the blessed ties of earth draw 
rth the affections to God. In savage races of 
men whom our common heart of humanity bleeds 
to contemplate, whose ferocious passions and 
wretched condition have obliterated the diviner 
lineaments of their nature, this is often the re- 
deeming point which brings ns back to hope, the 
solitary exercise of ideal power, which peTsuadea 
I that they have something in common with 
selves ; we see them worship, and know them 
1 be men. The worship may be superstitious 
md puerile, its creed may be false, its rites 
rsiay be dark and foul: no matter ; this is igno- 
■Tonce: the sentiment is there, ready to attach 
' itself to better ideas ; the feeling of awe, of 
reverence, which, though it may crouch in terror 
before a tyrant-spirit now, shall at length, when 
he understanding is opened to a wider survey 
f creation, and the heart softened by better 
Ksmotion, and the moral sense capable of juster 
Htimates, erect itself into a digoiiied veneration, 
n2 
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embodying the conception of perfect excellence 
in the image of a Paternal God, 

Religion, however, has a more extensive sense 
than when applied to denote our perception of 
Deity. It includes under it many, and indeed 
all, subjects of thought which present themselves 
to our mind in close association with the idea 
of God. There are certain portions of time, 
both past and future, there are certain localities, 
tiiere are certain events, our conceptions of 
which are held to be a part of our religion; 
nor is there any other reason for their being 
thus singled out from other periods, and places, 
and transactions, than that they are blended 
closely with the thought of the Creator, Our an- 
ticipations of immortality are a part of our reli- 
gion; because, though every portion of the future 
is equally replete with the energy of the Infinite 
Will, and every allotment of this world, no less 
than of the next, ia the decree of His provi- 
dence, and his presence is as actual to-day 
and to-morrow as in eternity, — our imagina- 
tions enthrone him peculiarly in the ages beyond 
the grave, and think of him as perceptibly 



RELIGION TO CHRISTIANITY. 139 

over their vicissitudes. Our retro- 
ape(A of the birth of Christianity is a part of 
our reUgion ; not that, in truth, God had any 
ESS concern with other portions of the world's 
liistory than with that, or planned them with 
less wisdom, or turned them into realities with 
I less beneficence ; for he was good, when he 
pve men the virtue of Socrates, and the genius 
(if Plato, and the discoveries of Newton, as 
ireE as when he inspired the soul, and published 
llie miracles of Christ ; but simply because we 
more distinctly conscious of the Divine 
liemgnity, and more fully realize his positive 
jutention, in the glad tidings of the Gospel, 
jthan in the other voices, glad no less could we 
interpret them, which history sends forth. Our 
■memory of Christ, and conception of his charac- 
Jer are part of our religion; — of ours, who do 
■not regard him as invested with the attributes 
Deity, but clothed with the perfection of 
manity, and who might therefore be expected 
I place our connection with him among oar 
>cial rather than devotional relations, and to 
tender him emotions rather human than holy. 
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Hat though, in strictness of philosophy, every 
human being is, in common with Christ, sent 
forth on a mission by Providence, and placed 
in his position, and endowed with his qualities 
of mind and heart, that he may perform his 
part in the scheme of the Universal Ruler, and 
help forward the tide of tendencies to its great 
issues of good; yet the Divine origin of Christ's 
office is so singularly conspicuous, his miracles, 
emblems of power over creation, hia chEiracter, 
pure reflection of the Spirit of God's administra- 
tion, so urge us to regard htm 88 the special gift 
and representative of Deity, that our reverence 
passes the limits of social veneration, lifts our 
hearts to the Parent Mind, and mingles an 
affectionate sentiment of humanity with our 
prayers. By a similar association, even a part 
of our geography is transmuted into religion; 
and there is a land which we call the Hdj 
Land ; we scarcely think of it as of other 
regions of the globe, or ascribe to its moun- 
tains, and lakes, and rivers, the material reality 
of SnowdoD, and Grassmere and the Thames ; 
it is enveloped with a visionary light, and seema 
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to be beyond and above the circuit of this 
femiliar map of earth and waters. Yet it is 
■not that God was there, any more than in Athena 
or in Itome; or that his step was on its hills, 
<Saoie than on the unconsecrated heights of Alps 
wr Andes ; or his terror in its whirlwinds, more 
'than in the sweep of the lonely Atlantic ere 
Columbus had explored its ways j or bis voice 
In its atmosphere, more than in the breeze which 
moans in the forests of the new world ; but only 
ithat our minds can better interpret the vicissi- 
s of Palestine into acta of God, and feel 
|the appeal to gratitude and devotion in the 
.blessings which have radiated from that spot. 
^Religion then is the name for every subject of 
'Contemplation which vividly suggests the idea 
of God. This association makes place, and 
time, and history, memory and hope, into re- 
ligion. And if our sentiment of religion be 
rliot universal, attached to every thing of which 
ire think, if it singles out peculiarly one train 
of events, and one class of objects, as its ex- 
■lusive receptacles, this must be ascribed not 
I our wisdom, but our ignorance, not to our 
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The enquirer has bat this alternative ; he i 
choose, on which ai two judgments he wiS 
rely, — the historical on one side, — the philo- 
SDphical on the other : nor can this clioice he 
made in any other way, than by estimating 
the respective amounts of the conflicting forces. 
In the place, therefore, of the rule, that having 
ascertained the existence of a revelation, we 
must believe all its contents, may be substitnted 
another; — that the credibility of the contents 
must he examined, before the existence of the 
revelation can be ascertained. And since the 
probability that the system is divine, depends 
jointly on the external testimony of the history, 
and the internal reasonableness of the doctrine, 
no sentiment can be admitted as revealed, 
which is opposed by a mass of philosophical 
evidence exceeding the documentary proofs. 

This principle, which vindicates the prero- 
gative of reason to apply itself to the interior, 
as well as to the exterior, of revelation, is 
properly described by the word Ratiottalhm : 
and constitutes the only essential feature of 
the system of German Theology which passes 
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under that name. The other chief peculiarity 

of the Rationalist interpreters, — by which ahnoet 

exclusively, from its startling character, they 

are known in this country, — their antisuperna- 

toralism, is no necessary part of their system, 

but an accidental accretion, hastily attached to 

it in the exaggerating spirit of a new theory. 

M is an illogical and mischiepous application 

of the principle of rationalism, for which that 

principle itself refoses to be responsible. That 

no external testimony can establish a feet or 

a doctrine intrinsically absurd and iaciedible, 

.18 a sound canon of evidence: that a miracle 

is a thing thus absurd and incredible is a felse 

and rash assumption, — an assumption for which 

no ingenuity has ever been able to procure the 

sanction of philosophy. Were it true. Rationalism 

and Deism would mean the same thing. Were 

true, not only would Christianity instantly 

icend to the level of human institutions, but 

isren the fimdamental principles of Theism could 

longer be consistently maintained. 1 do not 

!ed say, that no attempts should be made 

racplain the alleged supernatural events of 
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live. When he scatters to the winds the douhts 
of materialism, and rends with the flash of life 
the scorn of the misanthropist, and snatches the 
Christ from the grave, and through a host of 
impossibilities at which philosophy had shaken 
the head in sadness, bears him visibly to the 
immortal land, it is that we may go in quest 
of other pointings to fiiturity, and explain the 
scenes of earthly life afresh, and discern the 
prospective attitude of providence in the wants 
and capacities of our nature, in the progress 
of our kind, in the sorrows and inequalities 
of our mortality. Revealed rehgion is not an 
interdict from the study of natural, but H^| 
invitation to it. ^^M 

It is a noble testimony to the impressiAd 
which the order of creation is calculated to pro- 
duce, that those who have understood it moat 
profoundly have had the loftiest appreciation of 
the rehgion of nature. Some, indeed, there 
are in the catalogue of philosophers (such was 
La Hace) who despised all religion from what- 
ever source derived; who became so enamoured 
of mechanism, that it haunted their under- 



REUGION TO CHRISTIANITY. 



145 



tandings and drove out the higher perceptions 
f inteliectiial and moral relations; who had so 
l^bitually paced in the solid steps of material 
isation, that the agency of any thing so 

impalpable as mind seemed like a phantom of 

superstition ; who, having persuaded themselves 

■ by physiological speculation that their own 

Wuls were but an organism, and thought an 

^her, and feeling a fluid, reduced God to uni- 

Itersal gravitation, and Providence to an all- 
lervading electricity. But those men of science, 

who have possessed any sense of religion, have, 
1 the most distinguished instances, yielded their 
■zeverence to the teachings of nature. Why 
[ I go for examples beyond the most familiar 
names of our own country ? Locke, the father 
of modern intellectual philosophy, while he was 
also one of the most successful elucidators of 
Christianity, recognised the impress of divine 
wisdom in that human understanding whose 
mysteries he interpreted ; in the process by 
which the infant's senses grow into the soul 
of man, and from the rude materials of our 
early experience arise the subtile and symme- 
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trical order of the cultivated mind, he beheld 
the spiritual architecture of God; in the laws 
of intellect he traced intelligence, and detected 
a divine thinker in the powers of thought. 
And is it not a noble thing, when Newton in 
his immortal work has led you through the 
travels of his patient and mighty thought, when, 
with wise precaution, having firmly fastened 
his thread of calculation on the globe he goes 
with it to the moon, and paces with you the 
solar tracks from planet to planet, and toils 
in the twilight confines of the system, till he 
has twined a web of beautiful relations around 
all, embracing earth and ocean, and suns and 
satellites, as in a tissue of hght, which links 
and illuminates at once; when he has reached 
the limits of finite magnificence, and amid the 
scene of material sublimity stands, himself the 
suhlimest object, as the emblem of godlike in- 
tellect; — is it not a noble thing to see him at 
last bmrst into the infinite, and kneel ? ''■' 

While philoaopbers have attached thems^ves 
specially to natural rehgidn (with a profound 
love however, in the cases I have mentioned. 
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to Christianity), divines, for the moat part, have 
had an exclusive appreciation of the Gospel. 
Their faith and piety have adverted only to 
those expressions of divine character with which 
they were specially familiar, the history and 
teachicgs of Christ and the Apostles. The 
aiatiiral conclusion from this would surely be, 
that &om each class of God's operations, the 
sairaculous or the natural, might the feelings of 
trust and devotion flow ; that those who looked 
most closely into either saw there the greater 
itjdication of the qualities that call forth reve- 
Knee; that the Providence of God is henefi- 
cent in giving us both, in order that, the 
one having illustrated the other, the different 
'wants of different minds may find a suitable 
supply; and that as the emotion, the state of 
affection, is the needful thing, it matters not 
firom which quarter it has its derivation, pro- 
vided it really exists in vividness and power. 
But the orthodox divine will not hear of 
i&ia. He sneers at all natural religion, as not 
' the "vital" sort, treats it as a delusion of 
m arch enemy. Reason, and with the air of 
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the Pharisee, calls it pride. His most mode- 
rate asseitioD is, that it is icorthlesi. If asked 
why, he will say perhaps first, because the 
teachings of nature are so uncertain, that it 
is impossible to learn any thing satisfactory 
from them. Nest press upon him this ques- 
tion ; if a man happens not to think these 
things uncertain, and draws from them a £uth 
highly satisfactory to his own mind, if he 
takes from them the very same views of the 
divine character and a fatute life, which many 
Christians take from the scriptures, is that 
man's religion worthless ? He will at length 
come to the point and say, that in aU this 
there is no saving faith, and that every thing 
is useless, if there be not faith in the atoning 
sacrifice. It is not without example for theolo- 
gians to go beyond this assertion of inutility, 
and to pronounce "mere Tiaturalism" as they 
term it, positively pernicious. Give me, they 
exclaim, for a pupil the sheer, blank Atheist ; 
and away with the mischievous sentimental- 
ism of natural piety. '*) 

We cannot meet these assertions respecting 
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the worthlessness or evea mischief of natural 
religion, without advertiag to the question, in 
what consists the value of religion ? how does it 
benefit us ? To thia there are two answers. 

The prevailing notion is, that a certain state 
of mind, belief in the vicarious merits of Christ, 
directly procures eternal life, and transfers 
the destination of the possessor from hell to 
teaven. No relation of cause and effect can 
tie discovered between the condition and the 
consequence, the faith and the reward. Why 
the sanguinary sacrifice is to benefit only those 
who are aware of it, why God restricts his 
^^vation to those who have a perception of 

is method in accomplishing it, why thia un- 
intelligible crime, of not seeing the atonement, 
happens to be the only sin for which there 
no atonement, it is impossible to say. We 
are only told that the wrath of God rests 
apon it; and that the single act of faith, that 
one conjunction of ideas in the mind of the 
worshipper, dissipates the cloud of divine anger, 
and draws down the smile of heaven. The 
agency then of this kind of religion is upon 
o2 
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the mind of God, and it operates as a charm, 
without any perceptible causation, but myste- 
riously and magically. The moment we have 
possessed ourselves of this wonderful belief, we 
carry about with us a spell, which renders us 
invulnerable by the ills of futurity. 

The other view of the value and influence of 
religion supposes it to act, not on the mind of 
God, but on the character of man ; and conceives 
it to be essential to the loftiness, refinement 
and energy of that character. Religion may be 
regarded as a Jbrm of truth, the reception of 
which is requisite to the progress of the human 
intellect; it unfolds relations the most majestic, 
blending the past, the present, and the fiiture, 
in one sublime and harmonious plan, and 
making the material and the visible, but the 
vestibule to the spiritual and the unseen; and 
the understanding which embraces not these 
relations, is destitute of the conceptions which 
inspire and expand it most. Religion may be 
regarded as a /orm of emotion, the experience 
of which is needful to the powerful action of 
human affections ; it adds the element of iofi- 
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nitade to the objects of love, and trust, and 
hope, and digniiies the tenderness of our nature, 
tmd deepens its tones of reverence, and im- 
'|iarts to it that serenity of power which descends, 
wherever mighty expectations look down on 
the pleasnres and sufferings of the present hour. 
Keligion may be regarded as a principle of 
duty, the operation of which is indispensable 
the supremacy of the sense of right ; it 
tempts the moral sentiments for ever to aspire, 
ids the mind to adore goodness under the 
me of God; plants the will on a stage of 
Action, which throws contempt on all littleness 
■of aim, and spreads around it a silent canopy 
of lofty desires, quenchless and eternal as the 
lieavens. In this view, religion is simply a 
of the development of our mental and 
moral nature, the last and noblest exercise of 
reason, and love, and conscience. It is con- 
ducive and essential to our happiness hereafter, 
isely as it is needful to our happiness here, 
ic&use without it we are bereft of the most 
■■blessed portion of our being, the highest know- 
pledge and noblest sympathies. It saves us by 



152 RELATION OF NATURAL 

improving us ; by rescuing us from the tyranny 
of low desires, and calling down upon us the 
peace o£ a well-ordered nature, which is the 
peace of God. It saves us, as the slave of 

animal passions is saved, when he is inspired 
with the new love of intellectual pleasures ; as 
the selfish heart is saved, when melted at length 
by some affectionate delight, and glowing from 
the first effort of disinterested will ; as the crea- 
ture of irregular impulse is saved, when the 
sense of responsibility awakens, and begins to 
set all things in order, and the principles of 
right are consulted instead of the gushes of 
feeling, and a thoughtful reveteace for human 
happiness succeeds to the chance triumphs of 
generosity. It saves us, by enabling us to 
fulfil the purposes of our being ; not by add- 
ing one department of knowledge to our attain- 
ment, or a detached principle to our character ; 
but by pervading the whole mind and heart, 
as the universe is pervaded by God himself- 
ordering and exalting every thing; and silently 
conducting the evolutions of our entire nature 
with harmony, power, and precision. 
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■ Now, if the value of religion is of the for- 
ler kind, and consists in the belief of the 
beiita of Christ's hlood acting as a charm on 
ihe mind of Deity, of course natural religion, 
being destitute of this belief, must be useless; 
ibough still it is difficult to see how it can 
be pernicious. If, on the other hand, the 
value of religion consists in its elevating in- 
Snence on human character, it cannot matter 
iiether its faith and feelings are suggested 
fcy nature or by scripture, provided the essen- 
l instruments of influence are there. And if 
i minds possess the same strength of be- 
lief in a perfect God, a universal Providence, 
And human immortaHty, and the one has de- 
rived his faith from scripture, the other firom 
^servation of creation and life, those minds 
in states equally eligible. 
Still the question is unanswered, why the 
orthodox often treat natural religion not simply 
useless, but as absolutely pernicious. The 
ason, I apprehend, is that it indisposes the 
mind to make use of their charm Not oidy 
1 it empty of it; but is found by experience 
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to be positively opposed to it. Most of those 
who have entertained a high respect for natural 
religion have been heterodox in their Christian 
tlieology. Clarke, the representative of the 
metaphysical school of writers on natural the- 
ology, was an Arian, and therefore without 
belief in the Infinite sacriiice; Paley, the re- 
presentative of the practical school, was avowedly 
a Conformist from poverty, not from principle. 
Locke maintained that no seeming xevelation 
could render any thing credible that is not 
reasonable. Newton is known to have been 
infected by the Unitarian heresy. All this 
experience proves, that wherever the habit and 
the taste have been acquired, of exercising the 
reason on the moral and religions relations of 
the human being, the saving faith loses its 
chances of acceptance ; that the evidence of 
nature cannot be made to succumb before 
fancied essentials of scripture ; and that, with 
whatever ingenuity and sincerity inspiration 
may be called in to thrust back the encroach- 
ments of the understanding, the result in the 
long run of any competition with the natoi^ 
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reason of mankind, will inevitably be defeat. 
It is the intuitive perception of this danger, 
the consciousness that their favourite spell, of 
behef in the vicarious merits of Christ is contra- 
dicted by the analogy of nature, and will give 
way before that contradiction, which determines 
the orthodox to cry down the religion de- 
rived by the natural mind from the common 
works and ways of God. If nature be not 
ifled, their faith is gone. 
This contradiction of our creed by our natural 
lodgments is indeed frequently acknowledged ; 
t&d is set down to the score of human corruption 
Kid fellihility. This appeal was discussed in 
By last Lecture; and it was shewn that, as 
inspiration itself is a probabiHty resting on onr 
judgment, it can never prove any thing which, 
on the evidence of a yet higher probability, that 
judgment deems false. Whenever therefore a 
Jontradiction takes place between the attes- 
tation of nature and that of scripture, the 
^posite evidences must be weighed, and the 
|:^cision given wherever the preponderance lies. 
On which side, in the present instance, the 
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preponderance lies, it is astonishing that any 
one can even pause to consider. If Christianity 
really staked every one's eternal happiness on 
his belief of a sacrifice for sin, which, accord- 
ing to the unperverted moral feelings of nine 
people out of ten, would itself be the raoat 
gigantic of all sina, no evidence that can be 
conceived, far less any that exists, could render 
Christianity credible. That God should make 
any form of opinion, even the most reasonable, 
a condition of immortal well-being, that he 
should seek to persuade us by brandishing 
terrors in our view, would imply such an 
ignorance of our nature, such a poverty of 
reason, such a confusion of the fimctions of 
the understanding and the will, such a bar- 
baric exercise of sheer power, that in pro- 
portion as we ascribe to him the attributes 
of wisdom and of goodness, we shall feel 
it to be impossible. And that he should 
select for his condition of salvation a doctrine, 
which is not only unsupported by any analogy 
of nature, but absolutely contradicted by all; — 
which is metaphysically absurd, for guilt and 
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iQOcence are no more transferable than intel- 
ct or eye-sight ; — which is morally absurd, for 
\t represents Christ as crucified under remorse 
the sins of men which he never committed, 
»nd of which therefore he had neither memory 
KDT consciousness ;— which denies the moral 
xcellence of God, — for it represents him as 
onferring boundless blessedness on the wicked, 
nd venting the tempest of infinite vengeance 
n spotless innocence, — precisely the most shock- 
ig crime which our imaginations can invent ; 
-that God should choose this faith as the 
Bly access to his mercy, may be admitted 
rhen language ceases to have meaning, and 
eason abdicates its seat. Such a doctrine 
would weigh down, by its internal incredibihty, 
the whole mass of external evidence by which 
a revelation could he supported. And easy 
indeed would be the triumph of the opponents 
of the Gospel, had they this lever with which 
to upset its truth. 

Natural religion then cannot be objected to, 
on the ground that it indisposes us to receive the 
supposed point of saving faith; for if Chtisti- 
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anity demands that faith (which it does not), 
Christianity is fake, and the demand may be 
neglected ; and if it does not, its feelings and 
requirements cease to be at variance with the 
dictates of natural piety. 

Revelation then is not a contradiction to 
the great principles of natural rehgion ; this 
would destroy its evidence. Neither is it a 
mere record of them ; this would render it 
useless. The true hght in which to regard it 
is, that it is an assumption of some, and an 
npticipation or confirmation of others. 

I say, it is an assumption of some. It does 
not prove, — it takes for granted, the grand 
fundamental principles of Theism, that there 
is a God, and that he is onh. Little reflec- 
tion is needed to convince any one, that of 
these, the scriptures do not, and could not, 
offer any evidence. In order to perceive this, 
conceive a mind to be destitute of these ideas, 
and immersed in Atheism; and suppose s reve- 
lation to be presented to it. The communi- 
c&tion must be guaranteed by miracle; but 
what is miracle to one who bus no previous 
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inception of a God? It is but a strange 
^d curious iact, do more suggesting to liis 
Hbought any religious ideas, than if water were 
I freeze on his fiie, or a tree of his garden 
blossom in the frost. It would imply, in- 
deed, some power in nature with which he was 
Bot famihar ; but that that power was an 
tntelligent will, and not rather a mechanical 
»rce, could not possibly be inferred by him. 
would teach him that there was eomething 
kidden, but would only drive him to his ex- 
periments again to discover in what region of 
e it lurked. A miracle indeed, simply as 
iniiacle, is a memento, not a proof, of God; 
■ the existence of mind is to be evidenced, 
Hot by displays of power, but by sjinptoms 
of design. And that the Unity of the Deity 
^f»iinot be established by miracle is no leas 
certain. For supernatural facts might exist 
Irliere there is a multitude of supernatural 
s, with at least as great probability as 
Uiere there is but one. Of these two truths 
len revelation presupposes us to be possessed, 
^t relies upon their recognition by our minds; 
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it appeals to their power over our thoughts. 
And thus the very existence of revelation is 
a solemn sanction to the suhlime and simple 
elements of natural religion ; it proclaims iia 
competent to their discovery ; it invites us to 
ascertain and trust their truth. ' 

And while I admit, and indeed earnestly 
maintain, that to Christianity we are indebted 
for the knowledge at an early period, and the 
difRision by the power of its authority through 
myriads of minds, otherwise unreclaimed, of 
all the other great principles of religion; — 
though the blessed faith in a universal pro- 
vidence, would not, I beheve, have descended 
from the inaccessible heights of a few philo- 
sophical minds, had not Christ told us of Him 
that paints the lihes of the field, and watches 
the sparrow as it falls; — though the inspiring 
anticipation of immortality would not have 
penetrated the heart of society, and illumined 
the recesses of misery, and nerved the arm 
of virtue, had not Christ achieved the triumph 
of the tomb; still, acknowledging the Gospel 
to be the record, the register of sacred truths. 
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I cannot forget that creation is the scene of 
their exhibition, the residence of the reality, 
God's name is in the Bible ; his presence is 
in the world. Inspiration speaks of his power; 
creation exemplifies it. Sacred men declare 
bis wisdom ; a more sacred universe displays 
it. In the delicate organisms uf the animal 
world, whose variety outnumbers our compu- 
tation ; in the earth, which is prepared for 
their habitation, — its parts no less various than 
l^ey ; in the relations which unite their in- 
ni^cts with its changee of light and darkness 
^Bod heat and cold ; in that most wonderfu) 
^^iodel of sentient being, perceiving, reflecting, 
^■feeling, and prospective man; in the process 
by which he passes from the animal into the 
reasoning creature, from the selfish to the 
affectionate, from the mechanical to the respon- 
nble, from the earthly almost to the divine ; 
the knowledge which enraptures his intel- 
and the ties which capture his affections, 
id the hopes which cheer his griefs ; does 
'ttat goodness of God act, of which Prophets 
id Apostles speak. And in the history of 
f2 
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nations, in their birth from barbaric elenu 
but tendencies to progressive civilization ; 
the successive encroachments of arts on arouj 
and reason on force, and the welfare of the 
many on the interests of the few; in the 
mighty agencies by which tyranny is made 
to quail, and superstition beaten back in its 
triumph, and ignorance driven from its thn»iei 
in the raising up of gifted individual minds, 
and the adaptation of their genius and their 
characters to the wants of their generation ; in 
the creation of a Luther to shake the sleep 
of corruption by the thunder of hia voice; of 
a Washington, endowed with the imperturbable 
patience, and disinterested wisdom needful to 
baffle the will and disappoint the arts of prac- 
tised oppressors, and generate by the force of 
pertinacity the liberty of a new world ; of a 
Scott or a Wordsworth, commissioned to refresh 
a people's heart with the sympathies of the past 
and the humanities of the present, and soothe 
the impatience for things yet to be, by drawing 
forth the beauty of what has been and what 
is, and thus breathe the spirit of reverence 
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over the spirit of improvement ; we behold 
the real and living operation of that Providence, 
of which Christ was the proclaimer and the 
impersonation. And in the quenchless capa- 
cities of human nature, in the aspiring of its 
understanding, in the peace of virtue^ in the 
terrors of sin that cannot stand the calm 
gaze of God, we see the predictions which life 
gives of immortality, the signatures which our 
Creator has impressed on our constitution, of his 
glorious intentions, and our eternal progress. 




INFLUENCE OK CHRISTIANITY ON 
MORALITY AND CIVILIZATION. 



I 



! AND TRUTH CAME BY JESUB CHRIS' 



During eighteen centuries of very vai 
history, the experiment of Christianity must 
be regarded as having been fairly tried. Sixty 
successive generations and a multitude of con- 
temporaneous tribes, have been educated under 
its influence; conBtituting no trivial proportion 
of the present population, and the past duration, 
of the world. No one indeed can look at the 
vast portions of mankind yet unreclaimed by 
its power, or reflect what a mere point two 
decades of ages may be in the whole range 
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of providential design, without being prepared 
for new and startling developments of this 
religion, as it falls upon modifications of charac- 
ter which it has never tried, and conditions 
of. society yet uncreated. Still, however large 
a future history may be in reserve for our 
religion, it is not to be doubted that already 
its prevailing tendencies, its most potent ener- 
gies must have betrayed themselves; its mission 
can no longer be a secret, nor all that it has 
yet accomplished be regarded as its mere pre- 
minaries. Whatever it has effected, it must 
lave been designed to effect : in the providence 
f God, the contemplated can be no other than 
|:^e actual result. And li-ona the new elements 
which Christianity has introduced into the 
j history of the world, from its past operation 
the intellect and affections of individual 
, and the social spirit and institutions of 
[nunities, we may leam, what is the enand 
I which it 18 sent, and the influences which 
; is its essential function to exert. 

To determine, however, what our religion 
»Uy has effected in the world is a task of 
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no ordinary difficulty. Every one can point, 
no doubt, to the external and material changes 
which it has introduced into human life, — the 
alterations in the forms and habits of society. 
And were an ancient Greek to be reborn in 
modem England, his eye would fix at once 
on the Gothic cathedral, replacing the grace- 
ful fenea of his own land He would be struck 
with the sequestration of one day in seven 
from the vulgar pursuits of gain and of am- 
bition, and the cheerful summons of the Sab- 
bath beU, and the decent throng of all social 
orders to one spot, not for the amusement of 
the theatre, or the excitement of the games, 
but the simpler ends of instruction and of prayer. 
He would notice the altered character of our 
annivei-saries, nor deny that our rites of Christ- 
mas are not less graceful and attractive than 
the festive days of gayer Athens, But into 
the system of feelings and ideas of which 
these outward changes are the fruit, it would 
be long before he could obtain an insight. — 
That the dim and mystic perspective of the 
minster is the symbol of a solemn and a8pir> 



ON MORALITY AND CIVILIZATION. 



167 



-ing devotion, heaving beneath the weighty con- 
'ceptiona of infinitude and eternity ; that the 
Sunday worship is in memory o£ universal 
|iTovidence and in anticipation of a perpetual 
that the warm greetings of this season* 
are but the recognition of human brotherhood, 
ind its branch of winter green the emblem of 
life in death, and the joyous gathering of 
lamilies about the hearth the picture of the 
great reunion in heaven ; these interpretations 
o£ our social forms would present themselves, 
Bnly after he had acquired a sympathy with the 
tecret spirit of the scene amid which he is 
thrown. Moreover, even feelings and ideas 
which appear in intimate union with modem 
leligioD, are not always to be ascribed to 
Christianity. For the Gospel must he modi- 
■ fted by the state of the minds that receive 
it; it does not annihilate their prejudices, their 
tassions, their philosophy ; it does not cancel the 
mdencies of individual organization, of country 
' of class ; it does not suspend the agency 
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of those morftl and political causes whicli form 
the character of nations. Superinduced upon 

all these, it becomes amalgamated with them, 
and coDtributes its share, often separately indis- 
tiuguisbahle, to the production of new thoughts 
and emotions. There is but one way of deter- 
]nining what particular features of our morality 
and civilization are to be ascribed to the Gospel. 
We must apply the tests of permanence and 
universality : the notions and practices which 
have attached themselves only to one age or 
country, must be cast aside as casual and acci- 
dental, belonging not to Christianity, but to 
the minds that received it. But those great 
universal peculiarities of thought and action 
which have either been constant companions 
of its spread, travelling with it from land to 
land, bursting forth alike in barbarism and 
in civilization, denizens of the East and of the 
West, common to the free and the enthralled, — 
or have never long been absent from its pre- 
sence, as if incapable of separation, and waiting 
ever to obey its voice of recal ; — these senti- 
ments, if we can End such, may be fixed upon 
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as the staple wealth of Christianity, — the central 
and indeatructible ideas which God sent it forth 
to preach to the common heart of humanity. 
I ■C<mceive then the several pupils of Christianity, 
however various, to be collected into one spotj 
let a vast assembly be formed, with a represen- 
tative from every school, every period, and every 
roiime; let the voluptuous Asiatic come, whom 
LUie Gospel turned from luxury of the senses to 
Elomry of soul, and who mused on the Invisi- 
rUe beneath the dreamy starlight of hia native 
I plains : let the degenerate Roman come, whose 
[ Btemei quahties were kindled again by the 
Tver of the new faith, whose departed patriot- 
it inspired again with the love of a better 
country, and whose heroism it revived in the 
I of martyrdom ; let the Northern chieftain 
oome, in whom the peaceful Gospel is tinged 
Kwith blood from his own passions, — who tram- 
! on nations in the name of Christ, and in 
wilderness he makes, uplifts his savage 
mds in prayer, and thinks his Christian vene- 
ntion adequately proved, if, when he overwhelms 
temple, he spares the church, and protects 
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the Christian pastor, while he laurdera the 
Pagan priest : let the pilgrim come, who seeks, 
relief from the burden of his sin in the toil 
of travel, and the out-break of local vene- 
ration at the sepulchre of the crucified : let 
the feudal baron come, whose piety appeared 
chiefly in devout bequests: the indolent ancho- 
rite of Egypt, with the stirring reformer of 
Germany : the gay Cistercian with the stern 
Puritan : — let all appear in one motley mnlti- 
tude to tell their story, and exhibit their 
type, of the Gospel ; and when all are severally 
disrobed of their peculiar costume of mind, 
whatever common features of character and 
colours of sentiment remain still visible in all, 
must be pronounced essentially characteristic 
of Christianity, 

One of the universal sentiments which Chris- 
tianity has deeply imbedded in the human 
heart is that of the natural equality of men. 
I mean by this phrase to describe, not the 
metaphysical doctrine (which is false) that all 
men are horn with the same intellectual and 
moral aptitudes ; nor the economical doctrine 
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^which is equally false) that all men should 
^ssesa an equal amount of property ; nor the 
political doctrine (which can rarely be true) 
all men should be invested with the 
'tame civil privileges; but the religious doctrine, 
that all are of one blood, children of One 
Father, protected by One Providence, and, con- 
sciously or unconsciously, appointed to one life 
eternal. This truth, sublime in its simplicity, 
M, through the agency of Christianity, taken 
Seep root in human nature. It is easy in- 
deed for the misanthropic student of history 
(who. is always its superficial reader) to pro- 
'duce a long catalogue of crimes, which appears 
to throw contempt upon this sentiment. He 
point to slavery, — to the sale of human 
as a commodity, — to the barter for gold 
of the volitions of a responsible being, in every 
«ge of Christendom, from the downfall of Rome 
to the present disorders of the American re- 
nblic ; to the long degradation of the feebler 
Inlf of the human race ; to the serfs of the 
Btiddle ages, doomed to be the labouring cat- 
i of the soil; to the poor of all times, con- 
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templated by other classes in the spirit of 
insult or the pride of neglect; their passions 
plied by polilicians, their superstitions amused 
by priests, their industry taxed, their minds 
darkened, their bodies mowed down in the war 
of tyrants. Yet with all these things in full view, 
and with the biting sense of shame which they 
fix upon one's human heart, it is only truth 
to say, that the faith in the brotherhood of 
men has never died out since Christianity came 
in. Nor has it been powerless against oppres- 
sion, though the oppressor himself has some- 
times pressed it into his service, and pr<^aned 
it into an argument for passive submission 
to wrong. The rich and great have sent 
their smooth-tongued priest to the hovels of 
the friendless, to preach the lessons of content; 
vhen extortion has made them poor in sub- 
stance, to persuade them that they are rich 
in faith ; when the unequal hand of man is 
crushing them, to tell them of the equal eye 
of God that is over all ; when the eaxtli 
has been turned before them into a desert, to 
keep them quiet by promising the Paradise of 
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HeaveD. The most depresaed and ignorant 
can see through the sophistry of this insult ; 
they speedily discover, that the natural use of 
this argument is as a two-edged sword against 
the oppression which vainly strives to wield 
it. If all men bear the same relation to God 
in heaven, where is the tyrant's title to claim 
the homage of a God on earth ? if all are 
accountable to the tribunal above, shall he 
mock at the obligation to do justice and love 
mercy? If the earth in its length and breadth 
i gifted with fertility and decked with beauty 
the sake of all, who can wrest from la- 
lour its rewards, but the offender against the 
mpartiality of Providence ? If the great ele- 
kuents of humanity, the senses which link us 
(Tith the outward world, and ties which bind 
kind, and the understanding which 
Ihinks, and the heart that bleeds for suiFering, 
md the hope that aspires to God, be the 
ritage of every soul, where can be the jua- 
! of the social position which debases them 
and obliterates every trace of a diviner 
utuxe ? And, since the Gospel was preached, 
q2 
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this mode of reasoning haa from time to time 
broken out, to the great terror of evil doeis, 

and the great progress of human liberty. — 
It baa been incapable indeed of preventing 
the wrongs of power ; but it has pressed, as 
an elastic force against them, and placed a limit 
to their violence. For the advantage of true 
and noble principles does not vanish, even when 
all sincere assent to them seems to be gone; 
there is a distance beyond which the practice 
of men cannot depart from their professions; 
there is a point, at which the perception of 
inconsistency bursts into shame in the agent, 
aad indignation in the observer; a reformation 
is demanded; a return to first principles pro- 
claimed ; and the resistless fiat of the public 
conscience makes all things new. The great 
principle of natural equality, has always had 
strong attractions for the human heart; it has 
lurked in almost every struggle by which the 
progress of European society has been advanced; 
it has breathed a spirit of dignity, and a lofty 
energy of principle into the conflicts of class 
after class for social emancipation, and turned 
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them into a competition of moral with physi- 
cal force. No sooner had Christianity fairly 
pervaded the Roman empire, than uneasiness 
was felt respecting the disposition of the slaves. 
Iliey seized with eagerness on the new faith ; 
at its invitation they ceased to be outcasts; 
they lost the passiveness of mere property; they 
rose to the dignity of a responsible existence, 
sad assumed its heritage of feelings and de- 
■ires and volitions ; they felt the ties that 
bound them to their race, and were warmed by 
Ltiie sympathies of fellowship: publicly scorned 
the world, in the secret worship of the 
I church they received the honour due to all 
r ftten ; suspected in all things else, they were 
I froud to be trusted with the persecuted Chris- 
oath of mutual fidehty ; denied the 
^^tizenship of Rome, they loved the citizen- 
■lliip of faith; without a country on the earth, 
: brethren in Christ became their oountry- 
, and the altar their domestic hearth. They 
Qse into the humanities of existence, and 
I became dangerous to those who lived on its 
I inhumanities ; they acc[uired a conscience, and 
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were from that moment terrible j they learned 
the idea of duty, which borders closely on 
the idea of rights. The same sentiment in- 
spired and ennobled the frequent struggles of 
the serfs of feudalism. It was the theme of 
the orators who banded together the men of 
Kent in the days of Wat Tyler ; and when 
John liall, " a foolish priest," (I use the words 
of the old chronicler) "preached publicly, thftt 
in the beginning of the world there were no 
bondmen, wherefore none ought to be bond- 
man without he did treason to his Lord, as 
Lucifer did to God ; but the peasants were 
neither angels nor spirits, but men formed to 
the similitude of their lords ; — why then shall 
they be kept under like wild beasts ? And 
why, if they laboured, should they have no 
wages?" — vain was it for the Archbishop of 
Canterbury to throw the plebeian preacher 
into his dungeon; the magic truth had gone 
forth ; the lesson etemaUy graven on the human 
heart had been interpreted ; thousands started 
up at the generous voice, and though branded 
with the name of rebels, made it felt that 
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they were men. So too, the Reformation had 
scarcely given to the Gospel a republication, 
^an the same spirit rallied the peasants of 
^ermfutj-, long groond to the earth, around 
le noble-hearted and calumniated Muncer; 
*he disciple whom Luther delighted to perse- 
«ate, because by more generous sympathiea than 
his own, he stole the hearts of the people. 
While Luther was intriguing with princes and 
'iaobles, he traversed the villages of his country, 
taaght the peasantry the principles of natural 
itice, and kid open to the men that till the 
th the perilous truth, that God hath made 
all of one blood. He loudly claimed for them 
the rights common to mankind, and explained 
those rights in a manifesto, which (to nae the 
words of V'ohaire), " a Lycurgus might have 
signed."''-' Wherever Christianity haa been pub- 
lished, in its first diffiision by Apostles, and its 
second development by reformers, this great aiid 
binding truth has gone forth in power; it haa 
broken in upon the carnival of oppression, and 
stopped the fierce revels that made humanity 
their sport ; at its sound, the trampled have 
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started to their feetj the children of the s<»l 
have looked up and felt over them the canopy 
of heaven; the debased have grown conscious 
of the stirringa of a soul ; and they that had 
been treated as the kindred of the clod, have 
burned with the aspirings of the sMes. 

But this great sentiment has led to a more 
interesting result, than these struggles of the 
injured for their own deliverance. It has pro- 
duced the spectacle, which I believe to be 
peculiar to Christian times, of one class up- 
lifting another, the happy toiling for the mise- 
rable, the free vindicating the rights of the 
oppressed. With all the noble examples of 
disinterested friendship and patriotism which 
ancient history affords, I can remember no 
approach to that wholesale compassion, that 
general action of one order of society on 
another, that system of benevolent agitation 
in behalf of powerless and forgotten suffering, 
which characterizes the history of modern times. 
With what silent and irresistible power did 
the Gospel, wherever it travelled, raise one half 
of the human race into a moral existence; 
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and without the utterance of a single claim, 
with no assumption of right, but by a spon- 
taneous concession of respect, elevate the wife 
from the creature to the &iend of man, from 
the source of olBpring to the mother of a 
femily, and the presiding spirit of a home. — 
And compare too the institution of slavery, or 
rather the feelings with which it was regarded 
in ancient and in modem times. Slaves con- 
stituted the great majority of the population of 
the Roman empire ; they were fed like cattle ; 
they were lodged in subterraneous holes; they 
worked in the fields with chained feet; they 
were passed in trade from province to province, 
mercilessly wrenched from every human tie ; 
goaded to despair, only to be murdered in 
vengeance ; happy if they were but worn to 
the bone, that they might not be worth tor- 
menting, or could escape to the forests, to the 
tenderer mercies of their brute inhabitants. — 
Who ever raised a voice for those wretched 
beings f What solitary remonstrance ever broke 
the sanction of a universal silence ;' What 
invective ever tare the heart of this cor- 
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ruptioD, and kiodled with its flame even ft 
tJansitory shame? What missionary of Pa{[Bit 
mercy ever crept into the groaning fields, and 
whispered the word of peace, and fell to the 
earth with the sob of sympathy ? Where were 
the abolition societies of the proud empire, — the 
mistress of art, the metropolis of civilization, 
the boasted inheritor of ancient virtue? A 
silence as of death, the stillness of umversal 
sin, the apathy of lost humanity, pervades its 
vast dominions. Yet those poor sufferers were 
most obviously of one blood with their pos- 
sessors ; of the same colour, of like features, 
often of tlie same language and the same stock; 
with no other separation from them, than that 
they were captives, perhaps of a revoked city, or 
a vanquished province. Look them in the face 
together, and jou know not the slave from bis 
raaater, except from his misery and his chains. 
[ do not wish to treat too leniently the prejudice 
of colour ; hut I do say, tliat the slavery of 
the African, with all its enormity, is remov- 
ed by some shades above the slavery of the 
conquered provincial of Kome ; it does not 
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imply that blackest dye of guilt which cati 
'he deepened by no added etain, the totd 
■bdicatioa of the last lingering mercies of 
Itte hardened heart ; it has the palliations, 
psitry, I admit, yet real, which are derived 
fiotn the savage life and visible traces of in- 
^ior organization in its victim. For it is 
impossible to deny, that the impressions of 
Itodily deformity, and the conviction of mental 
ifl^radation, have great power to dry up 
natural sympatliies, and render the feeling of 
roompassion less prompt and deep.'*' Glory then 
Ibe to the great prophet of Nazareth, that " those 
Iwho are afar off" from our instinctive affinities, 
•fee hath brought near by the power of his 
'faith, by the declaration of a common nature, 
%y the appeal to a common responsibility, and 
<Jie memory of a common Father ; that, while 
'Pagan Rome had not a tear for a very brother, 
^B religion had a flood of mercy for the negro 
Bhd the alien, and raised an accumulating 
irf of shame amongst the nations, and 
Wretched forth an arm of omnipotent delivcr- 
ffoce across the ocean. This is ao triumph of 
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mere knowledge; no project of political phib- 
sophy; no successful game of self-interest; no 
intrigue of party warfare ; but one of those 
glorious achievements of national virtue, at 
which it is delightful to hear the woridlj 
scoff: for it proves that it is above their mark; 
that it is another victory of lofty and disinter- 
ested beneficence ; another noble response to the 
battle-cry of the Prince of Peace, summoning 
his hosts to the conquest of suffering and 
the rescue of humanity. 

There is another expression of the frater- 
nal spirit of Christianity, which no careful 
observer of the composition of sects can fail 
to notice ; I mean the internal morality of 
churches. We justly lament the sectarianism 
of our country. We are reasonably weary of 
the strife of tongues, whose jargon mars our 
peace. We deplore the intolerant exclnsireness 
which overruns society with sectional hatreds. 
— Look at each body of Christians in its 
relation to others, and all seems dissention; 
religion appears as the great disuniting agency. 
which baffles the projects of a wise philan- 
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thropy, and steps in to disappoint each com- 

prekensive hope. But turn from this wider 

view, and from the general array of sects 

single out some one ; penetrate to its interior 

irit, its secret organization, the mutual rela- 

of its members; watch how it works 

itself, when no known eye is on it, 

lad the passions of controversy are still and 

All is peaceftil, affectionate, merci- 

you see a genuine and sincere association 

the attainment and exercise of Christian 

; in which each keeps a wakeful, 

Wt not malignant eye on the conduct and 

■lemper of his fellows, and a conscientious cir- 

I [Cnmapection on his own ; which provides its 

fficers of instruction, and its inspectors of the 

r-|loor, and its visitors of the aged, and its 

reception for the stranger, and its pity for 

heathen delusion, and its open arms for stricken 

sin. There is ignorance, no doubt, there is 

^uiaticiam ; there is room for evil passions, 

and the hypocrisy of designing men : but 

there is much love, and therefore great hope; 

there is a pure and fresh sincerity ; a meek 
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aad silent piety, a true and 

cence, in which he is to be wondered at, who 

finds nothing to remind him of Jesus the 

crucified.'*-' 

Another sentiment which appears to be attri- 
butable to Christiaoity (for it has accompa- 
nied it over the world} is, the importance of 
speculative triith to the great mass of man- 
kind. I select this idea tor distinct notice, 
because it is immediately connected with the 
greatest mischiefs that have been charged on 
Christianity, mischiefs which have so absorbed 
the attention of men, that the benefits for whidi 
we are indebted to the same cause have b«en 
little observed. It is needless for me to dwell 
on the evils which have followed in its train, 
and the extravagances which it has been used 
to justify ; for of these the preceding lecturn 
have been one prolonged illustration. That specu- 
lative truth has been held to be, not only 
important to the improvement of mankind h«w, 
but absolutely essential to their acceptance here- 
after; that this notion has been the parent of 
intolerance, and impertinence, and pride; bu 
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fostered the spirit, and wielded the anuB of 
flf persecution ; has arrested the natural pro- 
gress of opinion, and poatponed that tranquil 
xepose of faith on reason, without which it 
is but a fevered dream, I have already iiot 
only admitted, but maintained. The picture 
however has another side i and irora this same 
smtinient, so injurious in one direction, have 
}ffiea derived, in another, two benefits, which I 

3uld briefly indicate. 

The extreme and exaggerated importance which 

en have attached to the possession of specu- 
^tive truth, has led them to cling with invin- 
i^ble tenacity to their own portion of truth, — 

e., to the expression of their own opinions. 
Believing their own faith to be their great 
fitle to immortahty, their solitary plank of 
{efuge amid a sea of perils, they have refused 
tjie call of interest and menaces of power, and 
^e frown of ecclesiastical tyranny, bidding them 

it their hold. Thus was created a venerable 
iictue of our Fathers, — a virtue unknown in 
Ancient times, — of testifying to the truth f 
H^hich is only the quaint and puritanical descrip- 
r2 
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tion of a resolute intellectual independence, 
esteemiDg it^ convictions more than its interests, 
and determined at all hazards to maintain a 
profound sincerity of faith, and a free exercise 
of worship. This stern maintenance, this frank 
publication of opinion, would never have ex- 
isted, but for association wilh religious senti- 
ment ; it is a virtue born of a superstition , — 
a virtue, moreover, of the highest order, if we 
estimate it by the blessings which it confers 
upon the world, by the stimulus it administers 
to enquiry, the acceleration which it gives to 
the discovery of truth, and the feeling of 
mutual respect which it excites between man and 
man. Nor is there much fear that this quality 
will disappear, when the erroneous reasone 
on which it rested at first have been subverted. 
It has been fairly tried now ; its claims to vene- 
ration rest upon experiment, and receive thence 
an abundant vindication. No one who has seen 
what the world owes to the dignified and unbend- 
ing adherence to opinion, no one who compares 
the lax professions, the accommodating philo- 
sophy, the polite confonnity with popular sitpei- 
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stition, prevailing of old in Greece and Rome, 
'with the spirit of modern dissent: — with the his- 
tory of covenanted Scotland, her children hunted 
over moor and mountain, kneeling in the fiist- 
BBSS, and sleeping on the sod, rather than bow 
before the altar of Episcopacy and mutter the 
Iiated prayer of hypocrisy ; — with the exile of 
iiie Puritans, who exchanged civilization for 
berbBriam, the domestic hearth for the Atlantic 
Btorms, the warm cities of Old England for 
■the bleak rocks of America, the golden fields 
for the mournful forest, that they might wor- 
■hip with a free soul and be at rest ; no one 
who thus studies the spirit and the truits of 
guileless thought and speech, will fail to recog- 
niie in them the guardians of knowledge, the 
liberators of nations, the creators of New 
Worlds. 

Again ; this sentiment, of the importance of 
Vipeculative trath to the human mind, has led 

, not only themselves to cling to their 
-■eonvictions, but to urge them, often from mo- 
tives of fanatical benevolence, on others. They 

I imagined a particular system of ideas to 
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be necessary to the salvation of their feU 
men. But a system uf ideas cannot be embraeed^ 
except by the understanding; and if men mnafc 
have the ideas, their understandings must be 
opened to receive them. Hence, this sentiment 
leads directly to the recognition of the intel- 
lectual and moral nature of all mankind ; it 
contemplates them as capable of thought, and 
of emotion, and as sustaining a like spiritual 
relation to the Father of all Notwithstanding 
all the Buperstitious notions that adhere to it, 
it annihilates at once the disposition to regard 
the ignorant and depressed as having a phj-gi- 
cal existence without a soul, as machines for 
production, and creatures for toil; it claims for 
them the great and high prerogatives of life 
and of iiiturity ; it humbles the monopolizing 
pride of knowledge, and proposes to bring to 
the level of all the portions of truth that most 
sanctify and bless. Practically, it is this vm^ 
idea which has led to the efforts and . 
pares the triumphs of popular educatioq. J 
was the desire that all might read the i 
tares, that rallied together the advocate^ 
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instruction ; and had those scriptures never 
been, who would venture to say how long 
Europe might have remained afflicted with a 
besotted population, and immersed in the dark- 
ness of barbaric life. 

Such I regard as the leading principles, by 
which Christianity has exerted influence on 
human morality and civilization. By its sen- 
timent of universal brotherhood, it has nerved 
the arm of the oppressed seeking to be free, 
it has produced the benevolence of class to 
elasB, and rendered pure and affectionate the 
interior morahty of churches. By the senti- 
ment of the importance of speculative truth 
to the great mass of men, it has created the 
virtue of honest speech, and commenced the 
education of the multitudes. 

Who can cast his eye over the nations which 
profess, and those which reject the Gospel, 
without beholding in it the benignest of earthly 
Agencies, and the divinest of Heaven's gifts ? 
■Who can compare the East which it has de- 
serted with the West which it pervades, — the 
uniform decrepitude of society in the one, with 
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ita various moral life in the other, the triumph 
of violence and superstition there with the 
gradual spread of knowledge and just govern- 
ment here, without recognising in it an influence 
preservative of the health and conducive to the 
progress of the general mind ? Whether or 
not its extension throughout the foremost com- 
munities of our world be the chief cause of 
their advancement, whether it be the germ or 
the fruit of their civilization, there is still mi 
undeniable aiSnity between its spirit and the 
noblest tendencies of the human race. What re- 
ligion ever produced so little misery in its corrup- 
tions, and so lofty a virtue by its native power. 
It has presided, like a creative energy, over the 
moral world, and constructed new types of cha- 
racter, and new forms of genius, and new visions 
of ideal good. Science, poetry, and art have 
given it the homage of their mingled voices ; 
the sorrowful, the anxious, and the happy have 
kneeled together at its shrine : the peasant 
has felt its nobility, and the sage rejoiced in 
its illumination: and if its name has some- 
times spread a shield over the persecutor, in 
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I spirit the persecuted have foand the con- 

lation of inward dignity, and the strength of 

tenchlesa will. 

faith of our fathers ! in the strength of whose 
virtue they toiled, and in the peace of whose pro- 
■miaes they sulFered ; in whose hope they fell asleep 
in Jesua, and with whose providence they now 
dwell for evermore ! Faith of hards and philoso- 
phers, of prophets and martyrs, of the best friends 
of humanity, and foes of misery and wrong ! — 
Faith of Milton and of Howard, which inspired 
fthe muse of the one to breathe the strains of piety 
tend liberty at once, and armed the spirit of 
ths other to brave disease, and pierce the prison 
'gloom, that no child of guilt might be with- 
out his solace ? Faith of the people ! Whose 
generosity priests have been unable to extin- 
guish, and with whose tendencies to freedom 
tyrants have grappled in vain ! Not yet are alj 
thy triumphs won ; — not till the last and lowest 
victims of poverty, and ignorance, and sin have 
.been redeemed, and raised to the consciousness 
trf intelligence and the sense of immortality ! 
In meek majesty hast thou been borne over the 
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high places of our wodd, like thy great author 
on the Mount of Olivet. Descend yet deepet 
into the vales, where human suffering hides 
itsctf aad weeps. Stffl behold die city of our 
dwelhng through tears and pity^ and make us 
worUiy to join in tiie exulting cry, Hosannah! 
to the son of Da^id! Blessed is he that 
oometh in the name of the Lord! 
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Note 1. "More than Clement and Barnabas, wIm 
are excluded." — Page 13. 
Without entering upon the iutricate queation re- 
specting the origin of the fiist records of Christianity, 
and the relation of apocryphal to canonical writings, 
it may be safely afhimed, that no one, at all acquainted 
with the discussions to which they have led, can 
maintain the broad distinction, — the distinction be- 
L tween inspiration and imposture, — commonly conceived 
\ to separate the received from the rejected books. The 
external arguments usually adduced, to support the 
I authority of our present sacred writings, are reducible 
• to two: the simple antiquity of the books, attested by 
quotations from them, and references to them, in 
ecclesiastical authors of the third and second centuries: 
and the ascription of authority exclusively to them, 
■ by the writers and the Catholic churches of the same 
H period. The former of these evidences may certainly 
^L be claimed for more than one of the apocryphal books : 

i 
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for Epiphanius supposes " the Gospel of Cerinth.M,*' 
and Jerome '■ the Gospel according to the Egyptians," 
to be of the number of those alluded to by Luke in 
the preamble to his Gospel. And the latter of these 
arguments, whatever weight it may have for the re- 
ceived Scriptures, will not he held conclusive offaout 
the books now rejected and lost, by those who congi- 
der, on •mhat principles the church writers awarded 
their preference to certain works, and their reproaches 
to others. Instead of dissenting from doctrines be- 
cause contained in apocryphal books, they threw away 
books as apocryphal, because they contained obnoxious 
doctrine. Every thing which opposed the views of 
the orthodox or dominant party was to be put down; 
and the use of a Gospel by an heretical (i. e., uasuc- 
cessful) sect was sufficient reason for reviling and 
rejecting it. For an admirable estimate of the tesU- 
mony of "the Fathers," respecting points of this kind, 
see " Second Travels of an Irish Gentleman in Search 
of a Religion," by Rev. J. Blanco White, vol. I, 
chap. vii. 

Note 2. " By the murmurs and restlessness of hrdie- 
die rage" — Page 15. 
Luke vi. G — 11. The account of this transaction 
by Matthew and Mark has a much less vivid impress 
of truth and nature : see Matt. xii. 9 — 14 ; Mark iii. 
1 — G. If the enemies of Christ entertained a desire to 
entrap him, by taking advantage of a Sabbath cure, it 
is surely not likely that they would themselves broach 
the subject (as Matthew represents), and put him on 
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his guard, by directly asking his opniion about the 
lawfulness of healing on tbe Sabbatli. Luke's account, 
which exhibits our Lord, as himself observing their 
silent curiosity on the subject, and starting the dispu- 
ted question in a, form which could not but perpiex 
them, ia more probable. See Schleiermacher's Criti- 
cal Essay on the Gospel of St. Luke, in loc, 

Notfi 3, "From the different positions of the obser- 
vers." — Page 17, 

The calling of the first Apostles [Andrew, Peter ; 
James, aud John) is recorded in the following passages 
of the several Evangelists ; Matt. iv. 18 — 22; Mark i. 
16—20; Lukev. 10, U; John i. 37— end. In com- 
paring these accounts, several discrepances present 
themselves, with respect to both the place and the 
order of the transactions. 

In Matthew, Mark, and Luke, the scene Is by the 
f Galilee. 

In John, the scene is in Judaea: the calls in Gahlee 
r.teing, according to this Evangelist, those of Philip 
I Kid Nathanael, who are not mentioned in the other 
Gospels. 

Matthew and Mark represent the two pairs of 
brothers as successieely called ; first Andrew and 
Peter; then, after a short interval, James and John. 

Luke makes no mention of Andrew, and represents 
(be others as called simultaneously. 

John represents Andrew as called with himself [for 

I nameless one can be no other] ; and Peter as 
mbsequently called through the instnuuentaht^ of 
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lUa brother Aodrew. Of James he is nlent. 
obvious that this account is entitled to the j 
degree of respect. 

The casting of the demons into the swine is 
narrated in Matt. viii. 28—34 ; Mark v. 1—20 ; 
Luke viii. 26—39. 

According to Matthew, fwo demoniacs were cured; 
according to Mark and Luke, only one. Patdus and 
Schleiermacher suppose that the notion of plurality 
WHS derived from the "Ler/ion" of demons, and the 
plural I'orm into which this fancy of the maniac threw 
the dialogue. The silence of Matthew respecting the 
number of demons renders highly probable this ex- 
planation of his number of men. 

According to Luke, a considerable delay ensued 
between Christ's command that the cure should take 
place, and its actual occurrence; Matthew conveys 
the idea that the cure followed instantly on the 
command. 

Matthew's narrative implies, that our Lord expli- 
citly sanctioned the behef of a positive transference of 
demons from the maniacs to the swine, and himself 
claimed in this event a two-fold miracle ; first, the 
cure of the maniac; then, the maddening of the 
swine. Luke relieves us from the anxieties of the 
latter half of this pretension ; in his narrative, Jesus 
himself asserts no other miracle than the simple cure : 
all the rest may he an unanthoriBed inference of the 
bystanders, suggested by a loss of some portion 
or the whole of the herd, simultaneously with the 
restoration of the madman. If indeed the men had 



f 



implored Christ to send the evil spirits into the swine, 
and the destruction of the animals had instantly 
followed, the coincidence woidd perhaps have been too 
remarkable to lie within the probable range of natural 
causes. But it does not appear that the man preferred 
any such request. It is indeed said [Luke viii. 32,) 
" they (i. e. the devils) besought him, that he would 
Buffer them to enter into them" (the swine) ; but 
that these words describe a petition from the lips of 
the man, is an assumption not only unauthorised, but 
plainly discouraged by the whole contest. Wherever 
the man takes part in the dialogue, (v. 28, 29, 30,) 
he is spoken of and he speaks of himself, in his own 
proper person, in the singular number ; e.g."Ae8aw 
Jesus ;" " he cried out ;" " what have Z to do with 
thee;" "/ beseech thee, torment me not;" "/iesaid 
*Legion.' " The writer, by abandoning this form of 
expression in v. 31, 32, indicates that he is no longer 
describing any speech of the maniac ; but a petition, 
which he supposes the demons themselves to convey 
to their vanquisher ; and which, passing between 
superhuman spirits and the mind of Christ, would be 
necessarily secret, imperceptible to the senses of 
bystanders, and discoverable only by inference 
from the incident that followed, I admit, that in 
Iiuke iv. 33, 34, we have an instance, in which a 
maniac personates the evil spirits supposed to possess 
his body; but such personation, however natural in 
the frenzied speech of the lunatic, appears inadmissible 
Ljm the sober narrative of the historian. 
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Note 4. " For instnectwn in rightemisnesa." — pHgeOT,"^ 

The remark on the translation of thig celebrated 
verse is not intended to impugn the grammatical oot- 
rectnes3 of the Common Version. If indeed the 
authority of the Syriac, Vulgate, and Arabic versions, 
and of several early ecclesiastical writers were sufficient 
to justify the rejection of the aai which separates 
Sion-iiuffTOf and upi^iftoj, the common rendering would 
be inadmissible. But since by the general suflrage 
of manuscripts we must decide on the retention 
of the particle, the two translations are critically 
on a par ; and our preference of the one to the other 
must be determined by considerations purely exegetioal. 
The most plausible objection to the rendering, which 
for reasons that were satisfactory to Grotius, Baxter, 
and others, I have adopted, is this ; — that the word 
" also" appears to have no force in the passage, which, 
would indeed he improved, rather than injured, by its 
omission. The function of this little word is to note 
the introduction of some additional idea : and if we 
conceive the Apostle to say, that " all divinely-inspired 
scripture is aUo fi. e, in addition to its quality of 
inspiration) profitable," &c. his sentiment assumes 
the tameness of a truism or an anticlimax, Paul 
would hardly think it worth his while to announce 
respecting any writings, that they are not only f^om 
God, but, moreover, useful. 

This objection (which it is surprising that orthodox 
commentators have not more frequently urged) appears 
to me conclusive against any view of the passage, 
which represents the Apostle, in his description of 
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certain sacred books, as enumerating their excellencies 
in this order: 1st their Divinity ; 2nd their utility.— 
Yet this view has been taken, I believe, by all who 
have adopted the altered translation. By embracing 
within our cotiaideration the 13th, 14th, and I5th 
verses, a dilferent distribution of the author's senti- 
ments at once presents itself: v. 13. 

I. — He speaks of certain selfish impostors, who will 
do mischief by misleading the ignorant from the sim' 
plicity of the Christian faith. 

II. — With the creduhty of these victims of decep- 
tion, he contrasts the stability of Timothy's mind, well 
prepared against such seduction ; 

1. By the knowledge that Paul himself, the greatest 
living missionary of Christ, had been his instructor: v. 14, 
By his early familiarity with such of the Hebrew 
•criptures, as were able to prepare him wisely ftff the 
religion of the Gospel, — to light his path of entrance 
into the peace and security of Christianity : v. 15. 

Then having mentioned the importance of these 
writings to the personal faith of Timothy, as an indi- 
vidual, Paul proceeds (v. 16.) to aSinn iheii addUional 
importance to the public effieieney of his pupil, as a 
professed teacher of the Gospel among the Jews : and 
this I conceive to be the idea introduced by the word 
lUso : all divinely inspired scriptures are useful, not 
^^.only as supports of your own faith, but also as instru- 
^Kments for convincing others. The order, therefore, in 
^P-Which the qualities of the sacred hooks alluded to are 
^KMramerated, is not, 1st, their Divinity; 2ndly, their 
^K'Otility; but, 1st, their usefulness to the individual 
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disciple; 2iidly, their usefulaesa to the public instruc- 
tor. 

If then the amended translation truly expreases the 
meaning of the Apostle, he attempts to decide nothing 
respecting what books are divinely inspired ; but 
simply points out the uses to which any books, shown 
to bo inspired, may be applied. It ia true that be 
could not have written the passage, if he had not held, 
that there were gome writings for which this character 
might be claimed : and if we proceed to determine hy 
conjecture, what writings were in his thoughts, we 
cannot be at any loss for probabilities to guide us. 
The only parts of the Hebrew scriptures to which 
Paul's deseription applies, — the only parta which 
could preserve in Timothy, and create in others, a 
belief that Jesus was the Messiah — were obviously 
those which had supported the expectation of a Mes- 
siah, viz. the prophetical books. These wTitings con- 
stituted the great store-house of arguments, to which 
the missionaries of the Gospel had recourse in reason- 
ing with Jews : and the instances are very few in which 
appeal ia made, by Christ or his Apostles, to any other 
portion of the Old Testament, except the Book of 
Psalms. Historical facts are indeed alluded to, which 
are recorded in the Israclitish annals ; hut no authority 
is ascribed to these annals, beyoud that which attaches 
to ordinary fidelity in narration. 

The opinion of the Apostle cannot, then, be cited, 
except in favoiur of the prophetical writings. And the 
sense in which he understood these to be inspired, was 
probably very different from that in which modem 
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theologians repeat the Hame affirmation. The whole 
extent of his doctrine we may coneeive to have been 
expressed by the Apostle Peter (2 Pet. i. 21) ; "Pro- 
phecy came not in old time by the will of man; but 
holymen of God spake, moved by the Holy Spirit;"— 
that those also who recorded these speeches, wrote by 
the Holy Spirit, — that in addition to the Huperhixman 
tneasage, there was a superhuman report of it, is a 
.Botion of which no trace can be found in the apostolic 
-writings. The whole amount, therefore, of Paul's 
doctrine is, that the Prophets liad a prEetematural 
knowledge of future events ; and that their communi- 
Cstions were recorded in the prophetic books. By the 
«dmission of these points, the theory of inspired com- 
position obviously gains nothing. 

In defence of the meaning wiilch I have assigned, la 
the Lecture, to SioTrnuinof, I have only to refer to 
Schleuaoer, who enumerates poets among the per- 
sons to whom it may be apphed. I shall probably 
however, of the technical distinction 
which divines have established between "classical'' 
and "theological" inspiration; — and shall be asked, 
whether it must not be of the latter that the 
Apostle speaks. The distinction is altc^ether artificial 
and deceptive. It describes, not two meanings of the 
fnord inspiration, but treo very different receptions 
mhieh ive girx to its claims. When the writers of 
Greece or Borne intimate the pretensions of a poet, a 
Pythoness, or an augur to divine influence, and when 
the Israelites affirm the inspiration of their Prophets, 
the two claims are identical; both parties mean the 
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same thing, viz., tbat the seiitiments and feeling^ 
their great national authorities have a auperhui 
origin: and the only difference (except that ' 
attends the Polytheistic nature of one religion and the 
Moootheiatic of the other) is, that we reject the first 
claim, and admit the second. And if we adopt the 
same signification of such phrases in classical and in 
Hebrew (vritings, is it not probable that in both they 
meant, neither quite bo little as we ascribe to them in 
Pagan authors, nor quite bo much as theologians ex- 
tract from them in the Bible ? They ascribe, indeed, 
a Providential origin to certain ideas ; but in times 
and countries not enjoymg much scientific cultivation, 
the distinction between the natural and the miraculous 
cannot be understood with any exactitude; nor will 
that, which is simply ^roP((fcM(Ja^ in its effects be 
discriminated with precision, from tbat which is 
supernatural m its cause An interpreter who aasigna 
to this consideration its proper weight, while he avoid* 
melting away the Apostle s meaning into the supposed 
"classical" sense of mspiration, wUl not I 
into the rigid form of the ^^theological" 
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Note 5. '^Experience in their noble and holy off^e."—* 

Page 30. 
No passages are more frequently adduced to prove 
the uuhmited inspiration of the Apostles, tban the two, 
the true interpretation of which the foregoing passage 
is intended to suggest. And certainly, an influence 
that should literally " teach them all things" — " bring 
all things to their remembrance, whatsoever Christ 
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had said to them," — "guide them into all truth,'" — 
shew them things to come," would amount to the gift 
of universal infallibility. But the very strength of 
-the expresaions, so ubviouBly hyperbolical, far from 
sncouraging, absolutely forbids any such construction. 
Understand them literally, and they prove too much. 
The most orthodox upholder of the apostolic inspira- 
tion will not maintain that the Twelve knew " all 
tAinffs," and were in possession of "all truth." — 
! limitation then is inevitable. The promise is 
Hot all-comprehensive. There will be little hesitation 
in excluding from it subjects of physical, chemical, 
physiological, aud metaphysical inquiry ; that Paul 
not acquainted with the Law of Gravitation, 
nor Peter with the Atomic Theory, will be readily 
admitted. We must further proceed to restrict their 
acquaintance with whatsoever things Christ had said 
to them ; for they differ in their accounts of his dis. 
courses. And that they had foreknowledge of the 
things to come," even within the limits of their 
own personal history is contradicted by Paul's asser- 
tion, that he went from city to city, " knowing 
nothing," but that every where, "bonds and afflictions 
awaited him." Where is this exclusion of topics from 
the range of inspiration to stop ? What title must be 
shown, in order that a subject may retain undisturbed 
poaseBsion? By what rule must we fis the line of 
demarcation, on one side of which every thing is 
infallible. The usual answer is, that the Apostles' 
inspiration extended to every subject, with which it 
befitted their mission that they should be familiar. — 
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And then the theologian proceeds to atate the matters, 
of which }i£ thinks the Twelve ought not to have been 
ignorant ; that is, he tells iia what inspirdtioQ he would 
have given, if the decision bad been in his haoda. It 
is evident that by this means we make no approach to 
the solution of our historical question, but gain only 
a list of learned opinions about the fitness of things. — 
One divine cannot conceive it to be proper that St, Peter 
should misunderstand a Psalm ; another feels a repug- 
nance to the idea that St, Paul could err in logic ; a third 
entertains insuperable objections to St. James having 
expected to witness a personal return of Christ to this 
world: anduponnoother evidence than the private feel- 
ings of individuals, oneclassof ideas after another is in- 
vested with the dignity oF inspiration, or deprived of it. 
To say, it was fit that on certain topics the ApoBtles 
should be unerring; therefore they were so; ia s 
species of reasoning, from a supposed propriety to an 
actual fact, which is altogether inadmisaible. If fit- 
Bess is to be the test of inspiration, what is to be the 
test of fltneas? The whole advantage of inspiration 
disappears under the operation of this rule. Its peculiar 
function is. to communicate truths inappreciable by one 
natural faculties : but if, before we can he assured^^l 
its existence, we are to find out what truths are fit^^| 
be communicated, we have already performed foe -M^^l 
selves the very office ia which it proposes to aid ub; 
Uid instead of appieciating a statement, because we 
bold it to be inspired, we hold that it ia inspire^^_ 

L because we appreciate it. ^^| 
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the extent of the Apoatle'a inspiration, seems to recom- 
mend strongly a cautious interpretation of our Lord's 
promises on tlie sutject of their future lot. If by the 
" Holy Spirit" which was to be their supporter or 
comforter, we understand their Divine Commission 
[including the miraculous powers, and such occa- 
sional communications as that which sent Peter to 
Cornehua,} all the demanda of our Lord's concluding 
discourse appear to he satisfied. No preternatural 
influence upon the understanding is promised ; and 
the natural operation of their mission was sufficient 
to produce all the enlightening effects, of which 
Christ speaks in the passages under consideration. 
It "guided them into all the truth," — it "taught 
them all things" which their Lord had found them 
yet unable to bear, such as the calling of the Gentiles 
and the abrogation of the Law ; it brought to their 
remembrance "whatsoever things Christ had said," 
in reference to these topics, and which, at the time, 
had made no impression, because their import had not 
been comprehended. It " shewed them," — expounded 
to them, — " things to come," events which, while 
Christ was speaking, were approaching, viz., his death, 
resurrection, and ascension ; and which, until their 
effects began to develop themselves, would remain a 
Eoystery to the bewildered disciples. 
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Note t. " Till they futve received the Papal sane- 
/ion.''— Page 42. 
A marked caution may be observed in recent Roman 
Catholic writers in this country, when they speak on 
the subject of infallibility. Nevertheless, the view 
which I have given of the doctrine of their church on 
this point, will be found to receive the Banction of 
their moat discreet reprenentative, Mr. Charles Butler- 
" Every ecclesiastical cause," he says, " may be 
brought to him (the Pope), as the last resort, hj 
appeal; he may promulgate definitions and formularies 
of faith to the universal church ; and when the general 
body, or a great majority of her prelates, have assented 
to them either by formal consent, or tacit assent, all are 
bound to acquiesce in them. " Rome," they say, in 
such a case, ' has spoken, and the cause is determined.' " 
In explaining the difference between the Transalpine 
and Cisalpine o]rinions on the question of Papal preroga- 
tive, Mr. Butler states, that the advocates of the former 
" ascribe to the Pope the extraordinary prerogative of 
personal infallibility, when he undertakes to issue a 
solemn decision on anypoint of faith. The Clsalpines 
affirm, that in spirituals the Pope is subject in doctrine 
and discipline to the Church, and to a general council, 
representing her ; that he is subject to the canons of 
the church, and cannot, except in an extreme caaSi 
dispense with them ; that even in such a case, hii 
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BBspensatioD U subject to the judgment of the Church ; 
HQiat the hishops derive their jurisdiction irom God 
Htimself immediately, and not derivatively through the 
HjPope." — "They affirm that a general council may 
^Brithout, and eveu against, the Pope's consent, reform 
Hhe church. They deny bis personal infallibility, and 
Hhild that be may be deposed by the church, or a 
Hnneral council for heresy or schism ; and thej' admit, 
BItat in an extreme case, where there is a ,^reat division 
Kef opinion, an appeal lies from the Pope to a. future 
■l^eral council." It is obvious from this statement 
that the Cisalpines transfer the infallibihty, which 
they withhold from the Pope "personally," to the 
general council of Bishops who " derive their jurisdic- 
tion from God himself immediately." — Book of the 
Roman Catholic Church, Letter X, 6. 

The Fathers of both the Greek and Latin churches 
r ;q)eak in very magnificent terms of the inspiration of 
I councils. 

;on Stylites, the renowned ascetic, who, not 
content with eclipsing all rivals in achievements of 
fasting and seclusion, crowned his virtues by chain- 
ing himself to a rock for seven years, and living at 
the top of a pillar for thirty more, wrote a letter to the 
emperor Leo in behalf of the council of Chalcedon. 
The letter was composed about A. D. 460, and is preser- 
ved byEvagrius Scholasticus. The council of Chalcedon 
(the fourth general council) was held A.D. 4.51, for 
the purpose of rescinding all the acts of another of 

Eie inspired assemblies previously held at Ephesus; 
in order to settle whether the nonsense of 
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FlavianuB or tbat of Eutyclies, respecting the nia 
natures in Christ, should be the orthodox e 
quiet in this world, and salvation in the r 
Ephesian convention [called by theological courtecf^ 
"the sjDod of robbers,'') had manifested so holy ft 
zeal for the Eutjchian jargon, that Flavianua died of 
the blows which he there received from episcopal fisU. 
The council of Chalcedon deposed and exiled hia 
enemies. Of this assembly Symeon Stylites says: "In 
my declared attachment to the faith of the six hundred 
and thirty holy fathers sasemhled at Chalcedon, I take 
my stand upon an actual revelation by the Holy 
Spirit: for if tbe Saviour is present among two or three 
gathered in his name, ia it conceivable, that among 
holy fathers, so numeroas and eminent, the Divine 
Spirit should not be present throughout." — Evagr, 
Hist. Ecclea. II. 10. 

Note 2. "Passive vehicles, no doubt, ofmisdom not 
thcirown." Page 44, 
The words of Socrates are these ; iii»To/i«;(l»( 

(otfiTif, ap ut aJiX^?ioU( (3^«i7ipiififri tirfABfijSmoy. — Hist. 
Eccles. i. 23. 

Note 3. "Jlists and marshes of human corruption." 
Page 44. 
For many admirable observations on ecclesiastical 
councils, see Jortin's " Remarks on Ecclesiastical 
History;" Vol.1, p. 31. seqq. The contentions which 
disgraced these assemblies appear, in some of the 
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), to have whoUy extiDgiiished the behef ia their 
infallibility. Gregory Naziaazen, at least, in the fol- 
lowing passage, declines the honour of participating in 
flieir inspiration : " To say the truth, I have made up 
r mind to shun oil conventions of bishops ; for 
rer did I know one that had any useful end, and 
did not occasion an aggravation instead of a diminutioa 
the wranghngs and rivalry which they 
Bccite (and you must not think that I mean to be 
offensive io sajmg it} pass all the powers of deacrip- 
tion." — Epist 53 Procopio 42 In a letter to another 
[correspondent, he avows the same intention; "1 am 
sick of struggling against the jealousies of holy bishops, 
who render harmony impossible, and make light of 
&e interests of the faith in the pursuit of their own 
quarrels. For this reason, I have resolved (as the 
Baying is) to try a new tack ; and to gather myself up, 
a they say the nautilus does, when it feels the storm; 
<-4o gaze from afar at others buffeted and buffeting, 
intent myself on the peace of heaven."* — Epist. 65. 
Philagrio. 59. Notwithstanding the i'requency with 
t^cb the evidence of this Father has been appealed 
b against ecclesiastical councils, to some of my readers, 
I poetical testimony on this subject may he UD- 
mown ; the four most remarkable lines may be thus 
loosely rendered ; 

" Ni; ask me not ; Ml never sit 

" Wbere gecsi; and cranes in uproar fight. 
■' Delected slianie. and hate, and strife, 
" Afisemhled tbere, offend m; sight." 
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Note 4. " ' The greatest and meat ancient atid i 
trioug church,' and ascribing to it a ^ superior 
Reaih/iip.' " — Page 58. 
The whole passage of Irenseus, in which these 
phrases are found, is thus translated by the author of 
the "Travels of an Irish Gentleman in Search of a 
Eeligioa :" — " We can enumerate those bishops, who 
were appointed by the Apostles and their successor* 
down to ourselves, none of whom taught or even knew 
the wild opinions of these men (heretics). However, 
as it would be tedious to enumerate the whole list of 
sucoessions, I shall conSne myself to that oi Some, the 
greatest, and most ancient, and most iUustriota 
Church, founded by the glorious Apostles, Peter asd 
Paul; receiving from them her doctrine, which was 
announced to all men, and tvhich, through the »ue- 
eessions of her MsJtops, is come down to ub. Thus 
we confound a/l those who, through eeil designs, or 
vainglory, or perverseness, teach what iheg aught 
not ; for, to this Church, on account of its superior 
headship, every other must have recourse, that is, the 
faithful of all countries; in which Chiu-ch has been 
preserved the doctrine delivered by the Apostles.''-^ 
Iren. adv. Hceres. lib. iii. quoted in Travel 
Vol. I. p. 30. 
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Note 5. " The silly credulity of Bpiphaniug, the, im- 
placable fury of Tertullian, lite frantic bigotry of 
Jerome." — Page 61. 

The peculiar position which these and other ecclesi- 
astical writers hold, as the chief, and often the only, 
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Jastorical aathorities of their limea, haa interfered, 
■carcely less than theological prejudice itaelf, with ihe 
iiettlement of their real claims to respect. To justify 
&E epithets which I have applied tn them is only too 
asy : the followint; gleanings from their writings may 
erve to give the English reader an idea of these sainted 
men. 

In hia account of the Ehionites, EpiphanJua intro- 
Buces a biographical notice of a personal friend of his, 
ah, — a convert to Christianity from Juda- 
The narrative is so illustrative of this Father's 
amusing credulity, that were it not for its length, and 
Dus character of one of its episodes, I would 
jtresent it entire to the reader. The object of the 
, to set forth the virtues of Joseph, and re- 
1 the wonders of hia convoraion. Yet so great is 
Ihe simplicity of the pious Father, that his friend's 
Snemory profits less by his eulogy, than it suff'ers from 
)(us statement of facts. For Joseph appears (as will be 
n by the following narrative) to hs^'e been singularly 
unsusceptible of Divine illumination : and though, 
iWbile he was tithe-proctor among the Hebrews, he was 
fevored with four personal interviews with Christ, and, 
by the power of Jesua, delivered from two dangerous 
maladies, and enabled to work a signal miracle, — he 
■till continued a perverse disciple of Moses, tilla sound 
■beating from some Jews whom be had offended in the 
exercise of his unpopular calhng, a half-drowning in 
the river Cydnus, an introduction to the Emperor 
Constantine, and a lucrative office under his adminis- 
tration, opened his eyes to the truth. 
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He was origlaally one of the aasiatant officers of the 
Jewish patriart^h Ellel at Tiberias ; and it was at the 
death-bed of that venerable person, that hia attention 
waa first called to the Christian faith. The dying man 
sent for a physician r and fortnnately, at least for his 
soul, a Christian bishop appeared, to perform the duties 
of medical attendant; for. under the guise of a lotion, 
he received the holy water ; and escaped from the 
phials, both of medicine and of wrath, by swallowing 
the episcopal mysteries. From this scene of pious 
simulation all attendants were excluded: but Joseph, 
who appears to have been of an inquisitive turn of mind, 
a^.plied his eye to a crevice in the door : and beholding 
among the mysteries within, a quantity of gold by no 
means inconsiderable pass from Ellel's bands to the 
bishop's, hehecame exceedingly troubled in conscience 
about hia continued alienation from the faith of the 
Gospel. This uneasiness was increased when, after the 
patriarch's death, he surreptitiously broke open the 
ecclesiastical treasury chest, which Ellel had kept 
sealed in hia chamber, and found that the gold, thouj 
ail gone, had only made room for what the go< 
bishop had justly regarded as exceeding all price,-^ 
copy of the Gospel of John, and the Acta of t 
Apostles. The office of Hebrew Patriarch was her 
tary : and the son of Ellel, being very young, 
committed to the guardianship of Joseph, with othen, 
till tlie age of pupilage should expire. The life of his 
dissipated ward providentially carried on the guardian'^ 
prepossessions iu favour of Christianity. For he ol|^H 
, served with astonishment, that while his own disciplii^^| 




and exhortations failed to check the yo 
of vice, the magical power of Christ's name and of the 
sign of the cross defeated his profligate designs, and 
eupernaturally protected Christian virtue from his hate- 
ful aeductions. These impressions, however, not being 
Bufilcient to effect his conversion, our Lord himself 
appeared to him, and claimed his faith. The vision 
was tinsucceasful, — even when renewed in a period of 
extreme illness, and accompanied with a promise of 
recovery, A second sickness, giving occasion for a 
third appearance of Christ, was followed by the same 
fesult. In these successsive proffers of his religion, 
Jesus, reversing the policy of the Sibyl, who at each 
,-Tetiim with her prophetic books demanded severer 
terms, held forth more ample promises to the unbe- 
lieving Joseph : and at the fourth visit, the gift of 
miracle is imparted to him. Timid aod hesitating, he 
proceeds to experiment upon a furioiis maniac of Tibe- 
and by virtue of the sign of the cross, instantly 
i^ects the demon. Strange to say, he is still incredu- 
lous : and no further miracles seem to have been wasted 
on so hopeless a subject. Indeed more sublunary con- 
siderations were much better adapted to the temper ol 
his mind. Being shortly after sent on a mission to 
collect dues, and reform abuses, for the Hebrew 
ecclesiastic a, he inciu'red the enmity of some of his 
nation, whom he had removed from places of trust and 
emolument. The discontented forced their way to his 
apartment. It was at the luckless moment, when he 
lappened to have before him a copy of the Gospela lent 
to him by a Christian acquaintance. They beat Mm 
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violently, carried him to tiie Synagogue, and repeat 
the castigation there : and, thougli he was delive 
from their hands hy the friendly interpoBition of 
bishop from whom he had borrowed the Gospels, 
persecution followed him on his departure : and at 
subsequent point of his journey, he almost lost his 
by being thrown into the river Cydnua. At this junc- 
ture, however, he was recommended to the Kmperoi 
Constantine, — " that genuine servant of Christ ;'. 
received ofRce and rank from him, with permission 
prefer to him any request that he might 
proper. InSamed with a sutiden zeal for the Gosj 
he solicited and obtained a commission to bull 
churches to Christ in all the Jewish towns and 
lages ; — a task which no zeal had hitherto accomplisb- 
ed, lukewarm Christians having excused themselves 
from the attempt on the plea, that there was not a 
believer in the country." — Epiphanius continues : 
" Joseph received written credentials with his appoint- 
ment : and went to Tiberias, carrying with him a 
letter of credit on the imperial treasury for the expenses 
of the undertaking and his own private salary. He 
began his task in Tiberias. In that city there 
already a spacious temple, called, I think, the A( 






• It is surprising:, that the Irish Proteatmt Establiri 
meat has never availed itself of so venerable a pteeedeat, 
in favour of ehuccbea without congre gal ions. The word* 
of Epiphaaiiu are much to., the poiot : the proposal wa»-n 
Sta wjao-TayftaTO! jSauiAiinu oitoJofiBO-iit Xjibtu »itAi!a-'ia{ 
if T«r( wsAfffi nil Jtiifiaij 1UF loi/oa.lii'i'. f*9 
firvus-Ei SiKoj'ouno-ai ixxAiiirix;, }ia to u^ti 
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rneum, which, remaining still incomplete, the citizens 
I irere anxious to &t up aa a public bath-house. Joseph 
BO sooner discovered this edifice, than he took advan- 
tage of it for hifl purpose : and finding that, up to a 
certain height, it had been constructed of square stones, 
I measuring four cubits each, he began from that eleva- 
I tion to execute his design for an ecclesiastical building. 
LQuick-lime and other materials were of course indispen- 
ksable ; and he ordered six or seven lime kilns to be made 
I outside the city. The audacious and determined Jews 
* resort to that black art (/i,«ijiya«ia() which never faUs 
themjand, by tricks and magic, the sly fellows (yiudJai) 
contrive to damp the fire; though their success was only 
temporary. At first, however, the fire went down, and 
did no work, and appeared to have lost its natural 
properties. Those who tended the kilns and had the 
charge of the fuel, finding that every thing stood still, 
explained the thing to Joseph. He was stung with 
mortification ; and burning with zeal towards the Lord, 
he rushed out of the city, and called for water in one 
of those urns which the people of those parts term 
Cacubia. A crowd of Jews had thronged to the 
spot, curious to see what would be Joseph's resource, 

»aiid the result of their own machinations. In the pre- 
■ence of them all he took the urn; and with his finger 
having made on it the sign of the cross, he loudly 
invoked the name of Jesus, and spokethus; "in the 
name of Jesus of Nazareth, who was crucified by the 
common ancestors of myself and of this multitude now 
t» present, let this water have power to overcome all the 
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Bad to restore to the fire its natural qualities, that the 
house of the I,ord may be finished." Having said thus, 
he sprinklGd the water on each of the kilns ; the spells 
were dissolved, and, in the sight of all, the fire blazed 
up. The niultitudeB present shouted, as they returned; 
" there is One God, the helper of the Christians."^ 
Adv. Hcer., Lib. i. Tom. ii, EbionEel, Vol. I. p. 1306, 
Colonise. 1682. 

Epiphanius appears to have been scarcely less cre- 
dulous with respect to matters under his own observa- 
tion. He says that " for the conviction of unbelievers 
fountains and even rivers are at the present day turned 
iQto wine. At Cibyra, a town of Caria, there is a 
fountain which annually undergoes this change, at 
the very hour when, at the bidding of Christ, the 
attendants at the marriage feast at Cana in Galilee, drew 
wine from the water vessels, and presented it to the 
president of the feast. Another fountain of the same 
kind exists at Gerasa in Arabia. 1 have myself drunk 
from the fountain of Cibyra, and my brethren from 
that of Gerasa." — Adv. Hcer. Lib. ii. Hcer. li. Tom. L 
p. 451 . 

The following may be taken as a specimen of this 
Father's skill in the interpretation both of nature and 
of scripture ; he says, " There is no bird that mani- 
fests such a love for its offspring as the pelican. The 
female, while sitting on the nest to take care of her 
young, cherishes them with such tenderness, that she 
pierces their sides with her kisses, and they die o£ the 
wounds. In three days the male bird visits the nest, 
and is deeply a£bcted at finding bis young ones dead. 



Under the impulsG of his grief, he strikes his own side, 
and opens wounds in it; and the Itlood which flowa 
thence, infused into the wounds of the young birds, 
restores them to hfe. Thus our Lord Jesus Christ 
had his side pierced by a spear, and immediately there 
came forth blood and water. And hs dropped his 
blood upon his young ones, — ^that is, on Adam, and 
Eve, and the Prophets, and all the dead, — and enhght- 
ened the world, and gave them life by his three days' 
sepulture and his restu-rcction. It is on this account 
tbat he said by the Prophet, ' I am like a pehcan in 
the wilderness.' '" — Physiol, c. 8. 

The reader will probably not think Jortin harsh in 
Baying, that this Father was " made up of hastiueas and 
^edulity," or in calling him " the father of tales."' 

Gibbon has already enabled the English reader to 

iwrai a just estimate of the temper of TertuUian, by 

I q«oting a few sentences from the conclusion of his 

L tract upon the games. The whole passage deserves 

f to be read ; — 

'■ What a spectacle is at hand in the Advent of the 

■ Iiord, doubted, humbled, withheld from triumph no 

r longer! What joy among the angels, whai glory 

for the saints rising to life ! What a kingdom for the 

just for evermore ! What a city in the new Jerusalem ! 

For it will not be without its games ; — it will have 

Ltbe final and eternal day of judgment, which the 

rentiles now treat with unbelief and acorn, — when so 

a series of ages, with all their productions, will 

e hurled into one absorbing fire. How magni&cent 

lb« scale of thai game! With what admiration,— 
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what laugbter, — what glee, — what triumph shall I 
perceive so many mighty monarchs, who had been 
given out as received into the skies, even Jove him- 
self and his votaries, moaning in unfathomable gloom; 
The governors too, persecutors of the Christian name, 
cast into fiercer torments than they had devised against 
the faithful, and liquefyiog amid shooting spires of 
flame ! And those sage philosophers, who had de- 
prived the Deity of his offices, and questioned the 
existence of a soul, or denied its future union with 
the body, meeting again with their disciples only to 
blush before them in those ruddy fires ! not to forget 
the poets, trembling, not before the tribunal of Bieda- 
mauthus or Minos, but at the imexpected bar of 
Christ ! Then is the time to hear the tragedians, 
doubly pathetic now that they bewail their own ago- 
nies ; — to observe the actors, released by the fierce 
elements from all restraint upon their gestures ;— .to 
admire the Charioteer, glowing all over on the car of 
torture ; — to watch the wrestlers, thrust into the strug- 
gles, not of the gymnasium, but of the flames. Yet 
no: even this spectacle shall I forego, to revel with 
insatiable gaze in the dismay of our Lord's own perse- 
cutors. ' Here he is,' shall I say, ' the Carpenter's 
Son,' — ' the Sabbath breaker,' — ' the Samaritan,' — ' the 
possessed.' Here is he, whose life you piffchased from 
Judas; — he, whom you buffeted, and scourged, and spat 
upon, and presented with vinegar and gall. Here is 
he, whose body was removed by the arts of his disci- 
ples, to support the tale of a resurrection, — or by the 
anxiety of the gardener, lest his lettuces should be 
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turt hy the feet of visitors. What prsetor or conaul, 
or questor, or priest, can purchase you by his muni- 
ficeDce a game of triumph like this ? Yet we, by the 
imaginative power of faith, enjoy a foretaste of it 
already. And what must we aay of those reserved 
felicities, which eye hath not seen, nor ear heard, 
and it hath never entered the heart of man to con- 
ceive ? I flatter myself they will be more grateful 
than the Circus, or the Stadium, or the etage-box 
iteelf."— De Spect. c. 30. 

Jerome's theological violence might receive the 
credit of sincerity, if bis whole life were not in con- 
formity with the episcopal policy of siding with the 
strongest party. The dispute which most severely 
agitated his times, was respecting the tenets and writ- 
Inga of Origen. This father, during the two hundred 
ITS which had elapsed since his death, had been held 
the highest esteem, and thought to confer great 
honour upon the church by his uncommon learning, 
and his pretensions to philosophy. Jerome had ranked 
}iimself among his moat ardent admirers ; had trans- 
jftted many of his works for the use of the Latin 
irches, and promised to translate more ; had boasted 
being his imitator ; and afiirmed it to betray sheer 
ignorance to deny, that, alter the Apostles, Origen waa 
the chief glory of the church.* In the year 385, how- 
ever, Alexandria received a new bishop, Theopbilus, — ■ 
who was vehemently opposed to the followers of 
Origen. His hatred to the Origenists proceeded, not 
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from any religious zeal, but from some persoual oBence 
which he had received from the monks of the Nifrian 
desert. These monks had interfered with some ambi- 
tious and artful designs of the bishop ; and he vented 
his indignation, bj denouncing their favourite religions 
tenets and writings, — which were those of Origen. — 
Imperial edicts were obtained against them ; popular 
fury was deliberately excited ; ignorant deserters from 
the persecuted party were made to swear that in a. cer- 
tain dark tavern they had seen Origen tormented in 
hell fire ; the books of the once revered Father were 
prohibited ; hia followers driven from Egypt, Syria, 
and Cyprus ; and inhuman attempts made to deprive 
them of shelter and hospitality in their flight. All this 
Jerome not only sanctioned, but instigated ; and even 
wrote again and again to Theophilns, reproaching him 
with his lenity to the heretics. He boasts of his share 
in these proceedings : " the rescripts of the Emperors, 
which order the expulsion of the Origeuists from 
Alexandria and Egypt, were issued at ray suggestion : 
that the Roman bishop detests them with so intense 
an aversion, is the effect of my advice : that the whole 
world has recently been in a blaze of hatred against 
Origen, who was once read with perfect composure, is 
the work of my pen." In a letter to Theophilus, he 
says, *' many of the saints are far from being pleased 
with your patient treatment of this abominable heresy : 
and while you vainly expect to correct by your lenity 
an evil that preys upon the vitals of the church, they 
think that, in giving an opportunity for the repentance 
of a few, you foster the audacity of the wretcltea, and 
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strengtlien their faction," Whether Theophilus oaly 
wanted a flapper like this, to adopt a course so truly 
congenial to his own temper, it is impossible to say ; 
but his vigour appears shortly after to astiafy even his 
ardent correspondent ; for in another letter, written 
within a year of the former, Jerome says ; " I write 
briefly to assure you, that the zeal of your emissaries 
for the faith, their activity in exploring the districts of 
Palestine for heretics, their perseverance in hunting the 
creatures to their dens and dispersing them, will give a 
triumph to the whole world, and fill it with the glory 
of your victories ; the multitude will gaze with exulta- 
tion at the standard of the cross lifted at Alexandria, 
and the brilliant trophies won from heresy. Go on in 
jour course of vigour and of zeal. You have shown 
.that hitherto your silence has heen a stroke of policy, 
in imbecility of will. For, to speak candidly to 
your lordship, we used to lament that you were so 
patient ; and, ignorant of the tactics of our leader, 
■ere eager for the destruction of these wretches. But 
see, you kept jour hand aloft so long, and suspended 
the blow, only to strike more terribly." Epiatolie 58, 59. 
Hieron. Op. Tom. iv. Part ii. p. p. 597, 598. Edit. 
Benedict. 

Note 6. — "Justified, not hy its eaidence, but hy ttg 
expediency." — Page 65. 
This justification of the pretensions of the Boman 
Catholic church has been occasionally insinuated by 
•ome of its less cautious defenders. One of its most 
ingenious living advocates, the Editor of "Captain 
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Rock," has ventured upon this datigeroua grOimd. IS 

his " Travels of an Irish Gentleman in search of a 
Eeligion," he devotes a chapter (the 19th) to an en- 
quiry into the operation of " human policy," "aa a 
suhordinate instrument," in maintaining the "perma- 
nence, indefectibility, and unity" of the Catholic 
Church : and he wanders so far Jn tracing this course 
of " policy," that one wonders how any one, who is 
found straying so near the camp of the enemy, can be 
received, without suspicion of treachery, among hia 
friends. 

" To return," he says, " to the moredireetly human 
means, hy which the stahility oFthe Catliolic Church 
has been thus wonderfully preserved, — we have seen 
that to the maintenance of entire and chRngeless unity 
among her children, all the energies of her moat 
enlightened' pastors have, in all times been directed; 
and such a system of union being, in fact, indispensa- 
ble both to the peace and durability of their church, 
it is of importance to enquire by what means they so 
well Bucpeeded in effecting it. Was it by throwing 
op n th pt to the multitude? Was it by 

Ian Ik md n reformers, the right of judgment 
uni tt d nd 11 wing every man to interpret the 
S d 1 n he fancied? Far from it; they 

w 1 ttl P ot tant on this point as on all others. 

They asked ivith St. Paul, " Are all Prophets ? are all 
Teachers?" They knew, with St, Peter, that there 
are in the scriptures " things hard to be understood, 
which the unlearned and unstable, wrest to their own 
destruction." They saw the consequences of the first 
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stepa of diBsent in the random courses of the heretics 
of their day. "•**•• "The heads of the church con- 
tinued invariably to act upon the system of requiring 
all within the fold to follow one Shepherd ; and if any 
resisted or dissented, cast them forth from the flock. 
To this exclusion, no less awful a penalty was iittached 
than the forfeiture of eternal salvation." 

The plain doctrine of this passage is, that the rights 
to prohibit enr[uiry, to withhold the Bcriptures, to in- 
flict excommunication, and to threaten damnation, were 
expedient assumptions for the support of a vast eccle- 
siastical corporation. To assure the people that the 
I heretic incurred the "forfeiture of eternal salvation,"* 
t was among "the more directly human meana," of 
upholding the church. It was, then, after all, a trick, 
and not a truth ! — Travels of an Irish Gentleman, &c. 
vol. i. p. p. 91 , 40. 

• Quigquii ergo ab hac Catbolic^ Eccleaice fueiit sepantus, 
qnaotDmlibet laudabiliter se vivere ciclBtimet, hoc solo seelere, 
quod a Christi unitate diEjunctus est, ilan habebit vitam ; led 
Aa Dei loanet super earn. This sentence is pait of o. cirualar 
letter addressed to the DonatiEts b; a council of NumidisD 
bishopB, assembled at Zerta o( Certa. Tbc letter is the produc- 
tion of Au^stln, who had binisdf been guilty of the Manicheaa 
tMiesf.— August, op. torn. ii. p. 347. Edit. Benedict. 
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Note 1. " Clotiie himself mth the attrihntes of in- 
fammiifr^Pe^gs 84. 

That the assumption of infallibility lurks in the 
very principle of dogmatical religion, it is easy to 
render evident in theory : the following remarkable 
passage, from the pen of one of the most powerful of 
English writers, will exempUfy the fact. So ingenuous 
an avowal of the moral sentiments which charscteriae 
the bigot, ia rarely to be found in authors of merited 
repute. Throughout the passage, it will be observed, 
Mr. Hall not merely applies to belief and unbelief 
epithets descriptive only of moral qualities ; but treats 
dissent from his notions as a resistance to divine 
authority, and affirms that the adoption of them, being 
a prerequisite to the divine approbation, is of more 
transcendant merit than any personal integrity. He is 
passing judgment on the act of Theophilua Lindsey, 
in resigning a benefice on his adoption of Unitarian 
opinions : 

"We cannot permit ourselves to place sacrifices to 
error on the same footing as sacrifices to truth, with- 
out annihilating their distinction. K revealed trutli 
possesses any thing of sanctity and importance, the 
profession of it must be more meritorious than the pro- 
fession of its opposite; and, by consequence, sacrifices 
made to that profession must be more estimable. He 
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who suffers in the cause of truth is entitled to admi- 
ration ; he who suffers in the defenee of error and 
delusion, to our commiseration; which are miquea- 
tionably very different sentiments. If truth is calcu- 
lated to elevate and sanctify the character, he who 
cheerfully sacrifices hia worldly emolument to its pur- 
suit, must be supposed to have participated, in no 
common degree, of ita salutary operatiou. He who 
suffers equal privatlona in the propagation of error 
evinces, it is confessed, his possession of moral honesty; 
but luiless persuasion could convert error into truth, 
it is imposaihle it should impart to error the effects of 
truth. Previous to the profession of any tenets what- 
ever, there lies an obligation on all to whom the light 
of the Gospel extenda, to helieve the truth. We are 
borand to confess Christ before men, only because we 
are bound to believe on him. But if, instead of be- 
lieving on him, we deny him in his essential characters, 
which is the case with Socinians, the sincerity of that 
denial will indeed rescue us from the guilt of preva- 
rication, but not from that of unbelief. It is possible 
at least, since some sort of faith in Christ is positively 
asserted to be essential to salvation, that the tenets of 
the Socinians may be auch as to exclude that faith ; 
■■fbat it does exclude it, no orthodox man can con- 
.iiatently deny ; and how absurd it were to suppose a 
nan should be entitled to the reward of a Christian 
confessor, merely for denying, bonfi. fide, the doctrine 
niiich is essential to salvation ! The sincerity which 
his profession, entitles him to the reward 
lOf a confessor : the error of the doctrine he professes, 



exposes him, at the same time, to the Bentence of eo 
demnation aa an unbeliever ! If we lose sight of Soi 
iiianism for a moment, and suppose an unbeliever 
Chriatianity in toto, to suffer for the voluntary and 
sincere promulgation of his tenets, we would ask, in 
what rank are we to place this infidel confessor. Is he 
entitled to rank with any of the confessors ? If he is, 
our Saviour's terms of salvation are essentially altered ; 
and though he pronouDces an anathema on him who 
shall deny htm before men, the sturdy and unshaken 
denial of him m the face of worldly discouragement, 
would answer, it seems, as well as a similar confession. 
Men are left at their liberty in this respect; and they 
are equally secure of eternal happiness, whether they 
deny, or whether they confess, the Saviour, providing 
they do it firmly and sincerely. If these consequences 
appear shocking, and the negative be asserted, then it 
is admitted that the troth of the doctrine confessed, 
enters essentially into the inquiry, whether he who 
suffers in his opinions, is to be, ipso facto, classed 
with Christian confessors. Let it be remembered, that 
we are not denying that he who hazards his worldly 
interest, rather than conceal or dissemble his tenets, 
how false and dangerous soever they may be, is an 
honest man, and, quoad }coc, acts a virtuous part; but 
that he is entitled to the same kind of approbation with 
the cliampioa of truth. That the view we have taken 
of the subject is consonant to the scriptures, will not 
be doubted by those who recollect that St. John rests 
his attachment to Gaius and to the elect lady, on the 
truth which dwelt in them; that he professed no Chris- 
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tian attachment, but for the truth's sake; and that he 
forbad Christians to exercise bospitaJity, or to show 
the least indication of friendship to those who taught 
any other doctrine than tbat which ha and bis fellow 
Apostles bad taught. The source of the confusion and 
absurdity which necessarily attach to the opinions ex- 
pressed on this subject, consists in confounding toge- 
ther, moral sincerity and Christian piety. We are per- 
fectly williDg to admit that the latter cannot subsist with- 
out the former ; but we are equally certain that the for- 
mer is by no means so comprehensive as neceBsaiily to 
include the latter. We should have imagined it unne- 
cessary to enter into an elaborate defence of so plain a 
position as this, that it is one thing to be what the 
world styles an honest man, and another to be a Chris- 
tian, — a distinction, obvious as it is, sufficient to solve 
the whole mystery, and to account for the conduct of 
Mr. Lindsey, without adopting the unmeaning jargon 
of his biographer, who styles him, in innumerable 
places, the venerable confessor. How repugnant the 
language we have been endeavouring to expose, is to 
that which was held in the purest and best ages of the 
church, must he obvious to all who are competently 
acquainted with ecclesiastical history. The Marcio- 
nites, we are informed by Eusebius, boasted of their 
iiaving furnished a multitude of martyrs, hut they were 
r not the less on that account considered as deniers of 
\ Christ. Hence, when orthodox Christians happened 
■ occasionally to meet at the places of martyrdom with 
Montanisls and Manicbeaas, they refused to hold the 
least communion with them, lest they should be sup- 



posed to consent to their errors. In a word, the nature 
of the doctrine professed must be taken into conside- 
ration, before we can detemaine that profession to be 
a Christian profession ; nor is martyrdom entitled to 
the high veneration jnstly bestowed on acta of heroic 
piety, on any other ground thaji its being, what the 
term imports, an attestation of t/ee truth. It is the 
saint which makes the martyr, not the martyr the 
saint." — Robert Hall's Review of Belshani's Memoirs 
of Lindsey, p. 240. 

This passage throws no disguise over the conse- 
quences which 1 have endeavoured to attach to the 
Protestant idea of orthodoxy. It appears ; 

That no one who disputes Mr. Hall's sense of scrip- 
ture can acquire, by any acts, however noble or gene- 
rous, a title to " any ejtercise of hospitality, or the least 
indication ol' friendship," 

That heaven is a place for those who have alighted 
on the right interpretation of certain ancient books ; 
and that each man is to expect to meet there with his 

That hell is a place for men of " moral honesty,"— 
for men who "act a virtuous part;" where they lament, 
"bon&ftde," that they were notable to perceive the 
deep interest they had in being orthodox. 

That the "honestman,"if a heretic, loses hia eternal 
life no less than the " dissembler," whoaffects orthodoxy 
though persuaded of its falsehood : the only difference 
being, that, during life, the dissembler gels the credit 
of being a saint, the honest man that of being an out- 
cast. Every wise heretic therefore will be a hypocrite ; 
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■ since he loses nothing in the other world, and is a great 
gainer in this. 

It is surprising, that a mind so capacious as Mr. Hall's 
should fail to perceive the predicament into which the 
evidences of revelation are brought, by ascribing to 
Christianity such notions aa these. If this be the in- 
terna! character of the Gospel, no external testimony 
coidd prove it true. The moral evidence against the 
foregoing propositions exceeds in strength any con- 
catenation of historical proofs, in favour of the Divine 
origin of the system said to comprise them. I admit 
that the language of scripture to which he appeals, 
and a multitude of other passages, do offer very start- 
ling prima facie evidence in favour of his view of 
t Christianity ; that there is a salvation affirmed to be 
■^aolutety dependent upon faith, andan everlasting dam- 
nation declared to be consequent on mere unbelief; 
that this faith and unbelief cannot, by any interpreter's 
wand, be conjured into virtue and sin; and that if the 
aalvation proaaised, and the condemnation threatened, 
mean the awards of a future life, it is useless to 
mystify the fact, that Christianity is a religion strictly 
exclusive. To the other life, however, these words 

»have, I apprehend, no reference whatever. The ex- 
planation of them does not belong to the subject of 
this note : but having pointed out the logical bearings 
of Mr. Hall's argument, it seemed incumbent on me 
thus briefly to hint at the scriptural way of escape from 
its most revolting conclusions. 

trhe insulting practice of applying terms descriptive 
moral depravity to supposed intellectual errors was 
: . 
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much in favour with Mr. Hall. It is to be regretted 
that one who could so powerfully hurl the bolt of 
reason should condescend to roll these mimic thunders 
on the imagination. He is very angry that Unitarians 
should not like to he tailed after Socinus; and in as- 
auring them that they ought to feel honoured by 
aaaociatioQ with the great heresiarch. he saya ; 

" In the esteem of all but themselves they have 
descended many degrees lower in the scale of error, 
have plunged many fathoms deeper in the gulph of 
impiety ; yet with an assurance of which they have 
furnished the only example, they affect to consider 
themselves injured by being styled Sociniaus, when 
they know, in their own consciences, that they differ 
from Socinus only in pushing the degradation of the 
Saviour to a much greater length ; and that, in. the 
views of the Christ/an world, their religious delin- 
quencies differ from his, onfj/ as treason differs fr<m 
sedition, or sacrilege from thfft. * * " Let them not 
be designated by n term (Unitarian), which is merely 
coveted by them for the purpose of chicane and im- 
posture." — Robert Hall's Review of Gregory's Letters, 
p. 199. 

The languageof infallibiUty has a tendency to spread 
from one subject to another; and from dogmatic theo- 
logy it has recently passed into questions of eccleuos- 
tical polity. According to Uev. Mr. Gathercolc, "all 
Dissenters are actuated by the Devil;" and "tlie 
curse of God appears to rest heavily upon them ;" 
and every Dissenter, in choosing his own teacher, 
despiseth and rejectelh God, in despising and rejecting 
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3 regularly appointed miniaters, who are his repre- 
jentativea, acting in his name, and in virtue of the 
(uthority which he has committed to them, through a 
liedium of his appointment.'' — Gathercole's Letters to 
I Dissenting Minister, quoted in Hev. E. Stanley's 
Observations on Religion and Education in Ireland, 
. 18. 



Note 2. " Tlte city opens its gates to none, but those 
that see the obelisk."— P^ge 87. 
I am happy to be able to claim for this illustratioQ, 
the sanction of an authority so admirable, in matters 
either of logic or of taste, as Rev. J. Blanco White. A 
name eo grave stepti in most opportunely to shelter me 
from the charge of levity, in the use of an analogy, 
which, from the palpable form into which it throws an 
important principle, has long been a favourite withnie; 
but, from the coni'entional solemnity of theological ar- 
gument, a very timid one. Ibelieveindeedthat, ifthere 
be any thing ludicrous in the illustration, it arises 
merely from its truth : and the reasoner would he 
placed under a hard condition, if he were required to 
point out absurdity, without exciting any perception of 
the absurd. It may not be uninteresting to my reader* 
to observe the different, and, I am conscious, the very 
•uperior manner in which the idea is handled by Mr. 
Kiatie. 
" I have already, incidentally, illustrated the theo- 
gical notion of pride (^reason by what (if the same 
J.intereata, internal and external, which occasion this 
r against reason were involved) would certainly 
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have been called the pride of sight. Allow i 
dwell once more on the nature of that very conaidi 
nice. Pride of sight would be defined, an 
value set on the indieiduaVs power of tnaian. The 
most approved and meritorious method to avoid this 
criminal excess would be to put out one's eyes. The 
person who had performed this noble act of self-denial 
should be entitled to declare, uncontradicted, that he 
never before had seen so well. He should, in conse- 
quence of the superiority of this new sight, be chosen 
leader of other men who still kept those delusive orgsnB, 
tki eyes. The sacrifice of the eyes would be offered up 
as a testimony of reverence to the Creator of Light, as 
that of reason is now considered an appropriate tribute 
to the fountain of it. Of two men who looked, appa- 
rently with the same intensity, at a remote and indis- 
tinct object, he who asserted that he saw even the 
minutest parts, and denied the possibility that any good 
and honest person could differ from himself in the 
description, should be declared t}ierebi/ to possess the 
virtue of humbleness of sight ; he, on the coatrsjyi 
who confessed that bis eyes could not discover what 
the other man said he saw, but granted that he might 
be allowed to enjoy his view without blame, should be 
charged with jorii/e of sight in a. most offensive degree. 
Though both were exerting their power of vision under 
the light of the same sim, and had their eyes equally 
open, the latter should be accused of despising and 
hating the light of heaven, and be strongly suspected 
oireinking: if this could not be proved externally, it 
should be firmly believed that he had an internal 
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Hower of paralyzing his optic nerve, and making him- 
■Wf stone-blind. The happy observer of such parts of 
Wfke remote object as he, in the same breath, declared 
r to be invisible, should earaestly call upon the other, as 
I if he woiild save him from death and infamy, to re- 
nounce his pride of sight, and agree to see the same 
things which he (the adviser) had, in his great Aumi^i^ 
of vision, firmly determined to discover. Such should 
be the moral law of the Pride of Sight." — Observations 
on Heresy and Orthodo.iy. p. p. 84, 85. 

There is an amusing satirical dialogue by Eraamua, 
which, having suggested to me the comparison between 
the delusions of the intellectual and the corporeal vision, 
deserves to he pointed out for the tntertaiument of my 
readers. It is entitled " Exorcismus, sive Spectrum ;" 
and describes the arts by which more than one theolo- 
gical hoax was once passed upon the credulous inhabi- 
tants of Yorkshire. The usual order of things is 
inverted by Erasmus, who makes the conjuror a lay- 
man, and exemplifies the delusion in a priest. The 
trick, however, which occupies the greater part of the 
dialogue, and of which the priest is the object, is too 
long a story to admit of quotation : and indeed it is 
, another exercise of ingenuity by the same author, 
irhich alone illustrates my present subject, the super- 
atiiion of the eyes. Near London lived a waggish 
country gentleman, of the name of Pool. " With him 
and a party of friends," aaya the narrator, " we were 

t riding to Bichmond (in Yorkshire) ; and of our num- 
ber were several whom you could not but call sensible 
nen. The sky was singularly clear, not shaded by the 
. : . 
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slightest cloud. Suddenly Pool, looking intently ovei- 
head, crossed himself repeatedly on the forehead and 
breast ; and with features expressive of amazement, 
exclaimed to himself, ' Good God ! what do I see ?'— 
When the companions who were riding next him asked, 
what it was that he saw, he only crossed himself more 
vehemently, and said, ' Merciful Heaven! avert the 
omen !' Impatient for an explanation, his companions 
pressed round him; and pointing with his finger to 
the part of the sky on which his eyes were still fixed, be 
said, "Do you notseethereahugedragon, armed with 
golden horns, and a tail coiled upwards?" When 
they answered no, they could not see it, he bid than 
look harder, and kept pointing out the place : and at 
length one of them, afraid of seeming to have no use 
of his eyes, protested that he saw it too. His example 
was followed by one after another ; for it appeared not 
creditable to miss seeing what was so evident. And 
to make a long story short, in three days, all England 
had heard the rumour of this mystery. — Nor were 
there wanting those, who prepared grave commentaries 
on its meaning." — Colloquiorum Erasmi Opus Au- 
reum. Exorcismiis, sive Spectrum. 



Note 3. " Calvin, Seza, and Melanethon dealt re- 
lentlessly in the persuasion of the prison and the 
stake. — Page 93. 

In turning from the writings to the acts of the 
Reformers, the only surprise is, that they persecuted 
so little. The fierce language in which they describe 
all departures fiora their own theology, and their con- 
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tat ascription to heresy of a diabolical origin and a 
imnable end, excited an expectation of more practical 
iCruelty than their lives exhibited; and it is satisfactory 
to believe, that the tendencies of their personal charac- 
ters interposed a check in so many instances, on the 
natural operation of their system. Still, there is no want 
of instances, displaying a melancholy consistency be- 
tween their conduct and their bigotry of speech. Luther, 
who called the king of England a fool and an ass, a 
blasphemer aad a liar, and Cardinal Wolsey a public 
monster, detestable to God and men, was far from 
contenting himself with equally innocuous displays 
of wrath against opponents nearer home, Carolostadt, 
his coadjutor, whose only offences were, that he differ- 
ed from Luther about the Real Presence, and dared to 
proceed with the Reformation in his ahsence, found 
le from Wittemberg, through the influ- 
ence of the great Reformer ; driven from place to place, 
he wrote letters to the people who had been under his 
pastoral care ; they were summoned by the tolling of a 
bell to hear the letters read, and when told that he had 
aigned himself "Luther's Exile, condemned without 
they wept aloud. In his persecution of 
Muncer, Luther cannot be justified hy the part taken 
by that remarkable man in the insurrection of the 
Westphalian and Saxon peasantry ; for Muncer had not 
joined the insurgents, when the Reformer procured his 
«xpulsion from Mulhausen ; nor does any charge ap- 
pear to have been brought against him, beyond that 
of doctrinal dissent from some of Luther's notions. 
''He began to preach," saysSleidan, " not only against 
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the RomaD pontiff, but even against Luther himselt" 
But there is nothing in the history of Luther, which 
can be compared with the atrocity of Calvin, in tbc 
suizure, trial, and execution of Servetus. It may be 
fairly doubted whether the Saxon Reformer, who died 
six years before this tragedy at Geoeva, would have 
sanctioned the proceedings of his Swiss fellow -labourer. 
Perhaps, however, it is well for hia memory, that he 
did not live to be submitted to this test ; for of all the 
distinguished Reformers living at the time, there is 
not one, except within the heretical confines of Poland 
and Transylvania, who did not give an avowed sup- 
port to Calvin. Beza wrote two successive work» 
in defeuce of the general doctrine that heretics ought 
to be pmiished by the magistrate, and of the par- 
ticular transactions in the case of Servetus: "when 
that blasphemer, Servetus," he says, "was put to 
death in this city, after a vain application of milder 
punishments ; and when the treatise so pious, learned, 
and elaborate, which John Calvin published in defence 
of that affair, appeared not to satisfy the public mind, 
I took the same argument in hand." — It is satisfactory 
to find that even pious, learned, and elaborate reason- 
ings, however convincing to the acutcr understanding* 
of ecclesiastics, cannot reconcile the popular mind to 
religious bloodshed. — Melancthon, praiaed as he it 
for his mildness, placed on record his approval of the 
act : and practically proved the sincerity of his sym- 
pathy with such deeds, by threatening a pupil of his 
own with a dungeon and irons, if he dared to say any 
thing against the existence of the devil, Bucer, one 
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Pghould suppose, can hardly have been aatiafled with 
I Cal\^n's treatment of Servetus, for he hiid pronounced 
tthia poor heretic worthy of being embowelled and torn 
lunder. 

In clasaing Faustus Socinua with the other Reformers 
n advocate of persecution, I have no in- 
tention of repeating the charge, so often brought against 
him, of being accessory to the imprisonment of his 
friend Francis David. No evidence exists, sufficient 
' to fix upon him so serioua an imputation ; • but though 
fc his conduct may afford a favourable contrast to that of 
fOie German and Swiss Beformers, it is impossible to 
V him the credit of anj' enlarged notions of religi- 
3 liberty. lie distinctly states that an beresiarch, 
i. who perseveres in teaching new doctrines, foreign to 
(the notions of his times, and who forms his converts 
a religious society, ought to be treated like a ma- 
— commiserated, but chained and imprisoned. 
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Note I. •^Because n-e perceive them to be i 
tural." — Page 117. 
That the opinions prevalent among Christinns, re- 
specting tlie province of the nnderstanding in religion. 
are justly represented in the foregoing passage, will 
be rendered evident by attention to the following cita- 

" Let us not forget,"' saya Dr. Wardlaw, " what i» 
the proper province of reason, with regard to Divine 
Revelation." " We ought, bevond all controversy, to 
exercise our reason, in determining the question, whe- 
ther this book contains a Eeveiation from God. This 
we must do, by an examination of the evidences, of 
various kinds, externa! and internal, by which its bigh 
claims are substantiated. But suppose this great point 
fairly ascertained : what is the province of reason 
then ? Is it not equally beyond controversy, tbat, on 
this supposition, the only rational conduct is impSdt 
faith. Once ascertain the scriptures to be ' given by 
inspiration of God,' and nothing can be more absurd, 
than to erect our reason into a standard of the truth or 
falsehood of what they contain. This would he to 
deify reason : to ' exalt it above all that is called God, 
or that is worshipped.' '" — Wardlaw'a Discourses on the 
principal points of the Socinian Controversy, p. 24. 

Robert Hall saya, " Let the fair grammatical import 
of scriptural langnage be investigated, and whatever 
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f Propositi on B are by an easy and natural interpretation 
I deducible from thence, let them be received as the 
I dictates of infinite wisdom, whatever aspect they bear, 
whatever difRcultiea they present."— Eeview of 
I Gregory's Letters, p. 183. 

But the most emphatic, and I must think, the moat 
I consistent, statement of this principle is to be found 
■, Chalmers's treatise on the ' Evidence and Au- 
thority of the Christian Revelation.' Other writers, 
by conceding that the reasonableness of its doctrines 
enters as an element into the evidence of a Hevelation, 
admit the competency of the human underafanding 
to judge of probabilities in questions of religion; and 
thus lose all just title to turn round upon the same 
understanding afterwards, and rebuke it for presuming 
to criticise a tenet claiming to be scriptural. But 
Dr. Chalmers repudiates all internal mora] evidence, 
rests all the claims of Christianity on the historical 
proofs of a supernatural origin; and demands of every 
enquirer who is satisfied with these proofs, that when at 
length he opens the Bible, he should assent implicitly to 
every proposition he may find, and not allow his strength 
of faith to depend, in any degree, on the character of 
the communication. He says; " We do not follow the 
example of those who have written on the Seistical 
controversy. Take op Leland's performance, and it 
will be found, that one half of his discussion is expend- 
ed upon the reasonableness of the doctrines, and i 
I asserting the validity of the argument which is founded 
upon that reasonableness. It would save a vast deal 
of controversy, if it could be proved that all this i 



auperfluoiiB and iincalled for; that upon the a 
of the proofs already inBisted on, the New Testa 
must be received as a revelation from heaven ; i 
that instead of sitting in judgment over it, noth 
mains on our part but an act of unreserved submia 
to all the doctrines and informatign which it o 
us." p. 210. — " If the historical evidence of Chril 
nity is found to be conclusive, we conceive the invi 
gation to be at an end ; and that nothing n 
our part, but an act of unconditional surrender Si 
its doctrines." p. 243. 

There is perhaps no point on which the individin 
of opinion prevalent among Unitarians is more ir 
than on the authority of the scriptures in ques 
of doctrine. The statement which perhaps moat 
fairly represents the general sentiment among them ia 
the following : " We are as much bound to trust the de- 
clarations, and obey the precepts of Christ, as if those 
precepts and declarations had been communicated lo 
each of ua indiridually, by express revelation from tile 
Father of lights." And "the Apostles in their re- 
presentations of Christian doctrine, and in llieir direc- 
tions as to Christian duty, are to be regarded as the 
ambassadors of Christ, and the oracles of God: and, 
therefore, as soon as any book is ascertained to have 
been written by an Apostle, its divine authority, as to 
faith and practice, becomes unquestionable." — Carpen- 
ter's Reply to Mttgee, p. p. 69, 82. At the same time, 
the exoeUent author of this work admits timt the New 
Testament writings contain portions that are neither 
declarations of Christian doctrine, nor precejits of 
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H^istian duty, and which do not therefore possess 
^■tia authority ; he speaks of expressions of Christ 
Vhunded on prevalent opinions, and not as designed 
to reveal or ganclion them." Yet no external teat 
is offered, by which the divine portion ean be distin- 
guished from the human. To say that whatever 
respects faith and duty, — or whatever respects the 
purposes of Christ's mission, is divine, — gives us 
help; since the very qnestiona to be deter- 
;, what were the purposes of Christ's mission, 
Ipd what things belong to human faith and duty. — ■ 
pntil some test is pointed out for separating the &lli' 
H>le from the infallible propositions of scripture, I 
inot see how Dr. Wardlaw's statement can be con- 
tited, that " if, while the scriptures are acknowledged 
o contain truth from God, their proper inspiration is, 
P notwithstanding, entirely denied ;" — " whatever degree 
of deference we may think reasonably due to them, yet, 
as the productions of fallible men, no part of them 
mhatever can be an infaUible criterion." This appears 
■ 'to me the inevitable consequence of regarding Christi- 
^■wiity as a didactic, instead of an historical system. 
^V WiUi regard to what may be called the intensity/ of 
the authority of scripture, in its divine portions, Uni- 
tarian writers appear to entertain different opinions. — 
The only point on which I can discover a general agree- 
ment is, that no scriptural evidence can establish a self- 
contradictory proposition. The amount of mere impro- 
bability which it can overcome is very variously esti- 
^Ltnated. The high doctrine of which I have spoken iu 
^Btiie Lecture is, I admit, not often to he found; anil 
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the language in which it appears to be conveyed is not, 
perhaps, intended in all cases to be very rigidly intn- 
preted. One of the old Unitarian Tracts, in speaking 
of Socinians, says, " Hath the holy scripture, that i», 
hath God, said it? They will believe, though all men 
and angels contradict it. They will always prefer the 
infinite wisdom of God, before the fallible dictates of 
human or angelic reason." * Mr. Lindsey. after 
acknowledging that he could not believe any thing in- 
consistent with reason [by which he evidently meane, 
any thing self- contradictory) says; " Let me but know 
clearly, that God has signified his mind and will; and 
then, let the subject be ever bo unfathomable by me, 
I will receive and believe it; because no better reason 
can possibly be given for any thing, than that God 
hath said it." — Examination of Robinson's Plea, Pre- 
face, p. 24. In an excellent Discourse entitled '• Christ 
One with God," by Rev. J. G. Robberds, occurs the 
following passage; "I rejoice, for my part, that in 
Jesus Christ 1 have a teacher, to whose words I am re- 
quired to yield implicit /aitb. I rejoice, that in his 
school, reason has no other part than that of ao humble 
listener and learner. I rejoice, that in whatever dispo- 
sition of mind I may be, and whether on the great 
questions of moral and religious duty, reason, of itself, 
might be more likely to act the friend or the traitor, I 
can go and consult an instructor who " is the same yes- 
terday, to-day, and forever" — an instructor too, who 
speaks not merely as the adviser ; who proposes not his 

• V. i. No, 9, p. 4, quottd iu Yalta's Vindication of UnitB- 
tianisin, p, IT. 
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layings to be approved or rejected by the judgment of 
s hearer, who teaches not as the Scribes and Phari- 
reasonera, and disputers, and philosophers of 
s world ; but with an authority that awes the atten- 
n which it demands ; and after proofs of that 
authority in works such as uo man could do unless God 
■e with him, declares, "I and the Father are one." 
I. 18. I regret to find myself so Utile able to re- 

X)acile these sentiments with the positions maintained 

a the Lecture. 



I^ote 2. " To the test of which even Scripture must 

he bro-ugkt. — Page 1 19. 

It is satisfactory to find, that for the doctrine of this 

' passage, and of the Lecture generally which contains 

it, the sanction of John Locke can be quoted. While 

preparing this little volume for the press, I have met 

[ with the following passage in Lord King's life of that 

Lpbilosopher : 

" Religion being that homage and obedience which 
K|nan pays immediately to God, it supposes that man is 
capable of knowing that there is a God, and what is 
iquired by, and is acceptable to liim, thereby to avoid 
vbis anger aad procure hia favour. That there is a 
I God, and what that God is, nothing can discover to 
ir judge in us, but natural reason. For whatever 
Jdiacovery we receive any other way, must come origi- 
■ nally from inspiration, which is an opinion or per- 
isiou in the miud whereof a man knows not the 
bue nor reason, but is received there as a truth, 
ming from an unknown, and therefore a supematu- 
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Tol cause, and not founded upon those principlol 
observationB in the way of reasoning which, n 
understanding admit other things for truths. Bul 
such inspiration concerning God or his worship, i 
be admitted for truth by him that thinks himself thiu 
inspired, much less by any other whom he would 
persuade to believe him inspired, any farther than it 
is coni'ormable to reason ; not only because where 
reason is not, I judge it is impossible for a man him- 
self to distinguish betwixt inspiration and fancy, truth 
and error ; but also it is impossible to have such a 
notion of God, as to believe that he should make i 
creature to whom the knowledge of himself was neces- 
sary, and yet not to be discovered by that way which 
discovers every thing else that concerns us, but waa 
to come into the minds of men only by such a way by 
which all manner of errors come in, and is more likely 
to let in falsehoods than truths, since nobody can 
doubt, from the contradiction and strangeness of 
opinions concerning God and religion in the world, 
that men are likely to have more frenzies than inspira- 
tions. Inspiration then, barely in itself, cannot be a 
ground to receive any doctrine not conformable to 
reason. In the next place, let us see how far inspira- 
tion cau enforce on the mind any opinion concerning 
God or his worship, when accompanied with a power 
to do a miracle ; and there too, I say, the last determi- 
nation must be that of reason. 

" 1st. Because reason must be the judge what is a 
miracle and what not; which, not knowing how far 
thQ power of natural causes do extetid themselves, and 
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Pwhat strange effects the; may produce, is very bard to 

^ijetermine. 

"2nd, It will always be as great a miracle, tbat God 

['.should alter tbe course of natural things to overturn 

ftthe principles of knowledge and understanding in a 
in, by setting up any thing to be received by him 
a truth which his reason cannot assent to, as the 

< miracle itself; and so at heat it will be but one miracle 
against another, and the greater still on reason's side ; 
>it being harder to believe that God should alter, and 

'-'put out of its ordinary course some phenomenon of- 

, the great world for once, and make things act contrary 
rto their ordinary rule, purposely that the mind of man 

' 'might do so always afterwards, than that this is some 
fellacy or natural effect of which he knows not the 
■cause, let it look never so strange." Aiier stating 
,a third reason, which it is unnecessary to quote, 
Mr. Locke continues thus, " I do not hereby deny 
in the least that God can do, or hath done, miracles for 

L the confirmation of tnith ; but I only say that we 

I cannot think he should do them to enforce doctriaes 
r notions of himself, or any worship of him not con- 

[ formable to reason, or that we can receive such for 
truth for the miracle's sake, and even in those books 
which have the greatest proof of revelation from God, 

L .and the attestation of miracles to confirm their being 

I >«o, the miracles are to be judged by the doctrine, 

1 ^not the doctrine by the miracle." 



;trine, and ^^^| 
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Note 3. " Can continue to lake the name of C 
Page 133. 
It is curious to observe the agreement between tl 
theological extremes, orthodoxy and antisupernatural- 
ism, respecting the definition of a Cbriatian, The 
former, in attempting to exclude UnitariaDs fiom the de- 
finition, and the latter, when anxious to include himself, 
employ the very same argument : " it is not the belief 
that Chriatianily is a religiort from God," ox of lite 
Divine mission of Jetus C/trist," — or " of the faeti 
recorded by the sacred historians," "that constitutes s 
Christian; but the faith of Chnitkmity itself:" 
"being a Christian means, being a disciple of Christ, 
and a believer of his doctrine: as an Aristotelian 
meant a disciple of Aristotle, and a Flatonist of Plato." 
By such statements as these does the Rationalist jiuti^ 
liis retention of the name of Chriiitian, when, having 
discarded the miracles, he keeps his place in the school 
of Christ and listens to him, as a Platonist jeould U> 
Plato. Yet the statements which T have just quoted 
are not from any Antisupernaturaiist, but from Dr. 
Wardiaw. If indeed the essential features of Chna- 
tianity are to be found in the doctrinal or preceptive 
parts of the scripture, it is difficult to deny to any one 
who holds the doctrines and venerates the precepta he 
finds there, the title of Christian; and it is only on the 
HUp])osition of the reUgion of Christ being esscnliaUg 
historical, that we can make a behef m the facts th« 
basiB of our definition. 



NOTES TO LECTURE V. 



Note 1. "7s It not a noble thinif to see him at latt 
burst into ike infinite, and kneel ?" — Page 146. 

In the concluding pages of his immortal work, 
Newton breaks out into a noble utterance of veneration 
for the Supreme Author of the magnificence which he 
had been interpreting : — " This most beautiful system 
of sun, planets, and comets, could only proceed from 
the counsel and dominion of an intelligent and power- 
ful being. And if the fixed stars are centres of other 
like eystems, these being formed by the like wise coun- 
sel, must all be subject to the dominion of One. This 
Being governs all things, not as the soul of the world, 
but as Lord over all : and on account of his dominion 
he is wont to be called Lord God, Euler Universal. — 
The supreme God is a Being eternal, infimte, abso- 
lutely perfect,"' 

In 1796, M, de la Place published a Synopsis of the 
Newtonian philosophy. " In the whole of this work," 
says Mr. Robison, " the author misses no opportunity 
of lessening the impression that might be made by the 
peculiar suitableness of any circumstance in the consti- 
tution of the solar system to render it a scene of habi- 
tation and enjoyment to sentient beings, or which 
might lead the mind to the notion of the system's being 
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contrived for any purpose whatever. He sometimef, 
on the contrary, endeavours to show how the alleged 
purpose may be much better accomplished in sosae 
other way. He labours to leave a general imprenioD 
on the mind that the whole frame is the necessary re- 
sult of the primitive and essential properties of matter, 
and that it could not be any thing but what it is. He 
indeed concludes, like the illustrious Newton, with a 
survey of all that has been done and discovered, fol- 
lowed by some reflections suggested by this survey," 
He gives us to understand, that astronomy has now 
taught us how much we were mistaken in thinking 
ourselves an important part of the universe, for whose 
accommodation much has been done, as if we were the 
objects of peculiar care. But we have been punished, 
(says he) for these mistaken notions of self-importance 
by the foolish anxieties to which they have given rise, 
and by the subjugation to which we have submitted 
under the influence of superstitious terrors, Mistaiung 
our relations tothe rest of the universe, social order has 
been supposed to have other foundations than justice 
and truth, and an abominable maxim has been admitted, 
that it was sometimes useful to deceive and to subdue 
mankind, in order to secure the happiness of society." 
In some striking and beautiful reflections. Professor 
Robison proceeds to comment on these sentiments of 
La Place. There js no doubt that he puts on them 
their true interpretation, when he says : " I cannot but 
suspect that M. de la Place would here insinuate, that 
the doctrine of a Deity, the Maker and Governor of 
this world, and of his peculiar attention to the conduct 
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of men, is nat caasiateat with truth; and that the BaQc- 
tiona of religion, which have long heen venerated ag 
the great security of society, are as little consistent 
with justice." " This accords completely with hia 

oua endeavoura, on all occasions, to flatten or de- 

s every thing that has the appearance of order, 
beauty, or subserviency, and to resolve aL into the 
irresistible operation of the eaaetitial properties of mat- 

' '■ I was grieved when I aaw M. de la Place, after 
having so beautifully epitomised the philosophy of Sir 
Isaac Newton, conclude his performance with euch a 
marked and ungraceful parody on the closing reflec- 
tions of our illustrious master." 

In the true spirit of this master. Professor Robison 
concludes : " Whoever is able to follow the steps of 
Newton over the magnificent scene, must be aflected 

e was, and must pronounce 'all very good.' It is 
J)eculiarly deserving of remark, that we see many 
contrivances in this system, which are of manifest 
Bubserviency to the enjoyments of man, and which do 
not appear to have any farther importance. Man is 

uestionahly the lord of this lower world, and all 
things are placed under his feet. But we see nothing 
to which man is exclusively aubservient — nothing that 
is superior to man in excellence, so far as we can judge 
of what is excellent, — nothing but that wisdom, that 
power, and that beneficence, which seem to indicate 
and to characterise the Author and Conductor of thi 
whole ; I may add, that it is not one of our smallest 
obligations to the Author of Nature, that He haa given 
aa those powers of mind which enable us to perceive 
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and to be delighted with the sight of thia bright I 

atioQ of all bis perfectioas. 

" SanctiuB liie animal, mentisque capaciiu alts, 
Finxit in efligLem modera.ntllra cuneta. Deaium, 
Pronaque cum apeclent animalia cater* terrain, 
Os bDmial sublime dedit, cif lumque tueri 
Jussit, et erectoa ad sidera toUere yultus," 

Ovm. 

Allow me to conclude in the words of Dr. Hallq 
"Talia Eoonstrantem mecum celebrate camiBnia 
VOB B eulieolilm gaudenles netlare Tesci, 
Newtonura, clausi reBerantem scriaia veri, 
Newtoaam, Musis cbarum, cui pectore puro 
Pb<BbuB adest, tutoque incesait Numine mentemS 
Nee fas est propius tnortali attingere divoB," 



Note 2, " Gke me, ihey exclaim, for c 
sheer, blank Atheist; and away with the « 
chievous eentitnenlalism of natural piety." — Page 



» 



H pei 



"Viewed purely as an intellectual aubject," gajs 
Dr. Chalmers, we look upon the mind of an Atheist 
as in a better state of preparation for the proofs of 
Christianity than the mind of a Deist. The one is a 
blank surface, on which evidence may make a fair im- 
pression, and where the finger of history may inacribe 
its credible and well attested information ; the other 
is occupied with pre- conceptions." — "We do not ash 
the Atheist to furnish himself with any previous con- 
ception. We ask him to corneas be ia; and, upon the 
strength of his own favourite principle, vieiving it as a 
pure intellectual question, and abstracting from the 
more unmanageable tendencies of the heart and tern- 
understanding to be in a bi^h 
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state of preparation, for taking in Christianily in a far 
purer and more scriptural form, tlian can be expected 
iirom those whose minds are tainted and pre-occupied 
with their former speculations, — Chalmers's Evidence 
and Authority of the Christian Revelation. Chap. ix. 
p. p. 248, 258. 

That the anxiety of the eloquent author of this 
work to destroy all Natural Eeligion, arises from his 
consciousness, that it indisposes the mind to receive 
the orthodox doctrines is repeatedly admitted. " It is 
on the character of Revelation itself," he says, "that 
unbehev era found their objections to Chriatianity. " It 
ie on what they conceive to be the absurdity of its 
doctrines. It is because they see something in the 
nature or dispensation of Christianity, which they 
think disparaging to the attributes of God, and not 
agreeable to that line of proceeding which the Almighty 
should observe in the government of his creatures. 
Rousseau expresses his astonishment at the strength 
of the historical testimony ; so strong, that the in- 
ventor of the narrative appeared to him to be more 
miraculous than the hero. But the absurdities of this 
said revelation are sufficient, in his mind, to hear down 
the whole weight of its direct and external evidences. 
There was something in the doctrines of the New Tes- 
tament, repulsive to the taste, and the imagination, and 
perhaps even to the convictions of this interesting 
enthusiast. He could not reconcile them with his 
pre-established conceptions of the divine character 
and mode of operation. To submit to these doctrines, 
he behoved to surrender that Theism which the powers 
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of his ardent mind had wrought up into a most beau- 
tiful and delicious speculation. Such a sacrifice was 
not to be made. It was too painful. It would have 
taken awaj from him, what every mind of genius and 
Bensibility esteems to be tbe highest of ail luxuries. 
It would destroy a system, which had all that is fcir 
and magnificent to recommend it, and raax tbe grace- 
fulness of that fine Intellectual picture, on which this 
wonderful man had bestowed all the embellishmeDls 
of feehng, and fancy, and eloquence.'' — Chap. viii. 
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Notel. "A'Lycurgus might have signed." — Page 177. 

An abstract of this interesting document may be 
found in Robinson's Ecclesiastical Researches, p. 54S, 
accompanied by some just comments on the obscure 
portion of German history to which it belongs. That 
Muncer has been unjustly treated by historians is 
evident, I think, not only from this striking statement 
of the peasants' grievances, but even Irom some traits 
of character incidentally noticed in Sleidane's account 
of him. That he was moved by genuine compassion 
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i people, and that his religion was the 
origin of that compassion, is sufficiently obvious even 
from this partial narrative. The connection between 
the people's Christianity and their struggles for liberty 
is everywhere evident. " In the begynnyag of the 
spring time, began a newe commotion of the vulgare 
people against the prelates of the churche, pretendyng 
a cause as thoiighe they would defende the Gospell, 
and brynge themselves out of bondage." Muncer's 
doctrine seems to have been simple and austere ; and 
though tinged with the enthusiasm of his times, 
essentially generous and conducive to personal virtue. 
A man, he says, " must eschew open crjines," "chast- 
en and make leane the body with fasting and simple 
apparel, frame the countenance unto gravitie, speake 
seldome, weare a long beard; he must get him out of 
company, and thinke oft of God what he is, and 
whether he hath any care over us." " Let us con- 
sider," he says ia an oration to the people, " the state 
of our enemies. They are called in dede princes, but 
they be very tiraats : they care not for you : they 
take your goods, and spend them wickedly in pride, 
riot, and voluptuousness : And for light causes, move 
warres which destroy all that the pore have lefte, 
these he theyr princelik vertues. In the place of the 
widow and orphane, they mainteine the Bishoppe of 
Homes aucthoritie, and wickednesse of the cleargie, 
where youthe shoulde be brought up in learnyng, 
and the poore releved, they establishe the marchandise 
of massing, and other abominations. Thinke you 
your God will suffir this any longer ?" 
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When brought &a a prisoner before the magistrates 
and asked why he had misled the poor and simple 
people, " he aunawered that he had done nothinge but 
his dewtie." He waa put to the rack, and executed. 
At thehoure of death, beynge invironed with eoldiours, 
he exhorted the princes that they would shewe more 
mercy to poorc men, and read over diligently the 
books of scripture, that are written of kynges : He had 
no sooner spoken thus, but the aword was in the ceek 
of him, and for an example his head set up on a pole 
in the middes of the feldes." — Sleidane's Commenla- 
ries, translated out of Latin into English, b}- John 
Daus. The fifthe Booke. 

Note. 2. " Jiender the feeling of eompasawn 1ms 
prompt and deep.'' — Page ISl. 

For a confirmation of the view whicli I have given 
of the state of slavery under the Roman Empire, 
Sismondi'a History of the Fall of the Roman Empire 
may be considted. — Chap. i. Had Dr, Channing's 
noble treatise on Slavery reached this comitry, when I 
was preparing this Lecture, the following impressive 
picture of Roman slavery wonld have occupied, as b 
quotation, the place of the foregoing passage. 

" Let us now ask. What was slavery in the age of 
Paul ? It was the slavery, not so much of black as o( 
white men, not merely of barbarians, but of Greeks, 
not merely of the ignorant and debased, hut of the 
virtuous, educated, and refined. Piracy and conquest 
were the chief means of supplying the slave-market, 
and they heeded neither character nor condition.-^ 
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Sometimes the greater part of the population of a 
captured city was sold into bondage, sometimea the 
whole, as in the case of Jerusalem. Noble and 
royal families, the rich and great, the learned and 
powerful, the philosopher and poet, the wisest and 
best men, were condemned to the chain. Such 
w£is ancient slavery. And this we are told is allowed 
and confirmed by the word of God! Had Napo- 
leon, on capturing Berlin or Vienna, doomed moat 
or the whole of their inhabitants to bondage ; had he 
seized on venerable matrons, the mothers of illustrious 
men, who were reposing after virtuous lives in the 
bosom of grateful families ; had he seized on the 
delicate, refined, beautiful young woman, whose edu- 
cation had prepared her to grace the sphere in which 
God had placed her, whose plighted love had opened 
before her visions of bliss, and over all whose prospects 
the freshest hopes and most glowing imaginations of 
early life were breathed ; had he seized on the minister 
of religion, the man of science, the man of genius, the 
sage, the guides of the world ; had he scattered these 
through the slave-markets of the world, aud transferred 
them to the highest bidders at public auction, the men 
to be converted into instruments of slavish toil, the 
women into instruments of lust, and both to endure 
whatever indignities and torture absolute power can 
inflict; we should then have had a picture in the pre- 
sent age of slavery as it existed in the time of Paul. — 
Channtng on Slavery, p. 109. 
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Note 3. " Nothing to remind Mm of Jesus the emei- 

^:'~~Page 148. 

1 beg lo direct my readers' attention to the following 
expression of a similar sentiment, by Sir Janm 
Mackintosh : 

" It is impossible, I think, to loolt into the interior 
ol' any religious sect, without thinking better of it. 1 
ought, indeed, to confine myself to those of ChristiaD 
Europe ; but, with that limitation, it seems to me thai 
the remark is true — whether I look at the Jansenists of 
Port Royal, or at the Quakers in Clarkson, or the 
Methodists in the journals. All these sects which 
appear dangerous or ridiculous a distance, assume 
a much more amiable character on nearer inspection. 
They all inculcate pure virtue, and practice rautiial 
kindness ; and they exert great force of reason in res- 
cuing their doctrines from the absurd or pernicious 
consequences which naturally flow from them. Much 
of this arises from the general nature of religious 
principle; much also, from the genius of the Gospel 
morality, so meek and aifectionate that it can sofWn 
barbarians, and warm even sophists themselves." 
— Memoirs of the Life of Sir James Markintaah. 
Vol. ii. p. p. 54, 55, quoted in the Qiiarterly Revietf 
No. 107, p. 172. 
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